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Christ is Risen!

Indeed He is Risen!

Venerable Clergy and Beloved Faithful of our Diocese:

The New Pascha is the Passover of the Lord in which our Sav-
iour, by way of the ordeal of the Passion — betrayal, trial, scourg-
ing, crucifixion and death — has set mankind free from the Devil's
captivity. The Risen Christ scattered the gates of Hell. Having risen
again as Conqueror, He raised up Adam and offered to fallen hu-
manity the gift of Resurrection and Eternal Freedom in His King-
dom.

This is the Day of the Resurrection. As this Twentieth Century
draws to a close and we await the new Millennium, let us all be
united in heart and let us give glory to God on this solemn festival.
Let us address as brothers even those who hate us, those who have
helped us and have suffered anything on our behalf. Let us forgive
all things in the Resurrection. Let us forgive one another.

Let us therefore come together, O Faithful Orthodox Chris-
tians, on that radiant and joyful day filled with the Light of the
Resurrection of Christ.

Let us “partake of the fruit of the New Vine of divine joy™ in
the communion of the Body and Blood of Christ.

My dearly beloved pastors, monks and faithful of our Diocese:
Let us pray that Christ Who rose from the dead, the Great and
Most Holy Pascha, will grant all who worship Him as the Risen
Son of God to partake of Him more perfectly in the never-ending
day of His Kingdom.

We greet you all with the Holy Paschal greeting and kiss:

CHRIST IS RISEN! INDEED HE IS RISEN!

With love in the Risen Lord,

%
+HE%MAN

Archbishop of Philadelphia
and Eastern Pennsylvania
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Memorial Day Pilgrimage
Into the Twenty-First Century

“Let Thy Good Spirit lead me in the Land of Righteousness”

Psaln 143:10

As we approach the leap into the 21st
century with accelerating speed. the secu-
lar world worries about its Y2K glitch:
with all the money and brains science and
technology has at its disposal, to whom
did it occur that a computer could not read
“00™ as “2000 A.D.” and potentially
plunge many things we take for granted
into darkness.

Surely we Orthodox Christians must
know there are no shortcuts in life. To
save time and money, the electronics ex-
perts reduced 1900 to “00,” forgetting
that a computer doesn’t know where it
has been, and will read 2000 as 1900 and
thus will not compute into the 21st cen-
tury (“Y2K” — Year 2000). In Christian

life, another “reduction™ is just as trou-
bling: how can we read “2000" without
understanding it as “*AD” — Anno Do-
mini — in the Year of Our Lord.

All of Christian life must be “Anno
Domini,” surely as we approach the
2000th celebration of the Nativity of Our
Lord and God and Savior Jesus Christ
(this is the real meaning of the first year
of the 21st century so soon to be upon
us). How do we prepare for this “en-
trance” into the 21st century?

The Holy Fathers of the Church con-
sistently refer to the life in Christ as a
“Journey,” as a whole, and as a “Pilgrim-
age” in particular. The preparation for our
entrance into the new century should be

the ninety-fifth Memorial Day pilgrim-
age at St. Tikhon's Monastery, at the heart
of Orthodox Christianity in America. Let
the last pilgrimage of this century and
millennium to St. Tikhon's Monastery be
our Pilgrim’s Progress into the year 2000
AD.

Ninety-five years of holy pilgrimages
to St. Tikhon’s — almost completely
spanning the whole of the 20th century!
Each pilgrimage is a return to a source of
our sacred history, our bonding as com-
munity in Christ, the return to our spiri-
tual roots. The first Christian pilgrimages
were to the Holy Land of Palestine on
which our Lord walked, then to the holy

Continued on the next page.
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Memorial Day Pilgrimage
Continued from page 3.

catacombs, sacred shrines and monaster-
ies in which the Saints made Christ mani-
fest by the Holy Spirit — first through-
out Byzantium, and then in the Slavic
lands (the true meaning of “Holy Rus-
sia”).

But God has blessed us with a spiri-
tual source of our own as the Orthodox
Church in America — first in Alaska in
the 18th century, and now, throughout the
20th century, in the pilgrimages to St.
Tikhon's Monastery — to the holy graves
and sacred relics of those who gave us
an Orthodox history in America — into
the 21st century.

For the Orthodox there is a history that
is “sacred,” and places that are deemed
“holy.” This is the nature of our
Incarnational Theology — the Son of
God really became Man in time, and died
and was resurrected for our sakes and our
salvation, in a sacred history that is Anno
Domini — in the Year of Our Lord. And
this “salvation history™ is ongoing, and
our spirituality must be connected to it,
link by link, knowing the holy men and
women who labored in Christ’s Vineyard
that is America, honoring their memory
because this history is our history in the
closing days of this millennium.

How appropriate it is that for most of
this century our pilgrimages to St.
Tikhon's have taken place on Memorial
Day. As Americans we honor those who
served and gave their lives for this land
of ours. As Orthodox Christians we also
gather at St. Tikhon’s — especially this
year — to honor those who served and
gave their lives o establish Holy Ortho-
doxy in America. What a fitting close to
this century: to remember the Orthodox
“heroes” (as the saints were called in the
4th century) who labored for Christ in
Orthodox America over the last 99 years.
Through them we know who we are and
where we have been, and the Holy Spirit
will lead us into the 21st century. Their
memory is the level path that leads us in
the land of righteousness.

During the last Pilgrimage of this cen-
tury we will bless the restored chapel
dedicated to the blessed memory of Met-
ropolitan Platon, with many of those who
labored with him. I remember Metropoli-
tan Platon, having sat on his lap and lis-
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tened to his stories as a little boy, so many
years ago. His portraits make him look
50 very stern (of course, he was a “no
nonsense” hierarch, precisely given to us
by God during the terrible times of
troubles for Orthodoxy in America in the
1920s and 30s). When my generation is
gone you will know him only in books
— unless you keep his memory alive and
the memory of those who worked with
him in those “make or break” years at
the beginning of this last century.
Metropolitan Platon was the succes-
sor of our beloved St. Tikhon the
Enlightener of North America who was
called back to Russia in 1907 (and elected
to the restored Patriarchal Throne of
Moscow in 1917). Metropolitan Platon
was a coworker with the sainted Father
Alexis Toth and the blessed Bishop

American Metropolitanate (“Metro-
polia”), first by the exiled Russian bish-
ops of the Sremsky-Karlovtsy Synod in
Serbia, and then by Metropolitan Sergius
of Moscow who under Bolshevik pres-
sure asked for a pledge of “loyalty™ to
the Soviet regime.

Metropolitan Platon’s firm stand set
the course for the autocephaly of the Or-
thodox Church in America — the Ameri-
can Church for the Americans — not as
a “breakaway” but as the continuity of
the labors of St. Herman, St. Peter the
Aleut, St. Juvenaly the Priest-Martyr, St.
Jacob the Enlightener of the Peoples of
Alaska, St. Innocent the Apostle to the
Americas — first planted firmly in Alaska
in the 18th century, and then extended
throughout America by St. Alexis Toth,
the New Martyred-Priest Saints John

Raphael Hawaweeny, as well as Fan S.
Noli who later became the bishop for the
Albanian Orthodox in America. This
Metropolitan Platon’s pastoral outreach
embraced not only the Slavic immigrants,
but the Syro-Arabic, Serbian, Albanian

Kochurov of Chicago and Alexander
Hotovitzky of New York City — the
American Saints of this century coming
to aclose.

Metropolitan Platon fell asleep in the
Lord in 1934. Before his death Bishop

and Bul
as well (he also pastored the Greek com-
munities, since the Greek Orthodox ju-
risdiction was not established until 1920).

Metropolitan Platon was called back
to Russia in 1914 and did not return to
America until 1921. Church life in
America was in turmoil. The Bolshevik
seizure of power brought an end to the
Russian Missionary support of the Ameri-
can Missions. The Orthodox in America
began to break up into ethnic jurisdic-
tions. Platon had to stand firm against
claims of ecclesiastical power over the

Leonty is (later the beloved
Metropolitan of ours), as well as Bishop
Benjamin (Basalyga) — the first Ameri-
can born bishop in America (a close but
distant relative of mine on my mother’s
side). Metropolitan Vladimir (Nagosky)
— who in youth was a playmate of mine
in Cleveland — was the next American-
born bishop, setting the course for an
American episcopacy in America,
“Look down from heaven, O God, and
behold and visit this vine which Thou hast
planted with Thy right hand, and estab-
lish it.” With this prayer our hierarchs



beseech God to bless the roots He planted
to grow in America as the Orthodox
Church. The vine cannot bear fruit un-
less it is nourished by its roots. There are
still elders among you who knew person-
ally the holy people we come to com-
memorate on Memorial Day at St.
Tikhon’s. You must come to know and
love them, too. You must make their his-
tory your own salvation history, bring-
ing it into the new century for genera-
tions to come. You must appreciate their
spiritual struggles against the Evil one
who attempted to divide, plunder and
destroy Christ’s Vineyard in America.
You must love the “common folk™ who
founded the hundreds of parishes
throughout America, throughout this last
century. Their memory enriches us, en-
nobles us. May these roots enable you to
grow tall in Christ, bearing fruit in abun-
dance for the century to come “Anno
Domini.” *“You shall know them by their
fruits” (Matt. 7:16).

What a remarkable blessing it is that
the last St. Tikhon's Pilgrimage of this
century should fall on the Holy Spirit’s
Day of the Great and Holy Feast of Pen-
tecost! Pentecost— the Revelation of the
Holy Trinity; “Green Sunday” — all
things are filled with new life, all things
are made new in Christ by the grace of
the Holy Spirit, Holy Spirit Monday of
Trinity Week and the Synaxis of the Feast
(our Memorial Day this year) — the De-
scent of the Holy Spirit has empowered
the Apostles to bring Christ to the hearts
of all peoples, to make them a new people
— “the People of God” — to baptize all
nations in the Name of the Trinity, to
make them members of Christ’s Body,
establishing the Church of Christ on earth
as the Living Icon of the Kingdom en-
dowed which is to come. This is why the
Feast is called “the Birthday of the
Church.”

‘What a glorious way to celebrate the
last pilgrimage of this century and mil-
lennium to St. Tikhon's Monastery, on the
Day of the Holy Spirit! The Holy Spirit's
coming is the glorious foretaste of
Christ’s enduring promise: “Behold, I
make all things new!” (Rev. 21:5). So the
last Pilgrimage of this century must be
the foretaste of the first Pilgrimage of the
new millennium to come. For indeed, as
much as our Pilgrimage of this century

is a commemoration of the past — rev-
erently calling to mind the people who
made the American history of Orthodoxy
in this last century, so much more must it
be a continuation of the apostolic prepa-
rations to receive the Holy Spirit anew,
for the Orthodox missions and tasks of
the coming new century.

Let this Holy Pilgrimage equip us
spiritually for the new millennium tasks.
Our work as the Orthodox Church in
America has just begun (some 200 years
out of 2000). But as brief as our Ameri-
can history is, how can we know who we
are without our past? Not to understand
the legacy of the last century spiritually
hampers the Christian management of our
lives and our thinking about the future.
The last Memorial Day Pilgrimage of this
century is a bridge spanning the past and

the future. The present can be understood
only in terms of the past — and each of
us is responsible for this “sacred
memory” in the present, most manifestly
in the “paradosis” (Holy Tradition). But
the future is molded by the determined,
conscious decisions here and now! That
first bold step into the future is what we
decide to do this year: will we direct our
steps as a pilgrim’s progress to St.
Tikhon's on Memorial Day?

Let the Holy Spirit lead us. By the
Holy Spirit's grace, let us wend our way
to holy grounds on Memorial Day, there
to sing with the throngs of the Faithful
the Communion Hymn of Holy Spirit’s
Day: “Let thy Good Spirit lead me in the
Land of Righteousness. Alleluia!™

—Archpriest Serge Glagolev




I Believe in the Holy Spirit

A Pilgrimage into the Mystery of Pentecost

The redemption of the created world
by Jesus Christ made possible the real-
ization of God’s ultimate goal for the
destiny of the human race: the sanctifi-
cation, or perfection of holiness, of the
whole of creation. The apportionment of
the gift of salvation in Jesus Christ is
realized by the process of sanctification
— the transformation to inner holiness
of individuals by means of the power of
divine grace. While the source of grace,
both redeeming and sanctifying, is the
one God, the bearer of the grace of sanc-
tification is the person of the Holy Spirit.
The Holy Spirit is sent into the world by
the Father and by Christ for the purpose
of raising people to perfect truth and
righteousness in concord with human
freedom. Inwardly, gifts of grace help to
support human righteousness; outwardly,
through the Church and its holy dogma,
divine grace guides people (o truth and
righteousness through the Church’s
teaching authority and sacraments.

Hence the Church, the assembly of
people in the unity of Christ, is the pri-
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mary vehicle through which works of
grace are dispensed for personal justifi-
cation and corporate holiness. Through
their membership in the Church, the
People of God are inspired to live a life
of sanctity and truth; by participation in
the Church’s corporate worship and by
a personal spiritual life consisting of
prayer and virtue, individual Christians
are guided by the Church to the final
consummation of God’s plan for cre-
ation: the personal bliss of the beatific
vision of God’s uncreated light and the
I of the
life among the communion of the saints
in the Kingdom of Heaven.

‘Who is the Holy Spirit?

The Holy Spirit, who is consubstan-
tial, coequal, and coeternal with the Fa-
ther and the Son, is the third person of
the Holy Trinity. The “Spirit of God” (in
Hebrew, ruach, meaning a “wind” or
“spirit”) is frequently mentioned in the
Old Testament as the very principle of
life itself: that is, the Spirit is an élan

vital (French, “vital force™) by which
God animates the world. Creation was
believed to be the result of the activity
of God’s Spirit (Gen. 1:2; Psalms 33:6),
coming alive because God's breath was
spoken. In other Old Testament texts, the
Spirit of God is portrayed as an invasive
power that descends upon people and
takes possession of them (Josh. 5:1;
Psalms 143:7; Isa. 19:3). Therefore, the
Spirit was conceived as coming upon
“persons of spirit,” such as Samson
(Judg. 15:14-17), Samuel (1 Sam. 10:6-
10, 19:20-24), and the prophets of Israel.
The Spirit bestowed upon such persons
unique charismatic powers, courage, and
strength, giving them the ability to do
extraordinary things in the service of
God.

In particular, the Spirit was bestowed
upon the prophets of Israel in order that
they might reveal divine truth. Some-
times this was portrayed in terms of in-
spiration (Mic. 3:8), but more often it
was regarded in terms of moral author-
ity (Psalms 51:11-13; Isa. 63:1ff.). The




1 Believe in the Holy Spirit

Spirit was also identified with the pos-
session of royal authority, because
Israel’s kings were the Spirit’s “anointed
ones” (1 Sam. 16:13ff.). David, espe-
cially, became the exemplar of God's
royal “man of the spirit” — a model that
was to be later idealized in the future
coming of the Messiah (Hebrew, “the
Anointed”), upon whom God’s Spirit
would rest (Isa. 1 61:1). In the new
age of the coming Kingdom of God, the
Spirit’s power would make Israel into a
new people (Joel 2:28ff.) and a holy na-
tion living in the glory of God forever
(Isa. 66:18-23). Lastly, in late Old Tes-
tament texts the Spirit was seen as the
bestower of wisdom, who brings under-

Apostles the Holy Spirit is generally re-
garded as an indwelling presence in the
koinonia (Greek, “community”) of the
faithful.

Perhaps the most extensive treatment
of the Holy Spirit in the New Testament
is in the Pauline epistles. Paul closely
connected the Spirit with the risen Christ
(see 2 Cor. 3:17-18), so that “living in
the Spirit” is identified with “living in
accord with Christ” (Rom. 15:5-6).
Through Christ, believers are no longer
held under the bondage of sin, but rather
are filled with the power of the Spirit
(Gal. 5:16-26), who enables them to ex-
ercise spiritual gifts under the lordship
of Christ (1 Cor. 13:1-13). Christian life,
therefore, is as “living in the

standing of truth to the right person
of faith (Wisd. 7:7, 9:17; Ecclesiasticus
39:6).

In the New Testament, the Spirit
“overshadows” the Virgin Mary with the
power to conceive the Son of God (Luke
1:35)" and descends upon Jesus Christ
(Mark 1:10-12; see also Matt. 3:16, Luke
3:22, and John 1:32-33) in the form of a
dove (a bird symbolic of peace).

The “resting” of the Spirit upon Jesus
indicates his possession of the Spirit,
whose presence in him was responsible
for his “mighty works™ and public min-
istry (Luke 4:18-19: Acts 10:38).

The Holy Spirit is another “advocate™
(John 14:26, 15:26, according to the
reading of the Latin Vulgate), with the
power to absolve sins after the glorifica-
tion of Jesus. mentally existing as
a living divine presence within the indi-
vidual believer (John 6:53-63). Finally.
on the day of Pentecost, the Spirit came
upon the Apostles (Acts 2:1-13) in the
form of tongues of fire (fire, or warmth,
being symbolic of spiritual life and pu-
rity). The presence of the Holy Spirit in
the apostles, and the Church, is out-
wardly indicated by the apostles’ posses-
sion of charismatic gifts: Peter’s procla-
mation of a new dispensation in fulfill-
ment of prophecy (Acts 2:16ff.) and the
preaching authority of those full of the
spirit such as Stephen (Acts 6:10), Philip
(Acts 8:26-40) and Paul (Acts 9:17). The
apostles receive revelations of truth (Acts
16:6ff.) directly from the Holy Spirit,
who participates in their consultations
(Acts 15:28). Throughout the Acts of the

Spirit” (Rom. 8:14-17) that is imparted
to believers through the baptism of the
Spirit (Rom. 6:3; Gal. 3:27). The Spirit
thus becomes the advocate or interces-
sor of Christians with the Father (Rom.
8:26ff.), and his power shall raise the
dead as spiritual bodies in the likeness
of the risen Lord Jesus Christ (1 Cor.
15:42-44). Subsequent Christian think-
ers, most notably Origen of Alexandria
(180-255), specifically identified the
Spirit's activity as concentrated in the
institution of the Church.

The most significant Church Fathers
who wrote about the Holy Spirit were
St. Basil the Great (330-379) and St.
Augustine (354-430). For Basil, we can
determine who the Holy Spirit is from
what he does. The Holy Spirit is called
holy because he sanctifies creatures and,
since only God is truly holy, he must be
fully divine. The Holy Spirit renews the
world; imparts spiritual gifts such as
prophecy, wisdom, heavenly citizenship,
beatitude, and deification; and, finally,
is deserving of adoration together with
the Father and the Son.? Augustine, who
treated the role of the Holy Spirit as the
bond of love in the Trinity quite exten-
sively in his treatise On the Trinity, held
that the Holy Spirit is a spirit of love who
confirms the unity of the Church in the
love of truth. Above all else, for Augus-
tine God is truth*: Therefore, the Holy
Spirit, being God, is a spirit of truth as
well as a spirit of love, so that truth is
love and love is truth. Thus, the Holy
Spirit supports the believer’s commit-

ment to true doctrine and to love of the
good, which produces wisdom and joy
in the believer. Medieval Christian theo-
logians in the Greek East, such as John
of Damascus, generally followed Basil's
thought about the Holy Spirit, whereas
those in the Latin West essentially re-
mained faithful to Augustine’s views.

The Christian dogmatic vision of the
Holy Spirit is appropriately summarized
in one of the Orthodox Church'’s favor-
ite liturgical hymns:

O Heavenly King,

The Comforter, the Spirit of Truth
Who art everywhere and fillest all things.
Treasury of Blessings and Giver of Life:
Come and abide in us,

And cleanse us from every impurity,
And save our souls, O Good One.*

The Holy Spirit is the Heavenly King,
meaning that as one of the consubstan-
tial persons of the Trinity, he possesses
the same royal majesty of God as do the
Father and the Son. However, in a more
specific sense, as the bearer of divine
grace into the world, the Holy Spirit has
divine power sufficient to transform the
world to perfection. The Holy Spirit is
the Comforter (or the Advocate), mean-
ing that he brings consolation to Chris-
tian believers as they await the second
coming in glory of Jesus Christ; more-
over, he is “another advocate” for believ-
ers at judgment, pleading for their justi-
fication before a holy and righteous God.
The Holy Spirit is the Spirir of Truth: it
is the Holy Spirit who personifies divine
love of truth and who therefore reveals
to the prophets and the apostles. The
Holy Spirit inspires the love of truth in
all those in whom the truth lives; and,
especially in his activity in the Church,
the Holy Spirit is the ultimate guarantor
of the infallible truth of the teaching
magisterium (Latin, “assembly of mas-
ters” — a reference to the episcopal hi-
erarchy assembled in council) of the
Church, at whose head is Jesus Christ.
The Holy Spirit is a Treasury of Bless-
ings., areference to the Holy Spirit’s role
as the bearer of grace, from whom all
blessings and spiritual gifts come. In
particular, it is the Holy Spirit who con-

Continued on the next page.
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I Believe in the Holy Spirit

Continued from page 7.

veys sanctifying grace to believers by
means of the Church’s sacraments. The
Holy Spirit is the Giver of Life, the vital
force of God that animates all life in the
world, and who bestows spiritual life
upon all people of faith, thus giving them
the power to participate in the life of
Christ. The Pauline concept of the Holy
Spirit's power in resurrecting the dead
as spiritual bodies on the day of the Lord
is also anticipated in this designation of
him as the spiritual lifegiver. The Holy
Spirit is an Abiding Presence, meaning
that the Spirit of God is the living divine
presence among the People of God: in
the Old Testament the Spirit of God re-
mains with Israel, filling the Temple with
the living presence of God (1 Kings 8:10-
13) and in the New Testament the Holy
Spirit dwells within the community of
faith, the Church (Acts 2: 1ff.). The Holy
Spirit is an indwelling presence within
all persons of faith, inspiring recognition
of divine truth and the love of righteous-
ness in them, culminating in the ultimate
spiritual transformation or deification of
those justified by faith and love. Thus,
the Holy Spirit is truly present every-
where, filling all things with the life of
God (this concept having important im-
plications in the dogma of God’s provi-
dential preservation of the created
world). The Holy Spirit is the Absolver
of spiritual impurity: that is, the Holy
Spirit is God’s agent in cleansing away
the sins of the world with the power of
divine forgiveness, to which humans re-
spond, again with the indwelling aid of
the Holy Spirit, with deeds of repentance.
Lastly, the Holy Spirit is the Savior of
souls and the Good One. It might seem
odd to refer to the Spirit as a savior, a
term ordinarily reserved for Jesus Christ;
but, since all of the persons of the Trin-
ity cooperate in all of the ad extra (Latin,
“outer”) works of God, including salva-
tion, the designation of the Holy Spirit
as a savior is not theologically inappro-
priate. Furthermore, the Holy Spirit is
specifically the savior of souls, having a
unique role in the spiritual transforma-
tion, by means of sanctifying grace, of
the souls of believers. The Holy Spirit is
therefore simply “the Good.” the su-
preme goodness of God at work in the
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world.

In conclusion, the Holy Spirit is a di-
vine agent of sanctification, bestowing
absolution of sins on sinners, charismatic
gifts on the people of spirit, infallible
truth and moral guidance to the hierar-
chy of the Church, inner transformation
and participation in the life of God to the
saints, and spiritual life, moral rectitude,
the love of God, and holiness upon all
Christian believers who have been re-
deemed by Jesus Christ. It is the sancti-
fying power of the Holy Spirit that pre-

3:21-25, 5:6-8), and in the power given
to Christians to serve the Church (Eph.
3:2-10) with all of the supernatural en-
dowments (Rom. 12:3-8; 1 Cor. 12:4-11)
and “virtue" (2 Cor. 8:7-9) necessary for
the realization of the Church’s mission
in the world. Grace was frequently un-
derstood as the risen Christ's blessings,
such as in the formula “the grace of our
Lord Jesus Christ” that is often used by
Paul. The Gospel of John also makes
occasional references to grace, usually
in identification with truth (John 1:14-

pares people for the future
in the Heavenly Kingdom of God and
the enjoyment of the everlasting Beatific
Vision.

The Grace of God

Grace is God’s supernatural assis-
tance freely bestowed upon a person for
the purpose of his or her eventual sanc-
tification. In the Old Testament, grace
denotes God's persevering love (Hebrew,
hesed), understood principally in the
context of God's covenanted favor
shown to Israel that demands loyalty and
obedience in response (Hosea 6:6), al-
though it has been regarded in terms of
God’s free and benevolent acts of deliv-
erance of his chosen people, such as in
Psalm 89. Other Old Testament texts re-
fer to God’s condescension (Hebrew.
hen), generally indicative of God’s lov-
ing benevolence in the election of Israel
as his chosen people (Deut. 7:7-8). In the
New Testament, grace was understood
in terms of God's showing favor (Greek,
charis) and of God's mercy (Greek.
eleos), both being understood in the con-
text of God's forgiveness (Col.. 2:13,
3:13, 4:6). Both terms have interesting
linguistic connotations: the first, charis,
is the root of “spiritual gift” (Greek, cha-
rismata) while the second, eleos, origi-
nally meant “beauty” in classical Greek,
a term which connotes the spiritually
transformative nature of God's mercy as
“beautifying.” The Pauline epistles make
extensive reference to grace, consider-
ing it as God’s sovereign favor shown to
an undeserving humanity simply because
of its need and faith (Rom. 4:13-16; Eph.
2:5-8). Grace is displayed in God’s ac-
tivities in the world, especially in the
redemptive death of Jesus Christ (Rom.

17). The of
grace was that it is God's inexhaustible
redeeming love and faithfulness to his
promises that is consummated in the
“tabernacled glory” of Jesus Christ, the
incarnate God.

Among the Church Fathers, empha-
sis on divine grace was the hallmark of
those from the Latin West. Tertullian
(160-220) understood grace as the activ-
ity of God in the human soul in coopera-
tion with human endeavor.® The greatest
advocate of the theology of grace, how-
ever, was St. Augustine. In his struggles
against the heretical opinions of the Brit-
ish monk Pelagius (c. 400), who held that
people have a natural capacity to live a
virtuous life and that grace exists only
for making the commands of God easier
to fulfill, Augustine wrote that all human
beings are deserving of damnation be-
cause of their sinful condition,” but that
God's mercy was boundless in its desire
for human salvation. Because of the
fallen condition of humanity, human be-
ings are only able to sin," so that grace is
absolutely necessary for human salva-
tion. Grace confers remission of sins
(justification), the ability to perform vir-
tuous deeds, and perseverance of faith
necessary for salvation.® In conclusion,
Augustine thought that if human beings
did not require supernatural assistance
in order to persevere in virtue and to at-
tain salyation, then there would have
been no necessity for a redeemer. Grace,
therefore, was absolutely essential to
Augustine’s view of redemption. Augus-
tine, however, was frequently criticized
in that, although he did not actually say
50, it seemed as though he were profess-
ing that grace is irresistible, at the ex-
pense of human free will. In response to
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this charge, Augustine distinguished be-
tween prevenient grace, which precedes
and affects a deliberate act of will that is
freely given by God for conversion to
faith, and subsequent grace, which ac-
companies and supports a deliberate act
of will that is given by God, in coopera-
tion with human free will, in order to
bring faith to full fruition.'® This distinc-
tion itself was eventually regarded by
Augustine as incomplete, and accord-
ingly he further subdivided subsequent
grace (also known as habitual grace)
into sufficient grace, which gives a per-
son sufficient power that is adequate to
accomplish an act of virtue if it is freely
willed, and efficacious grace, which
compels the will to realize the act of vir-
tue for which it is given." The contro-
versy between grace and free will con-
tinued to preoccupy Western Christ-
endom, even after the Second Council
of Orange ' upheld Augustine’s distinc-
tion between prevenient grace and sub-
sequent grace. stressing the necessity of
the former and the cooperative nature of
the latter, while rejecting any interpreta-
tion of Augustine’s thought that would
imply the possibility of a double predes-
tination (that is, that God eternally fore-
ordains some souls for justification and
other souls for damnation without regard
to human free will). Although
Augustine’s theology of grace tends to-
wards the juridical orientation of the
Latin Christian mindset, nevertheless it
is a part of the patristic treasure be-
queathed to the Orthodox Church, and

become participants in the divine life of
the Father, the final cause to whom all
things shall ultimately be restored." In
the fourth century Origen’s ideas were
given further refinement by St. Gregory
of Nyssa (c. 335-394). In Gregory of
Nyssa's mystical theology, the soul is
always drawn to seek out God in love,
reaching outside of itself to the transcen-
dent divine essence which is experienced
by the created intellect as a divine dark-
ness. The advance of the soul into the
divine darkness of God’s transcendent
being is made possible by the mediacy
of the union of natures in the incarnate
Christ, in whom the soul actualizes its
union with God. Therefore, Christ is the
ontological center in whom human
energeia (Greek, “energy” or “activity™)
accesses divine energeia, which is the
uncreated grace of God, so that through
Christ the human soul becomes a par-
ticipant in the divine life of glory. This
ascending pilgrimage of the soul, made
possible by divine energeia, is a life of
the Spirit from glory to glory. This iden-
tification of grace with the uncreated
energeia henceforth became the hall-
mark not only of Byzantine spirituality,
but also of the Orthodox Church’s the-
ology of grace.

In the sixth century, Pseudo-
Dionysius, an anonymous Syrian writer,
developed the theology of the uncreated
energeia more systematically. Pseudo-
Dionysius conceived of a descending
outflow of illuminating divine energeia

the self-diffusive nature of God, whose
eternal ideas (a common Neoplatonic
concept of the transcendent essential
forms of all things as existing in the mind
of God) are both the exemplary First
Cause and the participatory Final Pur-
pose of all created beings.'
Pseudo-Dionysius’s thought was fur-
ther refined by his principal Byzantine
commentator, St. Maximus the Confes-
sor (c. 580-662), who held that perfect
communion with God may only be at-
tained through a disciplined life in God
(a phrase that is perhaps analogous to
Paul’s “life in the Spirit”) consisting of
the exercise of the virtues of prayer, pru-
dence, and love and made possible by
the deifying grace of the divine energeia.
Only love can lead the soul to God, but
only God's deifying grace can permit a
person to acheive his true personhood in
union with God. The life in God there-
fore consists in the synergeia (Greek,
*cooperation”) of human ascetical puri-
fication of the heart and the divine illu-
mination of the mind. The final end of
the process of synergeia s the final trans-
formation of the whole person in the
image and likeness of God. The mind,
having become endowed with the sanc-
tifying grace of divine energeia, is the
“image,” while “likness" was understood
as the human practice, with the assistance
of divine energeia. of a virtuous life of
doing the work of God. In conclusion,
the human energeia of practicing virtue
and the divine energeia of supernatural
illumination of the intellect unite in or-

from God’s

its precision in

of the workings of divine grace can be
quite useful.

The Greek East was not totally un-
mindful of the theology of grace, but
generally tended to express its theology
of grace within the context of its spiritu-
ality. The intellectual roots of Byzantine
spirituality can be seen in the thought of
Origen of Alexandria, whose Middle Pla-
tonic conception of God as the self-dif-
fusive Good was the point of departure
from which subsequent Byzantine spiri-
tuality commenced. For Origen, the ac-
tivity of the Holy Spirit is a transforma-
tive power that sanctifies created spir-
its, making them sons of God in union
with the Son of God, through whom they

and an of partici-
patory human energeia that ultimately
comes to rest in an intellectual vision of
God. The unitive center of both of these
movements is God himself, who is the
self-diffusive source and final cause of
all being. The outflow of divine good-
ness is the manifestation of God’s
energeia, described as an intellectual
Light, from the undifferentiated unity of
the One. This Light becomes both the
object and the means of the spiritual as-
cent of the mind, which progresses
through stages of purification, contem-
plation, and finally union with the lumi-
nous darkness of the unknown God.
‘These movements of descending outflow
and unifying restoration are grounded in

der to bestow the gift of aparheia (Greek,
“dispassion™), whereby the whole per-
son attains theosis (Greek, “deification”)
or a total perfection of human nature in
the restored image and likeness of God."
The final synthesis of the Orthodox
theology of grace was the work of two
late Byzantine spiritual writers, St.
Symeon the New Theologian (949-1022)
and St. Gregory Palamas (1296-1359).
According to Symeon, whose thought at
some points seems to display Augustin-
ian influence, original sin has curtailed
the divine gift of free will, so that hu-
mans find themselves totally enslaved to
the passions. Their one ray of hope, how-
ever, is the desire to be saved. By the
Continued on the next page.
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Continued from page 9.

grace of Christ, who is the “spiritual sun
of righteousness,” the soul may be liber-
ated from its bondage to the passions by
the way of faith, which sanctifies the
soul, and then, because the soul governs
the body, by the way of virtue, which
sanctifies the body. At this level the
whole person, enjoying the gift of
apatheia, is restored to true freedom
from the passions, enabling the intellect
to be fully sanctified through a life of
prayer, which unites the sclf to Christ in
aspiritual rebirth by which God indwells
in the soul. The Christian who is united
to the divine nature of Christ is forever
transformed by the light or energeia of
Christ’s grace, becoming a participant in
the spiritual gifts and beatitude of divine
grace. To such persons, the soul becomes
a holy fire, aflame with the pure spiri-
tual light of God, thus becoming God by
being mystically embraced in the divine
knowledge of the mysteries of Christ that
are beyond comprehension.

The life of ascetical virtue and con-
templative prayer, therefore, transfigures
the whole person into one who has be-
come uncreated by grace. Yet even the
beatitude of this life in the Spirit is only
a distant reflection of the pure radiance
of the Kingdom of Heaven, when the
soul shall behold the First Light directly
in the beatific vision of God."” Gregory
Palamas’ mystical theology starts with
the total transcendence of the divine es-
sence, which is completely ineffable and
altogether beyond human participation.
However, Gregory Palamas also held
that every essence must have an energeia
or mode of activity corresponding to it.
Therefore, the divine energeia, which is
inseparably united to the Godhead, may
be ontologically distinguished from the
divine essence, not as a separate sub-
stance, an emanation, but rather as a dis-
tinct mode of activity through which al-
ready in this life God manifests his very
existence to created intellects in an out-
flow of uncreated glory. As a result of
this outflow of divine energeia, God's
uncreated glory becomes object of hu-
man participation in the life of God and
the vehicle of uncreated grace which
transforms the whole person in glory.

In other words, the human self be-
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comes glorified and God-like by means
of the energetic outflow of the glory of
God. The divine glory is really God him-
self, the majesty of God's very essence,
and thus through participation in God's
energeia humans may become partici-
pants in the uncreated life of God: that
is, the human person becomes God by
grace by means of communion in the
uncreated energeia of God."* For Gre-
gory Palamas, it is the union of Christ’s
two natures and energies that enables
humans to become participants in the life
of God, because it is through our com-
mon nature with Christ, and Christ’s
common nature with God, that humans
may participate in the divine energeia in
Christ, while God’s supersubstantial be-
ing, which is distinct from its essential
mode of activity, remains the property
of God alone. The final outcome, accord-
ing to Gregory Palamas, of a life of vir-
tue, prayer, and contemplation would be
the spiritual vision of the uncreated Light
of God."

The Church of Christ

The English word *“church” is derived
from kyriakon (Greek, “belonging to the
Lord™). The Latin word for church,
ecclesia, is also originally taken from
Greek, meaning assembly or congrega-
tion. These two ings may be com-

tion of the Kingdom, must seek the King-
dom of Heaven (Matt. 6:13), do justice
(Matt. 5:20), and fulfill the will of the
Father (Matt. 18:3). The Church is anew
religious community, distinct from the
Jewish synagogue, and to that end Jesus
Christ assembled his disciples to preach
the Gospel and to baptize all nations
(Matt. 28:19-20). The Church, founded
by Jesus Christ, is the Kingdom of God
(Mark 1:15; also in Luke 10:18, 11:20,
17:21). Although the full consummation
of the Kingdom of God in glory awaits
future realization on the Day of the Lord,
the Church is the present reality of God's
rule, both on earth and in heaven.

The Church, therefore, is already the
Communion of the Saints, the unity of
all sanctified by the grace of the Jesus
Christ, whose merit is communicated in
the sacraments to the Church’s members,
who are also united to each other by the
Holy Spirit in a “bond of love."*
Through this bond of love that unites the
Church’s members, the saints in heaven
can intercede on behalf of those living
on earth, and are thus due proper ven-
eration, while living believers may also
intercede on behalf of the souls of the
departed.”!

The Church is the Mystical Body of
Christ, a concept that has its origins in

pistles of St. Paul. Paul believed that

bined into a fuller sense of what is the
church; thus, the Church is the assem-
bly or congregation of the people of the
new covenant who belong to the Lord
Jesus Christ. In the New Testament, the
Church is the heir of God's

the community of believers in Christ
constitutes one corporate entity or body,
of which Christ himself is the head (1
Cor. 12:27; Rom. 12:4ff.: Col. 1:18,2:19;
Eph. 1:22,4:15ff.). This designation was

promises to Israel: it is the Kingdom of
God, the Communion of the Saints, the
Mystical Body of Christ, the Bride of
Christ, and the Temple of Christ. In sum-
mary, the Church of Christ is the whole
of the Christian community that consti-
tutes the New Israel.

The Church is the New Israel, insti-
tuted by Jesus Christ as the fulfillment
of the promises made by God in the Law,
the prophets, and the wisdom of ancient
Israel. Jesus Christ preached that his
hearers should “repent, for the kingdom
of heaven is at hand” (Matt. 4:10), with
his miracles proving that the Kingdom
had already come (Matt. 12:28). Jesus
demanded that his hearers, in prepara-

g y as meaning: (1)
the communion of all those sanctified by
the grace of Christ, both on earth and in
heaven and (2) the visible Church of
Christ on earth, whose members are
spiritually joined to Christ by their faith
in him and by the sanctifying activity of
the Holy Spirit.” In this second and nar-
rower sense the Mystical Body of Christ
is identified with the historical and sac-
ramental community of Christ, mysteri-
ously united to Christ in the communion
of grace between Christ and his believ-
ers.

Since Christ is the cornerstone of the
Church’s unity, the Church is understood
as being his Spiritual Temple (Eph. 2:20-
22) which he has built, and his Bride (2
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Cor. 11:2; Eph. 5:32) whom he has loved,
by sacrificing his own blood in order to
sanctify and glorify her (Eph. 5:25-27).%
Christ founded the Church for the ex-
plicit purpose of continuing his redemp-
tive mission for all time, bestowing upon
the Church the same office and mandate
that he had himself received from the
Father

Christ has bequeathed his mission to
the apostles, sending them into the world
so that people may be saved and enjoy
abundant life (John 17:18,20:21, 10:10;
Luke 19:10). In order that the Church
might fulfill her mission given to her by
Christ, she has been endowed with
Christ’s three offices: (1) the teaching
office, by which she preaches the truth;
(2) the pastoral office, by which she
guides the faithful in obedience to God’s
commandments; and (3) the priestly of-
fice, by which she administers the grace
of the sacraments. The Church’s minis-
ters are essentially ambassadors of
Christ, dispensing his grace in his name
in order to reconcile people to God (1
Cor. 4:1: 2 Cor. 5:20).

The bequeathing of Christ’s mission
to the apostles was for all time; thus, the
Church was given a hierarchical consti-
tution that was passed down by the
apostles to their successors, the bishops
of the Church. The Church hierarchy,
headed by its bishops, embraces the full
teaching, pastoral, and priestly powers
of Christ for the of human-

duty of the bishop, so that the actual
preaching, pastoral, and priestly func-
tions in each local congregation were
delegated to a priest or even a college of
priests, who served as the bishop's
“vicar” in his physical absence. Thus, the
hierarchy of the Church came to consist
of three gradations of ministry: the epis-
copate, the priesthood, and the diaconate.
The unity of the church hierarchy is con-
centrated in the office of the bishop, who
oversees the religious conduct and dis-
cipline of the whole community, under
whose authority serve the priests and
deacons.

The Church’s divine constitution,
epitomized in the Nicene-Constant-
inopolitan Creed, is that of the one, holy,
Catholic and Apostolic Church. The
Church is visibly one because of its unity
of faith, understood as the inward belief
and outward profession of all of the
truths of faith proposed by the Church’s
teaching office, and because of its sac-
ramental communion, consisting of the
common participation by the members
of the Church in the same sacraments
celebrated under the authority of the
Church'’s episcopate. The Church is one
visible commonwealth of the faithful
because it has one visible head, Jesus
Christ. The Church, therefore, has one
Lord, one faith, one Baptism, one God
and Father of us all (Eph. 4:5-6). The
Church is also invisibly united by the

kind. The bishops are the episcopoi
(Greek, “overseers™), community elders
who are entrusted with the oversight of
the Christian congregation of faith and
the ministration of its sacraments (Acts
20:17; Titus 1:5-7).

Entrusted to assist the bishops in their
ministrations are diakonoi (Greeks, “dea-
cons™), who were authorized to preach,
to baptize, and to distribute charity (Acts
6:1-7). Only later, by the end of the first
century, was the office of the presbyteroi
(Greek, “elders” — although later syn-
onymous with the Latin term

of the Holy Spirit in all of
her members, who are thus united in the
inner sanctification of grace.

The Church is holy because it was
instituted by a divine founder, Jesus
Christ, and it is animated (given life) by
the Holy Spirit. The Church is holy be-
cause of its divine purpose, the glorifi-
cation of God and the sanctification of
the world, and because of its sacred
means by which it achieves its purpose
— the teaching, pastoral, and priestly
offices of Jesus Christ.

The Church is Catholic; that is, uni-
versal The catholicity of lhe Church is

sacerdotum, “priests”) disti

from that of the episcopoi. This came
about because administrative authority,
especially in the preservation of the ap-
ostolic rule of faith, over the congrega-
tions located in his see became the prime

dasa y of faith —
that the same truths of faith are held by
“all people, everywhere, and forever."?
This later type of universality assumes
the Orthodoxy of the Church — that the
Church is Catholic because of her ortho-

doxy in doctrine and worship.* This
standard of orthodoxy, of course, as-
sumes that the Church is infallible, that
the power of the Holy Spirit indwelling
in her guarantees that the Church’s teach-
ing in all matters pertaining to faith and
morals is totally free from error. This
infallibility is exercised by the ordinary
teaching authority of each bishop in his
own diocese when he promulgates the
entire Church’s teaching; it is also exer-
cised corporately by the entire episco-
pal magisterium (Latin, “assembly of
masters”) when assembled together in
general councils.

The Church is Apostolic because its
origin goes back to the apostles of Christ,
and it has preserved the deposit of faith
given to it by the apostles through their
successors, the bishops of the Church.
The apostolic character of the Church
also guarantees her infallible doctrinal
power and her full possession of the three
offices of Christ. Membership in the
Church is open to all living persons who
have entered into her unity by the sacra-
ment of Baptism and who remain
unseparated from her dogmatic and sac-
ramental unity. There are thus three con-
ditions for membership in the Church of
Christ: valid reception of the sacrament
of Baptism; profession of the Orthodox
Catholic faith; and participation in the
sacrament of the Holy Eucharist.

Membership in the Church is neces-
sary for salvation,” and those outside the
Church may only be saved if they be-
come either literally or spiritually united
10 her (in the latter case, if they have a
genuine desire to belong to the Church
that cannot be fully realized while still
alive). Essential to the Church’s divine
work is its ministration of the sacra-
ments. The word “'sacrament” is derived
from the Latin term sacramentum, which
simply means “a holy thing.” In the
Vulgate (the Latin version of the Bible
translated from the Hebrew and Greek
texts by St. Jerome in the fifth century),
sacramentum is the translation of the
Greek term mysterion, which means
“something hidden” or “a secret.” The
biblical sense of the word is that it is a
“secret of God” (Wisdom 2:22), a sym-
bol of the sacred mystery of the redemp-

Continued on the next page.
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Continued from page 11.

tive grace of Jesus Christ. St. Augustine
defined the sacrament as “a symbol of
sacred things and a visible form of in-
visible grace.”*

Sacraments are practical symbols that
not only indicate inner sanctification, but
also effect it. The sacrament contains the
grace that it signifies, and bestows it
upon its recipient, as the efficient cause
of grace, although in an adult faith is an
indispensable precondition for its effi-
cacy. All sacraments were instituted by
Jesus Christ and confer sanctifying grace
upon those who receive them. It is the
institution of the sacraments by Jesus
Christ that guarantees their efficacy, in-
dependent of the human minister’s or-
thodoxy or state of grace, because Jesus
Christ is himself the primary minister of
the sacrament.?” Although God can com-
municate grace even without the sacra-
ments, they are nevertheless necessary
for the salvation of humankind. In its
ministration of the sanctifying grace of
God, the Church recognizes seven sac-
raments: Baptism, Chrismation, Holy
Eucharist, Penance, Holy Orders, Mat-
rimony, and the Anointing of the Sick.

These sacraments are either necessary
for salvation (in the case of the first
three), which initiate people into the
Church’s membership, or are necessary
for the proper life of the Church (in the
case of the last four). The sacraments are
literally a gift from God, borne by the
Holy Spirit, in that they are the norma-
tive means by which the Church of Christ
dispenses the sanctifying grace that is
both necessary and sufficient for the
Church’s members to enter into the King-
dom of Heaven. Thus, in conclusion, the
sacraments are not just simply the work
of the Church, they are the work of the
Holy Spirit given to us for our acquisi-
tion of the life of God — for our trans-
figuration into becoming God by grace.
The sacraments prepare the Church’s
faithful for the final Day of the Lord,
when Jesus Christ himself shall execute
judgment over all people according to
their deeds (Matt. 16:27, 25:31-46; Rev.
20:11-15), wherein shall be fully re-
vealed the glory of God. On that day,
when the dead shall arise (Matt. 5:291
John 5:29: 1 Thess. 4:13-17), and righ-
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teous shall be vested in spiritual bodies
(1 Cor. 15: 42-44) that are incapable of
suffering (like the Lord’s risen body), the
world shall be transformed into a new
heaven and a new earth (Isa. 65:17; 2 Pet.
3:13) which will fully manifest the glory
of God's Kingdom (Rev. 21:1-22:5) un-
der the rule of Christ forever. All cre-
ation shall rejoice in the beauty and maj-
esty of its transformed nature, shining
with the radiance of God's uncreated

Lalibela constructed rock-hewn cruci-
form churches throughout his kingdom
in a deliberate effort to reconstruct the
Holy Land in Ethiopia, so that Ethiopian
pilgrims unable to undertake the then
difficult journey to the Holy Land, which
was ruled by Muslims, could still ben-
efit from the spiritual riches of pilgrim-
age. The spiritual value of pilgrimage has
long been an essential feature of Chris-
uarury ngmg nse to numerous holy sites

F that were vis-

energeia, in final forever. In
conclusion, the fulfillment of God's eter-
nal plan for a perfect and holy world,
realized in the establishment of the King-
dom of God, starts on the day of Pente-
cost, and it is this heavenly vision of
perfection that imparts meaning to the
mystery of Pentecost.

Conclusion:
The Mystery of Pentecost

This article was subtitled as a “pil-
grimage into the mystery of Pentecost”
because it is a reflection on the very
meaning of Pentecost: of the mysterious
descent of the Holy Spirit who dispenses
the grace of God for the purpose of the
transformation of the world in holiness.
The transformation that is imparted to
believers by the life of the Spirit can be
likened to a spiritual journey, a pilgrim-
age that this article has undertaken to
dogmatically “map.” It is a map that, as
aptly termed by St. Gregory of Nyssa,
takes us “from glory to glory.” The road
to heaven marked on this “map” is that

ited by p|]gnms,

Examples might well go on for many
pages; but I shall conclude with the ex-
ample for which this article was written,
the annual Memorial Day pilgrimage to
St. Tikhon's Monastery! This year the
Memorial Day pilgrimage falls on Pen-
tecost and Holy Spirit Day. May those
pilgrims, who may well have read this
article, reflect on the feast of Pentecost
and so be spiritually enriched by the
grace of the Holy Spirit during their
worthy pilgrimage this year!

—Priest Sophrony Royer
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St. Nicodemus of the Holy Mountain
On the Canon from Paschal Matins

A selection from St. Nicodemus's
commentary on the Easter Matins
Canon, which was composed by St. John
of Damascus. Explanatory notes (foot-
notes) are St. Nicodemus’s own unless
otherwise stated. In order to make it as
clear as possible what the commentator
is talking about, the translation of the
canon here aims to be literal rather than
singable. (Note: another selection from
the same work appeared in the spring
1997 issue of the magazine.)

Ode 1, Troparion 2: Let the heavens
fittingly be glad, and let the earth rejoice;
let the whole world, visible and invisible,
keep feast. For Christ has been raised,
eternal gladness.

This troparion draws on St. Gre-
gory the Theologian. “Let the heavens
be glad, and let the earth rejoice™ is taken
from his homily on the Nativity, where
he says, “In a word. let the heavens be
glad and let the earth rejoice on account
of Him who is heavenly and now
earthly™;' and the Theologian in turn took
this from David (Ps. 95:11). The words,
“Let the whole world, visible and invis-
ible, keep feast™ draw on the
Theologian’s second homily on Easter
(Hom. 45.1). In that homily he intro-
duces an angel which appears to him,
saying “Today is salvation come unto the
world, both visible and invisible."

“Christ has been raised, eternal glad-
ness” comes from the same Father's
homily on Pentecost, for there Christ is
named “feast day” and “rejoicing”™
our Lord and God and Savior Jesus

B

1Hom. 38, On Theophany, 1. The Homilies of St. Gre-
gory the Theologian referred to here are transiated in Nicane.
and Post-Nicene Fathers series 2. Vol. 7
2The salvation of the invisible world, according to
Nicetas's commentary on St. Gregory the Theologian, is
ther because the lost sheep (Adam and his progeny) has
been found and what was lacking is made up; or, more aptly,
because the angels have racaived, not by nature but by
grace, the salvation which is unchangeabilit, and o longer
foar a change towards what is worse and consequent de-
stauchon Fo pravin e angols e not sashy moved
fowards evi but they were not immov
e whole. vlublu world has been
 baings have boen saved? we
n accordance win ino Savior s pu
Chvis died and ros agai o he sake ofal;
56 who have believed and kept his
cormnantiments have boen save

Christ, the true feast day and rejoicing
of those who are being saved.™ The
phrase “Christ has been raised” is prob-
ably taken from the Easter homily again;
for immediately after referring to the vis-
ible and invisible worlds, St. Gregory
says, “Christ [is raised] from the dead,
be raised with Him.” St. Gregory in turn
took the phrase from the Apostle, who
says, “Christ has been raised from the
dead, the first fruits of those who have
fallen asleep™ (1 Cor. 15:20).

The “heavens” which the melodist
calls upon to be glad are the angels in
heaven, and likewise the “earth” is hu-

3Hom, 41, On Pentecost. 18,

man beings on earth.* Alternatively, he
is using the figure of personification and
calling on even the inanimate elements
to be glad because of the exceeding joy
of the Lord’s Resurrection. The
melodist’s next words, “let the earth keep
feast . . . “ reveal the same meaning: he
is either referring to people as “the vis-

nly powers were glad at

4As Zonaras says, T
For i, as the Lord says, there is joy

tha salvation of

rojoh
fomons, that the Dropﬂ'ﬂ/ of isaiah
0d will Wi svery lear trom
of ihe ca (L5. rom evry mani” (sa. 25:6)

Continued on the next page.
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St. Nicodemus

of the Holy Mountain
Continued from page 13.

ible world,” or addressing the whole
physical world by personification. By
“invisible world” he means the invisible
Powers of the holy angels, for St. Gre-
gory says, “Let the solemn festival be
common to the Powers in heaven and on
earth; for I am sure that they rejoice and
keep festival with us today, since they
love mankind and God™ (On Theophany,
17).

Ode 3, Troparion 1: Now all things
are filled with light, heaven and earth,
and the nether regions. Let the whole
creation therefore celebrate the rising of
Christ, in whom we are established.

Before the Lord’s descent into hell the
heavenly ranks of angels were second-
ary lights, illumination being imparted
to them from the primary light, the triple
sun of the Godhead. The heaven of
heaven, also called the “fiery heaven,”
was also a place of light since it was the
dwelling-place of God who is the first
and ultimate light; as it says, “The
heaven of heaven for the Lord” (Ps.
113:24/115:16).5 The earth and every-
thing on it was illuminated by the sun
and moon and stars. Hades alone was
devoid of light, a terrible place of dark-
ness; thus God said of it to Job, “Knowest
thou in what land is the dwelling of light,
and where is the place of darkness?” (Job
38:19). But once Christ had descended
into Hades, then that too was filled with
the unsetting light of His Godhead which
knows no evening.

.. For this reason, St. John says, it is
the whole creation together, heavenly
and earthly and from beneath the earth,
which should celebrate the Resurrection
of ‘Christ with whose light it has been
illumined and made resplendent and re-
ceived such benefits. And also the people
of the Gentiles and unbelievers, that ac-
cording to Isaiah sat in the darkness of
impiety and wickedness, are to see this
great light of the Resurrection of Christ,
in whom they are established.

Some versions of the Canon have “in

is established”; but “in whom . . .” (un-
derstand, Christ) is more correct accord-
ing to the two interpreters of the Can-
ons, and more in accordance with the
Song of Hannah.®

Ode 3, Troparion 2: Yesterday I was
buried with Thee, O Christ; I am raised
up today with Thee who art risen. | was
being crucified with Thee yesterday; do
Thou glorify me with Thyself in Thy
Kingdom.

The melodist has drawn this troparion
too from St. Gregory's homily “On his
tardiness” (Hom. 1), for that great ora-
tor says: “Yesterday I was being cruci-
fied with Christ, today I am being glori-
fied with Him. Yesterday I was being put
to death with Him, today I am brought
to life with Him. Yesterday I was buried
with Him, today I am raised up with
Him.” So here St. John uses these very
words in his poem . . . But why has he
changed the order. putting first *“T was
buried” and then “T was crucified”? It
was not the burial but the Cross that came
first. According to Theodore,” the
hymnographer is exercising poetic li-
cense . . . But according to Nicetas's
commentary on St. Gregory, he puts “I
was crucified” because that is more in-
glorious than being buried — the Cross
is more dishonorable and inglorious than
burial — and in contrast to “T was cruci-
fied” he puts “glorify me.” This is why
the anonymous interpreter says, “He who
is buried is raised, he who is crucified is
glorified; for the glory of Christ is the
Cross.”

Thus because one is first raiscd up
and then glorified, and the opposite of
resurrection is burial — this is why he
places first “I was buried” because of the
resurrection, and afterwards “I was cru-
cified” because of the glory which fol-
lows after the resurrection. The Theolo-
gian also pairs burial with rising and cru-
cifixion with being glorified.

__ But how are we buried and crucified

e ot haronat 5. Cosmas tho Melodst aisowrta
‘2 Canon for the Resurrection in the Second
“Come, O Paoples’, which
manusergt i he Mnnnmy ¥ of Valoped;
e S5 Jo roac . Whartne saened N wopanon

with Christ? In two ways. Firstly, in a
particular sense, we have been buried
with Christ through the hardships and
affliction we have experienced during the
Lenten fast; we have abandoned every
attachment to the world and have been
crucified to it with Him; we have nailed
our flesh to the fear of the Lord, and
through the joy of the Resurrection and
of Easter we have risen and been glori-
fied with Christ: “if we suffer with Him
in order that we may also be glorified
with Him,” as St. Paul says (Rom. 8:17).%
Secondly and in a more general sense, it
is because the Master of all has taken on
the whole of our nature, in which He was
crucified and buried, and rose and was
glorified. So because we are not only
human beings of the same nature as Him
but also believe in Him resolutely, this
is why it is said of all of us that we have
been crucified by faith with our cruci-
fied Master and buried with Him in His
burial, and then by the same faith raised
with His rising from the dead and glori-
fied with Him after the Resurrection. For
what belongs to Him belongs to us, and
what belongs to the head belongs also to
our members.

Some say that this troparion refers
also to those who were baptized during
the night of Easter Sunday; see also the
troparion of the eighth ode “Father Al-
mighty.” For we have been buried and
crucified with Him in Baptism, as St.
Paul says: “All of us who were baptized
into Christ Jesus were baptized into His
death. We were buried therefore with
Him by baptism into death” (Rom. 6:3-
4).

Ode 4, Irmos: On the divine watch
let the prophet Habakkuk stand with us
and indicate the radiant angel who cries
out piercingly: Today salvation has come
unto the world, for Christ is risen, as He
is all-powerful.

As in the previous troparia, so in the
present irmos of the fourth ode the melo-
dist deserves our praise and admiration.
For while he borrowed many passages
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from Gregory the Theologian’s homily
on Easter in the first and third odes, he
kept back the prologue to that homily,
*“I will take my stand upon the watch,’
says the wondrous Habakkuk,” in order
to fitit in ingeniously with the fourth ode,
the ode of Habakkuk. Since the interpre-
tation of the present ode is hard to
grasp and unclear, we shall speak
first about the words of Habakkuk
and what vision it was that Gregory
the Theologian saw, and then we
shall explain the irmos, so that the [}
explanation may be easy for all to
grasp.

Because the Prophet Habakkuk
saw that many people were scandal-
ized by the providence and the
Jjudgements of God — the way that
He turns a blind eye when the impi-
ous and unjust despise and swallow
up the pious and the just — he
wanted to examine these incompre-
hensible judgements of God. Hence
he say: will take my stand upon
the watch, and station myself on a
rock, and look forth to see what [the
Lord] will say to me, and what I will
answer concerning my complaint™
(Hab. 2:1)

St. Gregory the Theologian
adapted these words to the subject
of the Resurrection. So here,
Habakkuk’s “watch™ does not sig-
nify sobriety of the intellect and at-
tentiveness [as some commentators have
said], but the dignity and observation of
episcopacy that was given to him; for
because Bishops are mediators between
God and man, it is allowed to them to
ask such things and to perceive them
through their own intellect by its own
proper motion . . . For in the prologue to
his homily on Easter, St. Gregory says,
I will take my stand upon the watch,’
says the wondrous Habakkuk; and I too
stand with him today upon the authority
and observation given me by the Spirit,
and will look forth and discover what
will appear to me and what will be said
to me; and I stood and looked forth. And
behold, a man upon the clouds and
his appearance was as the appearance of
an angel . . . and he cried with a great
voice and said: Today is salvation come
unto the world, both visible and invis-
ible.™

Knowing this, the melodist uses the
same words that belong both to
Habakkuk and to the Theologian, and
says: “Let the prophet Habakkuk, who
once stood upon the watch of his intel-
lect, today stand with us.” He very aptly

uses the name of Habakkuk in order to

On the road to Emmaus

show that this ode and this Canon have
as their subject the Resurrection and ris-
ing of Christ, since “Habakkuk” is inter-
preted as “father of rising.” Then he says,
“Let Habakkuk (either the Prophet, or the
Theologian who speaks in the person of
Habakkuk) show us that radiant angel
who appeared to the spiritual observa-
tion and said, ‘Today is the salvation of
the world.”” The melodist does not add
the rest of the angel’s words . . . because
he has already used them in the troparion
of the first ode when he sin;
whole world,
feast.” He says that the angel he saw
cried out “piercingly,” diap;
ing “with a voice as vibrant as §'|re and
light.” For diaprysios comes from py
“fire,” by metathesis of the rand the y .. .

Why does the melodist add at the end
of the troparion “For Christ is risen, as

SHom 45 (Second Homily on Easter), PG 36.624A

He is all-powerful? It is in order to show
the resurrection of Christ exceeds all the
bounds and laws of nature, and was the
work and result of the all-powerful De-
ity alone, with whom nothing is impos-
sible. Hence St. Paul, indicating this,
says, “. . . according to the working of
His great might, which He (the Fa-
ther) accomplished in Christ when
He raised Him from the dead” (Eph.
1:19-20); and again, “For He was
crucified in weakness, but lives by
d the power of God™ (2 Cor. 13:4); and
again, *. .. as Christ was raised from
the dead by the glory (i.e. the Deity)
of the Father” (Rom. 6:4). Hence
also Chrysostom, expounding the
saying of Jacob, “He stooped down,
he sleptas a lion, and as a young lion;
Who shall rouse him up?” [Gen.
49:9], says this: “He called His death
falling asleep and sleeping, and
linked the resurrection to His death,
saying, Who shall rouse Him up? —
No other, but He will rouse Himself
up.™'®

Ode 4, Troparion 1: Christ ap-
peared as a male who opened the
virginal womb; since He is eaten,"
He is called a lamb; and unblem-
ished, as having no stain, our Pass-
over; and as true God, He is called
perfect.

This troparion, too, the melodist
takes from St. Gregory's homily on Eas-
ter. For the latter makes the Passover
according to the Law into an allegory of
our Passover, and interprets in minute
detail the stipulations of the Law which
say, “They shall take every man a lamb
according to their fathers' houses . . . a
lamb perfect, a male . . . * (Ex. 12:3, 5).
Interpreting this, the Theologian says,
“For this reason a lamb is taken, for its
innocence and for its clothing of our
original nakedness; for such is the Vic-
tim slaughtered for us, a garment of in-
corruption both in name and in fact. And
the victim is ‘perfect’ not only because
of His Godhead, than which nothing is
more perfect, but also because of the hu-
manity He has assumed which has been
anointed with Godhead and become one

190n “Father i it be possibie,”PG 5
11instead of vrotos (with long ). Iu hn satensoma

texts mistakenly have vrofos wit
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St. Nicodemus

of the Holy Mountain
Continued from page 15.

with that which anoints it, and, I dare to
say, equal to God. A male, because . . .
he burst out forcefully with much power
from the bonds of His Virgin Mother’s
womb, and a male was born of the proph-
etess, according to the good tidings of
Isaiah . . . And immaculate and guile-
less, as healing faults and curing our
hearts of defects and defilements.”?

So the melodist cuts out what is su-
perfluous in these allegorical and
anagogical'® interpretations of the great
Theologian, and summarizing what is
most useful he sets it to music in the
present troparion, saying that the lamb
which was sacrificed at the feast of the
Passover under the old Law was a type
of our own Passover, Christ, who was
slaughtered on that very day of the great
Friday when that other lamb was being
slaughtered. So as that victim was male,
a lamb, young, unblemished, perfect, so
was Christ of whom it was a type. Was
that lamb a male? So was Christ; for He
ineffably opened the womb of His Vir-
gin Mother, and again kept it closed, as
it is written, “Every male that opens the
womb shall be called holy to the Lord"
(Lk 2:23). Was that a lamb? So is Christ,
inasmuch as He is eaten by us, just as
the lamb of old was eaten. For the Lord
says, “He that eats my flesh and drinks
my blood has everlasting life” (Jn 6:54);
and St. Gregory the Theologian says,
“but we will eat the lamb.”"* Was that
lamb unblemished — free of any bodily
blemish? Christ too was unblemished,
because He tasted no stain of sin: “He
had done no sin, and there was no deceit
in His mouth” (Is. 53:9). Was the lamb
of old perfect? Christ too was perfect,
since He was God. For what is more per-
fect than the Godhead? But the Theolo-
gian adds that Christ was perfect in His
manhood as well; for by the very fact of
being taken on by Him, it was anointed
with Godhead and became that which
anointed it — by deification, it became
god and equal to God.

__Ode 4, Troparion 3: David the fore-

12Hom. 45.13, PG 36:640C-641A
13Anagoge:

up'tp 2 highat masning of the tox! (Transiato
4Hom. 45.16, PG 36:644C.

16

father of God leaped and danced before
the shadowy Ark; but as we, the holy
people of God, see the outcome of the
symbols, let us exult in godly manner, for
Christ is risen, as He is all-powerful.

St. John has taken the present
troparion from the story of the Ark of
the Covenant in the Old Testament. The
Ark had been enslaved by foreigners and
then set free again by them, and was re-
turning to the Jews from the house of
Obededom, as it is written in the sixth
chapter of the Second Book of Samuel;
then King David, carried away by an
excess of joy, leaped and danced before
the Ark. The melodist, then, understands
this story as a type of the burial and Res-
urrection of the Lord . . .

But how were the events surround-
ing the Ark symbols of the Lord’s burial
and ion? This will b 1
from what follows. The Ark, dear breth-
ren, is the humanity which the Lord took
on, which ineffably contained within it-
self the Godhead Which had taken it on
— just as the Ark contained the holy
things, namely the tables [of the Law],
the jar [of manna] and Aaron’s rod. But
as the Ark was taken captive by the
people of Ashdod, so the Lord seemed
to have been taken captive according to
His humanity, and descended into Ha-
des and was numbered among the dead,
who could justly be called “people of
Ashdod” (Azotioi in Greek) because they
are deprived of life.'”

The city of Ashdod, however, could
not endure the coming of the Old Testa-
ment Ark; but as soon as it arrived, the
idol of Dagon fell down and shattered
into pieces, and there ensued sicknesses
and plagues upon the people until the Ark
departed: “The hand of the Lord was
heavy upon the people of Ashdod, and
He terrified and afflicted them with tu-
mors, both Ashdod and its territory” (1
Sam. 5:6); and again, “The Ark was in
the land of the foreigners seven months,
and the earth bred mice” (1 Sam. [l
Kings] 6:1, Septuagint). In the same way,
when the Lord descended to the places
of Hades, Hades fell down and became
as dead, and the demons dwelling there
underwent innumerable punishments.
And as the Ark returned again to the

1551, Nicodemus treats the name Azotios as if it were
derived ffom a privalive + 206, “ife” (Translator's note).

Jews, so Christ returned again to Him-
self, His holy soul returning to His body,
and His body rising. Hence St. Gregory
the Theologian says, “Christ returns
again to Himself; do you return.”'®
How, then, is it not right for us Or-
thodox to rejoice, when we have been
accounted worthy to see the final out-
come of those symbols and types con-
cerned with the Ark? How is it not fit-
ting for us to be glad in spirit at the Res-
urrection of the Lord? And if David who
was a King and Prophet was not inhib-
ited from dancing, wearing special rai-
ment, as it is written . . . why should we
not dance spiritually today and clap our
hands from the inner joy of our hearts?
If he showed such excessive joy over an
Ark made of wood, that was a type and
shadow, that his wife Michal found cause
to despise him . . . how much more is it
right that we should show every kind of
spiritual joy and delight, since Christ is
risen as all-powerful, and has raised up
with Him the whole human race? . . .

Ode 5. Troparion 2: Bearing lamps,
let us come unto Christ who comes forth
from the tomb like a bridegroom, and
with the hosts who love festivals let us
celebrate the saving Passover of God.

As in the previous troparion the melo-
dist urged us to rise early with the
Myrrhbearing Women to glorify the risen
Savior, so in this troparion, seeing the
pious people of Christ holding lighted
candles, he accepts this work of carry-
ing candles or lamps as pleasing to God."”
Hence he urges us to do this, holding up
as an example the five wise virgins who,
because they had their lamps trimmed,
entered into the spiritual bridal chamber
with Christ the Bridegroom. So the melo-
dist is saying: You Orthodox peoples,
called by Christ’s name; come and draw
near to Christ the Master who today
comes out of the grave like a bridegroom
from his bridal chamber [cf. Ps
18(19):5]. Let us draw near to Him car-
rying in'our hands lighted lamps, in imi-
tation of those five wise virgins. By
lamps I mean not just the external lamps
made from wax or oil, but also the inner
lamps made from virtues, and especially
from generous charity; for this is what
will trim our lamps and keep them bum-

16Hom. 45.1, PG 36.6248.



ing. If our charity towards the poor is
little, then as a result the oil in our lamps
will run low, and this will make them go
out at a time when we can no longer find
any poor folk to have mercy on and so
trim our lamps through the charity shown
to them. May this never happen to us;
but may we have plentiful oil in our
lamps because of our plentiful charity to
the poor, so that we may go to meet
Christ who comes from the tomb today
and go in with Him to the heavenly bridal
chamber, rejoicing with Him for eternity.

Not only are we to draw near to Christ
carrying lamps, but we are also to keep
festival together with the ranks of heav-
enly angels who love festivals. For they
too long to keep festival today, not only
out of their love for the risen Christ, their
Master, but also out of their love for us
humans, who today have been made in-
corruptible and immortal through the
Resurrection of the Lord. Hence St. Gre-
gory the Theologian says, “I am sure that
they (the angelic powers) rejoice and
keep festival with us today, since they
love mankind and God” (On Theophany,
17). For it is truly inappropriate if the
angels are rejoicing because of our sal-
vation, while we who have been saved
do not celebrate with them the feast of
the divine Passover that saves the world,
but seem somehow to be sorry at our
salvation.”

In one of his homilies on Easter, St.
John Chrysuslom says, “Today there is
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joy everywhere in the world, and spiri-
tual gladness. Today the company of
angels and the chorus of all the powers
above rejoice because of the salvation of
humanity. Understand therefore the
greatness of the joy, beloved, that even
the powers above rejoice with us; for
they too rejoice at the good things given
to us. If our grace comes from the Mas-
ter, 50 too does their delight; this is why
they are not ashamed to keep festival
with us.”'® And again in his homily
1853, PG 52768

Against Drunkards and on the Resurrec-
tion he says, “Today there is joy on earth.
Today there is joy in heaven. For if there
is joy on earth and in heaven over one
sinner who returns, much more will there
be joy in heaven when the whole world
has been snatched from the hands of the
devil. Now the angels leap for joy; now
the archangels rejoice; now the Cheru-
bim and Seraphim celebrate the present
feast with us.””

—translated by Elizabeth Theokritoff

1963, P 50,436
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Lecture Series 1998:

Mission — Evangelism — Growth

Reaching Out to the Non-Orthodox

“How do we reach out to the non-Or-
thodox?" Our Lord gave clear instruc-
tions. We refer to them as the “Great
Commission™: “Go therefore and make
disciples of all nations, baptizing them
in the name of the Father and of the Son
and of the Holy Spirit, teaching them to
observe all that I have commanded you;
and lo, I am with you always, to the close
of the age™ (Matt. 28:19).

There we have it: Go, make disciples,
baptize, and teach. These are our march-
ing orders from our Commander and
Chief, our Lord and Savior, our King and
God. But obviously, this holy formula for
outreach is casier said than done, particu-
larly in contemporary America.

George Barna of the prestigious Barna
Research Group is perhaps the foremost
religious pollster in America. Last year,
after tabulating his latest barrage of sur-
vey results, he had this to say: “America
appears to be drowning in a sea of rela-
tivistic, non-biblical theology. We are liv-
ing amidst the dilution of traditional,
Bible-based Christian faith.”

Does this not speak to the urgent need
for outreach to the non-Orthodox?! You
bet it does! America s spirituality drown-
ing. It is a religious Titanic. And her
people are jumping into lifeboats with
holes and grabbing flotation devices that
don’t work. In imitation of our Lord to
the drowning Peter, we must reach out
our hands to save them, as well as our-
selves!

Such outreach is not merely a matter
of getting new people to join our
churches. The Lord didn’t say to “‘get
members” but to “make disciples.” “Out-
reach” means to seek and to save the lost
— those who are drowning, those who
are gasping for breath, those who refuse
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to let go of their worldly attachments in
order to be saved! We've really got our
work cut out for us!

We could go on to cite all sorts of
empirical data suggesting the desperate
need for our Orthodox outreach to
America; however, for this presentation,
in order to focus more directly on the
“how-to” aspects, we’ll simply begin
with “the assumption of need.”

Further, we must initially agree on a
basic premise: that outreach is the func-
tion of every Orthodox Christian. We are
deceiving ourselves if we think that any
program, department, committee, work-
shop, lecture, seminar or conference is
going to accomplish what each of us is
called individually to do. We should also
acknowledge our urgent need for
“inreach” even before we turn to out-
reach. There are obviously those who call
themselves Orthodox, attend worship,
pay dues, and maintain some nominal
affiliation to a local parish who have
never truly bought into “the program” of
the Church that is inherently oriented to

evangelization.

Fr. Alexander Schmemann expressed
this orientation in these words: “The
Church has no other task than to reveal,
manifest and announce the Living God
50 that men may know Him and love
Him.” How are we personally revealing,
manifesting and announcing the Living
God? If we don’t strive to do this in our
own personal lives, how can we expect
our parishes to accomplish this preemi-
nent task of the Church?

With this brief introduction as our
foundation, we can begin to build our
strategy: to make a conscious effort to
reach out — in our personal lives, our
families and our parishes.

A Recipe for Orthodox Outreach

My recipe consists of six ingredients
that are qualities of acommunity that will
foster its outreach and subsequent
growth. This will be self-evident as we
proceed. I refer to this as a recipe because
the steps are progressive and cumulative
in producing a desired end result. There



are some communities that may be stuck
atstep one. You can’t get to step two with-
out step one. Also, you'll notice that each
step is an abiliry which implies that a cer-
tain power is required to accomplish it.
That power is God.

The first quality is . . .

Amenability

This means our assent, our personal
Amen to everything that Christ and His
Church reveal and teach us. “Jesus said
(to him), “I am the way, and the truth,
and the life; no one comes to the Father,
but by me” (John 14:6). We must be will-
ing be put everything else aside — all
personal ambitions and alien spirituali-
ties, in order to show our consent, ap-
proval and submission to all the Church
teaches and preaches.

The apostle Peter, when challenged to
put up or shut up in terms of commit-
ment, said: “Lord, to whom shall we go?
You alone have the words of eternal life”
(John 6:68). We face the same challenge.

After reporting on his research regard-
ing the baby-boom generation, religious
researcher Wade Clark Roof says this:
“Probably no other generation subscribes
to so many different conceptions of Jesus
Christ. Traditional Christian views of
Jesus as God's Son and Savior have
weakened.” He goes on to say that nearly
one-half of those who dropped out of or-
ganized churches hold that Jesus was a
great teacher but not the Savior. Now
there’s a sobering fact!

In Orthodoxy, there is no question of
our “conception” of Jesus Christ. In ac-
cordance with the Gospel, every breath
of the Church proclaims Him as our Sav-
ior. Every prayer and service expresses
this as our faith. And we say and sing
Amen to this faith unceasingly.

But where are the Amens in our lives?
‘Where is our Amen to deepening our re-
lationship with our Savior as envisioned
in our worship, our Amen to stewardship,
our Amen to the desire to learn as much
as we possibly can about His Kingdom?
We may sing Amen in church, but unless
we are convinced in our hearts that Jesus
Christ is our only Lord and Savior, and
act accordingly, we arc no better than
those who think of Him as merely a
teacher.

On the road to Emmaus after the res-

urrection, Luke and Cleopas were “blown
away” when they discovered their fellow
traveler was the Risen Lord. “Did not our
hearts burn within us while He talked
with us on the road and while He opened
the Scriptures to us?” (Luke 24:32). Their
hearts weren’t buming because they hap-
pened to bump into a teacher! They en-
countered the Risen Lord! And they even-
tually recognized Him “in the breaking
of the bread,” just as we do at every Lit-
urgy! What an awesome experience!

Notice also that the apostle’s joy was
enhanced by the fact that the Risen Christ
“opened to them the scriptures.” Up to
that point in time, the scriptures had been
veiled in mystery and prophecy. Now,
Christ explained what it all meant: that
the Law and the Prophets were all point-
ing to and fulfilled in Him.

The Scriptures still reveal Christ to us.

without a working knowledge of the
scriptures.

The Apostle Peter says, “Sanctify the
Lord God in your hearts and always be
ready to give a defense to everyone who
asks you a reason for the hope that is in
you with meekness and fear” (I Peter
3:15.) Are we prepared to answer the
questions and explain our faith to those
to whom we desire to reach out? Can we
adequately respond to the approaches of,
for example, the Jehovah Witnesses or
other sectarians who come to the doors
of our Orthodox homes?

Our parishes have been encouraged
to hold regular Bible studies. I would go
further by saying Bible studies are a ne-
cessity; there can be no outreach to oth-
ers without such education in the scrip-
tures. St. John Chrysostom says “the
cause of all evils in the world is not know-

In Orthodoxy, there is no question of our
“conception” of Jesus Christ. In accordance
with the Gospel, every breath of the Church
proclaims Him as our Savior. Every prayer and
service expresses this as our faith. And we
say and sing Amen to this faith unceasingly.

Do we say “Amen” to studying them? Do
we read and reflect on them on a daily
basis as we're taught and bring our ques-
tions to the Church for the answers? In
Acts we read that “Philip ran to him [the
Ethiopian] and heard him reading the
prophet Isaiah and said “Do you under-
stand what you are reading?” And he said
“How can I unless someone guides me?”
And he asked Philip to come up and sit
with him” (Acts 8:30-31).

The Scriptures are one of our primary
tools for outreach. The Bible lives in the
Church. The Church is a living manifes-
tation of the Gospel. The Bible can’teven
be understood outside of the Church
which compiled it as a textbook for out-
reach. It is our book! We need to read it
and learn it. The Church takes it for
granted in her worship that we are “scrip-
turally literate.” Not only are we stifled
in outreach but we can’t truly appreciate
the profound meaning of our worship

ing the scriptures.” Are we ready to say
Amen to this?

Our parishes must have acommitment
to education as strong as their commit-
ment to worship. Education must be as
regular and consistent as Vespers and the
Liturgy, not only to equip our communi-
ties for growth but for our own edifica-
tion. Again, St John Chrysostom says that
“when the troubles of life seek to over-
whelm us, we are to dive into the scrip-
tures as if into a chest of medicine”!

In saying Amen to our worship and
education, we begin to grow into a com-
munity that is conducive to growth. Out-
reach will be a natural by-product. It will
be an organic process — just as it was in
the early Church.

In Acts we read, “So continuing daily
with one accord in the temple, and break-
ing bread from house to house, they ate
their food with gladness and simplicity

Continued on the next page.
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of heart, praising God and having favor
with all the people. And the Lord added
to the church daily those who were be-
ing saved” (Acts 2:46-47). You see, the
early Church was ready to grow. Because
of her Amen to the Gospel, she had favor
with all people. And the Church grew!
Notice how: “The LORD added!” — not
the church growth committee, the board
of directors, the outreach council, or the
priest — The Lord! The precedent for
outreach was set. If we likewise say
Amen to the Gospel by our lives, the
LORD will add to the Church. He is al-
ways and forever the “Point-Man" for
outreach.

We must also say Amen to steward-
ship. Here again, this is an area pro-
claimed by every breath of the Church.
During the Eucharistic Canon of the Lit-
urgy, there are seven amens. As the priest
elevates our gifts of bread and wine in
the Liturgy, he says “Thine own of Thine
own we offer unto Thee, on behalf of all
and for all.” That is, “Lord, everything
we are and have comes from You. We are
grateful for the opportunity to offer it
back.” Then when the collection basket
is passed, we seem to negate seven
Amens by withholding from God what
is His due!

Do we need some sobering facts?
Look at the parish financial reports or
consider the average weekly contribution
of our membership. Do these reflect our
parish’s collective Amen to the steward-
ship expressed in our Liturgy: to the
scriptural teaching of first-fruits and tith-
ing; to the reality that in contemporary
America, it takes significant funding
merely to survive and meet regular ex-
penses let alone provide resources for
growth, mission and outreach? The
Church will never have enough money
to do what she is called to do but she cer-
tainly shouldn’t have to beg and plead
for her membership to practice personal
stewardship for their own spiritual
growth and the normal operation of their
parish.

Think seriously about one question in
these terms: “What impact would a do-
nation of a million dollars have on your
community?” I know it sounds far-
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fetched, but think about it. Challenge

your parish leadership to respond to this

question — it will reveal where our real

priorities lie.

St. Paul says in First Corinthians:
& forgox

hereby volunteer!”

After saying Amen to everything the
Church reveals to us, the next ingredient
for outreach is:

Al

“Now i for the
saints: as I directed the churches of
Galatia, so you also are to do. On the first
day of every week, each of you is to put
something aside and store it up, as he may
prosper, so that contributions need not be
made when I come” (I Cor. 16:1:2). The
apostle relied on the donations of the
faithful to be cash-on-hand for outreach,
mission and charity, not merely to keep
the doors of the local church open. If our
parish budgets and personal contributions
don’t make similar provisions, we’re re-
jecting our stewardship and sentencing
parish life to one of endless bazaars,
raffles, projects, and fund-raisers that not
only demand our time, energy and re-
sources, but exhaust our faithful core of
parishioners to the extent that they’re too
tired to do anything else — like reach out!

Let’s take another look at our mag-
nificent Orthodox worship. It has a clear
call to mission and evangelism as a natu-

ility

Having personally encountered the
Lord, “Philip said to him [Nathaneal],
“Come and see” (John 1:46). How can
we not apply what has been revealed to
us? That’s what discipleship means. And
we can’t begin to make disciples without
being disciples. No one, including Christ
Himself, can stomach hypocrites — those
who pretend to be something they are not.
We can't talk the talk without walking
the walk. When we fail to apply what the
Church teaches, or even worse, when we
complain about it, we virtually cut off our
arm of outreach.

How many times in the parables did
our Lord blast the Pharisees?! It's no
wonder they had Him crucified! He ac-
cused them of being blind guides, of lead-
ing souls to hell, of being whited sepul-
chers full of dead men’s bones, of strain-
ing at gnats and swallowing camels.
Why? They simply failed to apply “the

ral outgrowth. Read Isaiah 6 and consider
the prophet’s vision of worship in heaven.
It sounds a lot like the Liturgy. At the
conclusion of his vision — having seen
the Lord, the altar, and the clouds of in-
cense, having heard the angels, having
tasted the sacrifice of the altar — he says
“Also I heard the voice of the Lord say-
ing ‘Whom shall 1 send and who will go
for us?' Then said I, ‘Here am I; send
me™ (Isaiah 6:8). If we truly say Amen
to the worship of the church, we consent
to go out and share it with others. “Lord,
if you’re looking for a missionary, I

en

Law.” Worse, they put their own spin on
it. We accuse politicians of doing this all
the time. But we sometimes spin the
teachings of the Church to suit our own
opinions by simply not applying them to
ourselves, or excusing ourselves from
doing what we know should be done.
To make excuses and complain is
nothing new. But seldom do we realize
the impact of our failure to apply the
teachings of the Church on our ability to
reach out. We sometimes find it difficult
to apply the most basic teachings of our
faith to anything in life, including the



defense of our own faith. Here's an ex-
ample. A woman in our diocese was ap-
proached by a Baptist friend who told her
that the Bible says the Virgin Mary had
other children besides Jesus. She believed
her as her friend started quoting several
Bible verses. The woman was baptized
Orthodox and had been attending the Lit-
urgy for over sixty 60 years. But the
words evidently never sunk in! How
many hundreds of thousands of times
must she have heard about the ever-Vir-
gin Mary! We need to apply the faith we
proclaim. It has meaning!'

Speaking of the Theotokos, was there
ever anyone who better exemplified the
application of faith and obedience to the
will of God? As the Church brings her to
‘mind on her feasts, we hear over and over
the same Gospel: “. . . A certain woman
from the crowd raised her voice and said
to Him, ‘Blessed is the womb that bore
You and the breasts which nursed You."
But He said, “More than that; blessed are
those who hear the word of God and keep
it"” (Luke 11:27-28). The word of God
can only be kept by applying it to our
lives in an active sense.

When the Risen Lord appeared to
Peter after the Resurrection, “He said to
him [Peter] the third time ‘Simon, son of
Jonah, do you love me?’ . .. Jesus said to
him, ‘Feed My sheep™ (John 21:17).
Christ didn’t pat him on the back and say
“what a good apostle you are, now go and
live happily ever after.” He said “feed my
sheep.” Apply what you have seen, what
you have heard, what you have been in-
structed to do. As the Apostle James
clearly tells us “. . . faith by itself, if it
does not have works, is dead” (James
2:17)

Practically speaking, the application
of the Liturgy begins at the fellowship
hour, church school classes, council
meeting, ladies auxiliary, fund-raising
project and whatever else follows it. If it
doesn’t apply in these places, how can
we expect it to apply outside the Church,
to others? How many times can we sing
“We have seen the true light, we have

Orthodox radition, Joseph was much oider
than Mary, and the “brothers” of Jesus who are mentioned in

ge.
As for the statement that Joseph “knew her [Mary] not il she
had brought {orth her frstbom son [Jesus).” (Matt. 1:25), the
wording of the original Greok text implies nothing whatever
about what took place following the birth of Mary’s firstbom
(Jasus). Thus the available evidence confirms the

the Church's Liturgy in calling Mary "Ever-Virgin.*

veracity of

received the heavenly Spirit, we have
found the true faith” without sharing what
we have seen, received and found? This
is precisely the fulfillment of the Great
Commission: to be witnesses of Christ.
St. John writes what I consider a mis-
sion statement for outreach in his first
epistle: “That which was from the begin-
ning, which we have heard, which we
have seen with our eyes, which we have
looked upon and touched with our hands,
concerning the word of life — the life
was made manifest, and we saw it, and
testify to it, and proclaim to you the eter-

only communion with God but a com-
mon union among the faithful as to what
itis they should be doing. It is a commu-
nity that truly reflects the Body of Christ,
because each member acknowledges that
it is a functioning part of this Body. It
means that there is a sharing of blessings
and burdens. As St Paul says, “When one
member suffers, all suffer. When one re-
joices, all rejoice.”

Amicability means that everyone in a
community is on the same page and thus
prepared for God to act. In Acts we read
that “When the Day of Pentecost had

If we allow divisiveness, petty disputes and
chronic complaining and nitpicking to
dominate our parish gatherings, meetings
and agendas, we're dead in the water. We'll
never unlock the doors of our church. And if
we did, who would want to enter?

nal life which was with the Father and
was made manifest to us — that which
we have seen and heard we proclaim also
10 you, so that you may have fellowship
with us; and our fellowship is with the
Father and with his Son Jesus Christ” (I
John 1:1-3).

Through conversations with other
clergy as well as my own pastoral expe-
rience, I submit that one of the main rea-
sons why people are converting to Or-
thodoxy today is because they see in it
not only a faith that is whole, complete,
full, lacking nothing, but more impor-
tantly a living faith — a faith that goes
beyond fancy liturgics and apparently
complex services, beyond reason and in-
tellect, to permeate life. They embrace a
faith that is applied.

If a parish can apply the faith it pro-
claims, the next step is . . .

Amicability

Simply put, amicability is the quality
of being friendly and peaceful.

Did you ever notice that the very first
petition of the Liturgy is really not a
prayer at all? Rather, it is a statement of
the manner in which we have gathered
and intend to pray: in peace. In terms of
the parish, this means that there is not

fully come, they were all with one ac-
cord in one place” (Acts 2:1). There were
no hidden agendas among them. No
power struggles. No trivial pursuits and
petty grievances. They gathered for one
purpose: so God could act among them
and lead them however He willed. On the
Day of Pentecost, the doors of the Church
were unlocked. Theirs was a community
with amicability. In the Liturgy, we are
too, at least theoretically. “Let us love one
another, that with one mind we may con-
fess...”

The apostles were relentless in
preaching this message. St. Paul writes:
“Let nothing be done through selfish
ambition or conceit, but in lowliness of
mind let each esteem others better than
himself. Let each of you look out not only
for his own interests but also for the in-
terests of others” (Phil. 2:3-4). And his
partner Peter says “Finally, all of you be
of one mind, having compassion for one
another, love as brothers, be tender-
hearted, be courteous” (I Peter 3:8).

If our communities don’t possess this
quality of amicability, they are not pre-
pared to reach out to anyone. If we allow
divisiveness, petty disputes and chronic
complaining and nitpicking to dominate

Continued on the next page.
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our parish gatherings, meetings and agen-
das, we’re dead in the water. We'll never
unlock the doors of our church. And if
we did, who in their right mind would
want to enter?

Thus far, we have set forth three quali-
ties that pertain to what must be accom-
plished inwardly, before we can have any
hope of success in reaching out. Step four
then compels us to begin to redirect our
gaze outward.

Accessibility

In saying Amen and applying Church
teachings to create a peaceful and expect-
ant atmosphere, now we’re ready to open
the doors for outreach. But in doing so,
we make a discovery. We begin to un-
derstand that it is we ourselves who are
the ones who make the Church and her
faith accessible to others: because the
arena of evangelism is to be found in our
own circle of relationships. It begins with
us and our relationship to God, extends
to our fellow parishioners, but then ex-
pands to encompass our families, friends,
neighbors, fellow employees, peers, part-
ners, associates, our butcher, baker and
candlestick maker. If we truly desire to
reach out to others, if our hearts burn
within us with love for the Lord, there is
not a single relationship exempt from
outreach.

This was our Lord's own strategy. We
could offer an entire case study on our
Lord's with the i

didn’t casually converse with women.
That's how evangelism — outreach —
works: with simple encounters, in casual
occurrences, with people to whom we
simply make ourselves accessible. And
the wonderful thing is this: when God
gets His foot in the door of a heart, He
knows what to do! The Samaritan woman
went on to become a great missionary,
St. Photini, who had a half-dozen mis-
sionary children. It all started with Jesus
meeting her and asking for a drink.

‘We begin outreach in the same way.
Studies show that people generally not
only are seeking but have an urgent need
for the faith of the Church in certain cir-
cumstances. I refer to them as the “five
D’s™: death, divorce, disease, debt, and
dependents. These are self-evident.
Whenever people are hurting, when they
find themselves in situations where the
very meaning and purpose of life is called
into question, the Church, through each

of her members, must be accessible to
them.
By d de I mean when a mar-

woman in John 4. “So He [Jesus| came
to a city of Samaria . . . Jesus therefore
being wearied from His journey sat there
by the well . . . A woman of Samaria came
to draw water . . . He asked her for a
drink” (John 4:5-42). We know the rest
of the story. The question is this: “Did
Jesus ever get His drink of water and did
He really need one in the first place?”
The answers: no, and no. He was in that
place at that time to reach out to the Sa-
maritan Woman. He made Himself ac-
cessible to her, asked something from her,
and engaged her in, at first, a rather ca-
sual conversation.

Remember, this was in spite of the
prevailing attitude that Jews didn’t asso-
ciate with Samaritans and men generally
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£4
ried couple has their first child. This is
an especially important time in their lives
and actually a prime time for their con-
sideration of settling into a church . . .
“for the sake of the family.” My church
— like most others, I would guess — has
greeted many young married couples
who are literally church shopping. They
are looking for a church where they can
fit in and raise their children, sometimes
a compromise church between parties of
a mixed marriage. The Church must be
accessible to them. Orthodoxy must at
least be an accessible option for them to
consider. And by the way, for those who
may “bad mouth” church shopping, that’s
pretty much what St. Vladimir did, wasn't
it?! He sent his emissaries out to find a

religion to unite his people. What they
ultimately experienced was “heaven on
earth.” So don’t condemn church shop-
pers. Give ‘em heaven!

Applying this quality of accessibility
to our communities, we then ask: “How
is our parish perceived in the local neigh-
borhood?” We may be surprised at the
impressions some folks have of us. “Oh,
that's the Russian / Greek / Syrian /Ukrai-
nian / etc. Church” or “the place they
make perogis” or “the Church that has
five hour services where you can’t sit
down .. ."” etc. Once you know how oth-
ers see you, you have added incentive to
correct false perceptions by simply mak-
ing your parish more accessible.

Accessibility relates to everything you
do as a parish beginning with the “‘secret
weapon” of Orthodox outreach — our
worship! Ask yourself, “Is the Liturgy
accessible to all? Does everyone partici-
pate?”

Ilike to dabble in music. But our com-
munity has had only congregational sing-
ing since we started. I confess that some-
times, I think that even God may be put-
ting His fingers in His ears because of
our joyful noise. We're not blessed with
an abundance of singers. But we are
blessed with people who love to partici-
pate in the services and learn from them.
That includes all services, even Vespers
— when I'll go down into the middle of
the Church to lead the singing in Tone
Seven if I have to! Accessibility to our
services is vital and a more powerful out-
reach tool then we imagine.

What we’re attempting to do is to cre-
ate the right conditions for outreach to
take place. In every case, accessibility
means seed planting. You never know
what hymn, what service, what verse,
what psalm, what sermon, what reading



is going to hit someone at the right time
in the right place. That’s one of the many
messages in the Parable of the Sower. “A
sower went out to sow his seed . . . the
one that fell on the good ground are those
who, having heard the word with a noble
and good heart, keep it and bear fruit with
patience” (Luke 8:5-15).

One comment on this particular par-
able. Not that Christ was in any way lack-
ing, but I believe if He had preached this
parable in Pennsylvania and not in Pal-
estine, He would have added another type
of ground to receive the seed: frozen
ground. And that’s relevant too. Because
sometimes we plant seeds on hardened,
cold carth that has to “thaw out” a bit
before it takes the seed. This speaks to
the quality of accessibility as well.

‘We must make a conscious effort to
make our parishes and thus our faith ac-
cessible. The government rules that our
churches, as public buildings, must be
accessible to the handicapped. The Lord
rules that the Kingdom must be acces-
sible to all, it doesn’t discriminate —
equal opportunity. So put ads in the news-
paper for services and programs, hold
services targeted at the general public, put
up signs, publish pamphlets and materi-
als for general consumption, distribute
available materials in conspicuous places
— all this helps make the Church acces-
sible to everyone. And by all means, (o
those who express the smallest kernel of
interest, do not hesitate to come right out
and ask “Did you ever consider becom-
ing Orthodox?"” Maybe they’ll laugh, but
you're planting a seed. And however and
whenever we can plant a seed, correct
false perceptions, offer favorable impres-
sions or general information, convince
people that every service isn’t five hours
long, we’re reaching out. We can hope
that the Kingdom will reap what we sow.

One final note on accessibility: “Jesus.
said ‘Let the little children come to me
and do not forbid them, for of such is the
Kingdom of heaven” (Matt. 19:14). If we
don’t make provision in our parish pro-
grams, schedules and facilities to make
everything accessible to our children,
we’re missing the most basic outreach of
all. We baptize, chrismate and commune
them in infancy. We even receive their
first contribution ‘shorn from the hair of
their head.’ Let them participate in ev-

erything possible in any way possible.
I'm not a strong advocate of Youth
Sundays for this reason. I do advocate
that every Sunday, anyone of any age
capable and interested in exercising their
gifts and talents together with others is
welcome to do so. The most kissed icon
in our church is on a stand about three
feet high. It’s just the right size for the
little ones. I also have what I affection-
ately call a “stairway to Communion™: a
little two-step platform that allows even
very young children to walk and receive

If we're going to
reach out, if we “cast
out our nets into the
deep” as Christ told
the apostles, we
must be prepared to
adapt to what we
catch. If we unlock
the doors, we must
be ready to accept
whoever may

walk in.

Holy Communion themselves, “just like
the big people.” Of course, this also
means that the “big people,” especially
the parents, help children to gain access
to the faith whenever possible, by teach-
ing them and praying with them at home.
If we have been successful to this
point in our recipe, the next stepis .. . .

Adaptability

One of the definitions of accessibil-
ity is: “to be open to the influence of.” If
we’re going to reach out, if we “cast out
our nets into the deep” as Christ told the
apostles, we must be prepared to adapt
to what we catch. If we unlock the doors,
‘we must be ready to accept whoever may
walk in.

Adaptability doesn't mean a change
of belief but adapting to new or changed
circumstances. As we read through the
New Testament, we see the early Church
was quite adept at this. When circumci-
sion, the cutting issue of the book of Acts,
became controversial with the influx of
Gentiles, the Church called a Council to
adapt to it. The Apostolic Council con-

cluded by saying: “For it seemed good
to the Holy Spirit and to us [apostles] to
lay upon you [Gentiles] no greater bur-
den than these necessary things .. .” (Acts
15:28). The Church adapted, ruling that
Gentiles didn’t have to be circumcised
in order to become Christians.

As new people enter the circle of our
relationships, they naturally bring new
circles of relationships with them to the
Church, as well as their unique talents.
This can really demand some consider-
able adaptability on the part of the priest.
Because when a new family walks in,
they bring with them not only wonderful
spiritual gifts but their own problems and/
or “baggage.” Outreach may then seem
to be something burdensome because it
has an impact on existing relationships;
it alters the starus quo, it “rocks the boat.”

Adaptability is the ability to accept
others as we have been accepted, to as-
similate new people into our communi-
ties, and to provide ministry to all. Face
it, if you have an older parish with no
church school, and suddenly a family
with six children moves in or embraces
the faith, you’ve got some adapting to do.

Adaptability is concerned also with
congregational trends. If there is interest
in a Bible study but the “interested” won't
drive at night, it can be offered during
the day. If folks can’t come to evening
services because they work, especially
during Lent, adapt a little. See if a morn-
ing service can be added. How about an
afternoon Akathist?

Adaptability also means we must be
tolerant of where people are coming from
in terms of our outreach to them. Metro-
politan Anthony Bloom, in a
SYNDESMOS address last year, stated
that the one thing we must be most con-
scious of in our missionary efforts is to
avoid being judgmental, triumphalistic,
and condemnatory of what others believe.
The law of love must prevail at all times.

‘When St. Paul was heading for Ath-
ens, He said, “. . . As I was passing
through and considering the objects of
your worship, I even found an altar with
the inscription “To The Unknown God.”
Therefore, the One Whom you worship
without knowing, Him [ proclaim to you”
(Acts 17:23). He didn’t say “You bunch
of idiots”! He first praised their religios-

Continued on the next page.
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Reaching Out to the
Non-Orthodox

Continued from page 23.

ity almost to the point of flattery, then
lovingly introduced them to the God they
had been worshipping unknowingly.

Read through the lives of the great
missionaries of history, including our
Blessed St. Herman of Alaska. He came
to minister to Russians and ended up con-
verting people who were worshipping
totem poles and wampum. St. Stephen of
Perm went to a different region, learned
their language and culture, and worked
elbow to elbow with the pagan natives.
When the neighborhood shaman sent his
warriors to kill him because he was of-
fering strange prayers to a strange God,
they said St. Stephen radiated such a light
and love that they could only kneel be-
fore him and ask a blessing. That's mis-
sion! That's adaptability.

Growth and outreach imply a willing-
ness on our part to accept whomever God
wills to send in our direction. In America,
adaptability may become one of the most
vital qualities affecting the future growth
of our Church. Census figures indicate
the fastest growing populations in
America are African-Americans, Hispan-
ics and Asians. Are our communities pre-
pared to adapt should any of these
peoples enter our doors?

‘We must show faith and not be afraid.

Remember, it is always God Who adds
to the Church. Our task is merely to cul-
tivate the soil in which His seed can
grow, blossom and bear fruit. When St
Paul was in prison, we read in Acts:
“Now the Lord spoke to Paul in the night
by a vision, ‘Do not be afraid, but speak
and do not keep silent; for I am with you

.. (Acts 18:9-10). Outreach does re-

quire a certain amount of courage and
faith. Growth in any living organism has
its hazards. There was one year when my
parish grew almost too fast for me to
keep up with it. I had to do some signifi-
cant personal adaptation to deal with it.

But “The Kingdom of heaven is like
leaven, which a woman took and hid in
three measures of meal till it was all leav-
ened” (Matt. 13:33). (That plays right
into my recipe.) We can all be that leaven
that impacts and reaches out to others,
that assists the Lord in adding to His
Church. We can all serve as the carriers

point in time, God will demand an ac-
counting. “Of those to whom much is
given will much be required,” He told us.
And there is no other faith that has been
entrusted with more than the Orthodox
Church!

Every year as we prepare to enter
Great Lent, we hear the same lesson: the
Parable of the Last Judgment. It speaks
of accountability to God for one another.
And the blessing to those who have done
their work is: “Well done, good and faith-
ful servant . . . enter into the joy of your
lord.” (Matt. 25:23). Not “well done,

of a living faith that is enough
to infect others. “For as in one body we
have many members, and all the mem-
bers do not have the same function, so
we, though many, are one body in Christ,
and individually members one of another.
Having gifts that differ according to the
grace given to us, let us use them” (Ro-
mans 12:4-6).

Think about this: that one family or
even one person that you reach out to and
bring to Christ and the Church may be
the missing piece of the parish puzzle that
possesses the talents and abilities and re-
sources that your community has been
lacking. I think about this all the time,
especially when 1 hear a good singer.
*“You know, our parish could really use a
tenor!”

Now the last ingredient of the recipe
for outreach . ..

Accountability

Sometimes we do things for reasons
we can no longer remember. Tradition
can be like that — empty ritual and cer-
emony devoid of meaning.

We need to remind ourselves con-
stantly, as does the Church, that at some

"'; not “good job,
occasional visitor; not “nice going, re-
ligious spectator” — but well done, good
and faithful servant!

If there are those in need whom, by
the grace and providence of God, we en-
counter in our pilgrimage of life, and to
whom we do not reach out, we stand con-
demned. This is as sure as the parable of
the rich man who feasted sumptuously
every day and had the best of everything,
but failed to even notice Lazarus the beg-
gar at his doorstep. The rich man, after
he died, finally lifted up his voice. He
had to lift it pretty high because he was
in hell!

If we desire to take outreach seriously,
we must act accountably. The early
Church, which even then believed the
Second Coming was imminent, made dis-
ciples who earned the title Christian be-
cause they were accountable to God and
to one other. *And the disciples were first
called Christians in Antioch” (Acts
11:26). It didn't matter who mocked
them, tortured them or threatened to kill
them; they knew that they would ulti-
mately have to answer to God, that they
would stand before the Judgment Seat.




‘We will, too!

‘When the Church plants the Cross in
our midst, we hear these words of our
Lord: “For whoever is ashamed of Me
and My words in this adulterous and sin-
ful generation, of him the Son of Man
also will be ashamed when He comes in
the glory of His Father with the holy an-
gels” (Mark 8:38). Need another reason
to reach out to others? Our eternity just
may hang in the balance!

With every fibre of my being, I am
convinced of the Truth of Orthodoxy and
agree with everything the Church teaches.
And the way I read it, outreach, mission,
growth and evangelization are not op-
tions. They are the inner necessity of the
Church. They are the veins and arteries
carrying the lifeblood to and from the
very heart of the Body of Christ. They
are what water is (o fish.

“By this My Father is glorified, that
you bear much fruit; so you will be my
disciples” (John 15:8). If we — like the
barren fig tree — don’t bear some fruit,
there is no reason for God not to prune
us or curse us for robbing the earth of the
resources from which others could grow.

It seems fitting that in the story of the
Samaritan woman our Lord issues a call
to those who would follow Him: “[ tell
you, lift up your eyes, and see how the
fields are already white for harvest” (John
4:35).

Do you remember Field of Dreams,
the Kevin Costner movie? He built a
wonderful ballfield out of a cornfield and
great baseball heroes appeared out of
nowhere to play on it. The vision, the
voice that kept encouraging and challeng-
ing him kept saying, “If you will build it,
they will come.”

I conclude with the same words. If we
build communities wherein organic
growth can occur; if we reflect these
qualities in our parishes, in our families
and our personal lives; if we truly work
— act — to create that community we
read about in Acts when the Lord added
to the Church daily; if we build this type
of community, well pleasing in the sight
of both God and man, they will come!
God will draw them. We just have to
make sure our nets are strong enough to
hold them. May this be our mission to
the glory of God: the Father, Son and
Holy Spirit. Amen.

— Archpriest Daniel Kovalak

3rd Annual Businessmen’s Dinner

The third annual Business-
men’s Dinner was held at the
Westmoreland Club in Wilkes-
Barre, Pennsylvania . The aim and
purpose of the organization is to
identify and gather business
people who are willing to demon-
strate spiritual and financial sup-
port for St. Tikhon’s Theological
Seminary.

The highlight of the evening

was the presentation of a check in
the amount of $15,300 to St.
Tikhon's Seminary. The gift was pre-
sented by Michael Pasonick, Co-
chairman of the St. Alexis Foun-
dation. The St. Alexis Foundation
looks to providing our Seminary with
even greater participation and sup-
port in future years, under the con-
tinued spiritual guidance of Arch-
bishop Herman.
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Editor’s Note: The following resolutions were adopted by the Holy Synod of Bishops of the
Orthodox Church in America during its recent Spring Session.

Statement on Kosovo

Deeply moved by the suffering of
the people of Kosovo, brought about
by the armed conflict among the vari-
ous parties therein, we, the Holy Synod
of Bishops of the Orthodox Church in
America, join our voice in support of
all honorable efforts and worthy ac-
tions to bring about peace in that an-
cient land.

We uphold and praise the state-
ments and appeals of Bishop Artemije
of Raska-Prizren, Serbian Orthodox
Bishop in Kosovo, who has exhorted
the warring parties to put an end to all
forms of ion and i

support from ecumenical and reli-
gious bodies, concerned states, and
the international community.

Thus we, the Holy Synod of the
Orthodox Church in America, meet-
ing in our annual Spring Session,
March 15-18, 1999, at Oyster Bay
Cove, New York, give thanks to Al-
mighty God for bringing about the
convening of the “Kosovo — Peace
and Tolerance Conference” and fer-
vently pray that it may bear the fruit
of peace.

Statement on Religious

calling for inter-communal dialogue
between the Serbian and Albanian citi-
zens, urging them to establish true de-
mocracy and freedom as the basis for
a peaceful solution to the Kosovo trag-
edy.

To our support of Bishop
Artemije’s statements and fervent ap-
peals, we add our own conviction that
although democracy implies the rule
of the majority, nevertheless, it also
guarantees and upholds the rights of
minorities in the context of the rule of
law.

‘We welcome and strongly support
the Appeal of Conscience
Foundation’s “Kosovo — Peace and
Tolerance Conference” held in Vienna,
March 16-18, which brings together
Orthodox, Muslim, and Roman Catho-
lic religious leaders from Kosovo, as
well as representatives of international
organizations, political leaders and
diplomats, representative scholars and
experts.

This unique gathering is a vital sign
of the determination of the religious
leaders of Kosovo to bring peace to
their people through inter-communal
and interreligious dialogue.

This cooperation in which the lead-
ing representatives of the religious
communities are engaged, merits full

Intol in Egypt

We believe that it is our moral ob-
ligation to make a solemn public
statement of deep concern for the
Coptic Orthodox Christians of Egypt

Orthodox Church and its Pope, its bish-
ops, its clergy and monastics, and its
laity.

‘We express our prayerful support
to the Coptic Orthodox communities,
families, and persons who have suf-
fered violence and who are under threat
of violence.

‘We appeal to all responsible reli-
gious leaders, both Christian and Is-
lamic to work for tolerance and peace.

‘We appeal to the Government of
Egypt not only to oppose extremism
and violence, but to strengthen civil
society to support interreligious under-
standing in Egypt.

And we pledge that the Orthodox
Church in America will be vigilant and
persevering in its solidarity with the
Coptic Orthodox Church.

who face a rising religious i
on the part of some Islamic groups
and movements in Egypt.

We are well aware that the Coptic
Orthodox Church is vigilant in its
strong affirmation of the religious
duty of Christians and Muslims to live
together in peace.

We are well aware that some Is-
lamic extremists — and not all Mus-
lims — promote intolerance. Thus, as
Orthodox Christians, we are opposed
to the stereotyping of Islam and Mus-
lims as intolerant, extremist, and vio-
lent by definition.

We are well aware that the Goy-
ernment of Egypt attempts to ensure
civil and religious peace in Egypt.

We are well aware that the Coptic
Orthodox Christians are loyal citizens
of Egypt, affirm their loyalty to their
country, and do not regard themselves
as a minority which secks forcign pro-
tection. Yet, we are also well aware
of the violence directed against
Coptic Orthodox Christians in some
parts of Egypt.

We express our moral solidarity
and strong moral support to the Coptic

To the Clergy of the
Orthodox Church in
America

Dear Fathers, Beloved in the Lord!

For many years the Federated Rus-
sian Orthodox Clubs (FROC) provided
significant material and social benefits
to its members and also supported
much of the work of the Orthodox
Church in America, including publish-
ing, youth ministry and various chari-
table assistance programs.

The FROC officially affiliated with
the Orthodox Church in America in
1996 and in time became the Fellow-
ship of Orthodox Christians in America
(FOCA).

The past few years have been a time
of transition for the Fellowship. It has
responded well to difficult issues and
has taken courageous steps in order to
bring about even greater service to Fel-
lowship members and to the Church
at-large.

Those who have been observing
this transition support the FOCA and
the direction it has taken. They stand
confident that the Lord God will in-
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crease and bless the good works which
the Fellowship undertakes for its mem-
bers and the life and growth of our
Church.

We, the Primate and the members
of the Holy Synod, called together by
the Holy Spirit, for our Spring Session
in 1999, take this occasion to express
our appreciation for the work and mis-
sion of the Fellowship.

We anticipate a fruitful and long re-
lationship between the Church and the
Fellowship of Orthodox Christians in
America, and we are pleased the Fel-
lowship will continue to work with the
youth ministry and charitable pro-
grams. Know that we bless and sup-
port the mission and the work of the
FOCA.

It is our intention that every parish
take notice of these recent positive de-
velopments which have been accom-
plished in the Fellowship, the former
FROC, and we exhort our clergy to
support and give special attention to
the activities being carried out by the
organization. We desire that these good
works be integrated inlo the life of the
parish community and be espoused by
the faithful.

The path to salvation is hard and
the gate to it narrow. Let us join to-
gether struggling on our common jour-
ney into the Kingdom of Heaven.

+THEODOSIUS

Archbishop of Washington
Metropolitan of All America
and Canada

Primate of the Orthodox Church
in America

and the Members of the

Holy Synod of Bishops
Syosset, New York

March 17, 1999

Diocese of Eastern Pennsylvania
Parish Council Confirmations

Assumption of the Blessed Virgin Mary Church — St. Clair
Assumption of the Holy Virgin Church — Philadelphia
Holy Ascension Church — Frackville

Holy Cross Church — Williamsport

Holy Resurrection Church — Alden Station

Holy Trinity Church — Catasauqua

Holy Trinity Church — Pottstown

Holy Trinity Church — Stroudsburg

Holy Trinity Church — Wilkes-Barre

St. Herman Church — Media

St. John the Baptist Church — Dundaff

St. Mark’s Church — Wrightstown

St. Michael's Church — Jermyn

St. Michael's Church — Mount Carmel

St. Michael Church — Wilmington

St. Nicholas Church — Coatesville

St. Nicholas Church — Olyphant

SS. Peter and Paul Church — Minersville

SS. Peter and Paul Church — Uniondale

St. Viadimir’s Church — Lopez

Assigned
Rev. George Gulin, Priest in Charge
St. Mary’s Orthodox Church — Edwardsville, PA

Awards

Priest David Shewczyk — Archpriest
Priest Leo Poore — Gold Cross

Priest David Mahaffey — Gold Cross
Priest Nicholas Wyslutsky — Kamilavka
Priest Andrew Diehl — Skufia
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Challenges for the Church
in the New Russia

The physical hardships and depriva-
tions that still beset the people of Russia
make the news from time to time — a
stark reminder of the human cost of the
present economic turmoil.

kind? One way is to reject any dialogue
with other views, any contacts with the
‘West, any attempt to express our un-
changing faith in new ways to meet new
mahucs l’eople brought up on the black-

f Marxist

to contemporary problems sometimes
partisan and extreme. The challenge now
is to provide a different voice; one which
reflects “the positive experience of Or-
thodoxy” and refuses to be distracted

Less well perhaps, are
the continuing difficulties of Church life
in post-communist Russia. As Arch-
bishop HERMAN related after his visit
to Russia last year, so many people “are
in need of the religious instruction and
spiritual nourishment which they and
their parents were denied for so many
years. As they light a candle and say a
prayer before a miracle-working icon,
they would like their petition to be an-
swered immediately. Unless they are
given proper religious instruction, there
is a danger that they can be lost from
the Church . . ."" Faced with such great
needs, and a real thirst for religious
knowledge, the Church’s educational
work is severely handicapped; priests
cannot be trained quickly enough to
serve all the recently-opened churches,
and catechetical works of good quality
are hard to find, even in church
bookshops.

Then there are new, more insidious
threats to the “re-evangelization” of the
Russian people. Orthodox Christians in
North America know well the challenge
of maintaining the Orthodox faith and
ethos amidst a secular culturc whose
values are radically different from those
of the Church. Traditional Russian cul-
ture was steeped in a thousand years of
Orthodox Christianity, and even under
communism this was reflected in the sto-
ries and folk-tales on which children
were nurtured. But no more; the oblit-
eration of Russian culture that commu-
nism failed to accomplish in seventy
years, the opening of borders and forelgn

ion are close to in

seven.
How to respond to changes of this
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cannot entirely be blamed for approach-
ing religion in the same rigid and sim-
plistic way. But there is another ap-
proach: the way of openness, creativity

from by the endless problems
and conflicts of “this world.” And in this
The Voice of Orthodoxy, directed by
eminent Russian theologians in Paris and
frcqucmly featuring the work of Fr

and freedom that has ized the
best of the Russian tradition in the West.
This is an approach that looks for the
spirit, the mind of the Church tradition
and the Fathers, and brings that to bear
on new realities. It is born of many de-
cades’ experience of living and witness-
ing as Orthodox Christians in a pluralis-
tic and secular society.

This is where we Orthodox Chris-
tians in the West can help — by finding
ways to share the fruits of this experi-
ence with the Russian Church. One or-
ganization that is working hard to do pre-
cisely this is The Voice of Orthodoxy,
now in its twentieth year of religious
broadcasting to Russia. Once, these
broadcasts were a lifeline for people far
from a church, and the Paris-based char-
Ity has no illusions that such needs havc

d with the fall of

“Tused to take the bus to church 40 kilo-
meters away”, writes a listener in
Belarus; “but now that the bus has been
taken off, I can no longer get there. So I
turn on my radio, light the night-lights
and candles and listen to your
prayers . .."

But The Voice of Orthodoxy has also
been quick to respond to new needs in a
rapidly changing Russia. Now there is
no shortage of religious broadcasts
within Russia, especially on radio (not
to mention foreign television evangelists
with ample money to buy Sunday morn-
ing slots); but the quality of Orthodox
broadcasts is uneven, and their approach

Al and others, has
many years experience. In recent years,
programs of The Voice of Orthodoxy
have been aired on various stations in
different parts of Russia. In a promising
new departure, since 1994 The Voice of
Orthodoxy has have been working in
cooperation with the Fraternity of St.
Anastasia in St. Petersburg, who are now
preparing programs of their own, such
as a major educational series based on
Sophie Koulomzin’s Our Church and
our Children. The Fraternity, and the lis-
teners who write, are in no doubt that
The Voice of Orthodoxy is desperately
needed “as a counterweight to various
negative tendencies that have appeared
in the life of the Church and of society,
as a landmark in the present disorder, as
a viewpoint that is profoundly free and
Christian . . .

The Voice of Orthodoxy is supported
by organizations of “Friends” in several
countries of Western Europe and in the
United States; given the economic situ-
ation in Russia, financial support from
abroad continues to be essential. For fur-
ther information, or to make contribu-
tions or purchase cassettes of broadcasts
(in Russian), please contact: Mrs. Vera
Bouteneff, The Voice of Orthodoxy, P.O.
Box 743, Hartsdale, NY 10530
vbouteneff@compuserve.com

—Elizabeth Theokritoff

1Alive in Christ 14:2, summer, 1998, p. 40



An Exact Exposition of the Orthodox Faith

St. John continues his
sublime summary of Ortho-
dox doctrine by concluding
the teaching about God and
beginning to teach about the
created world, speaking in
this section about the created
world as a whole, and about
the angels, the devils, and
heaven.

1.13 marg. ms. (conclu-
sion): Concerning God, and
the Father, and the Son, and
the Holy Spirit; and the Word
and the Spirit.

No one sees the Father,
save the Son and the Spirit.'

The Son is the counsel
and wisdom and power of
the Father. For one may not
speak of quality in connec-
tion with God, from fear of
implying that he was a com-
pound of essence and qual-
ity.

The Son is from the Fa-
ther, and derives from him all
his properties; hence “he
cannot do anything of him-
self.™ For he does not pos-
sess activity [energy] pecu-
liar to himself and distinct
from the Father.

That God who is invisible by nature,
is made visible by his energies [works,
activities, operations], we perceive from
the organization and government of the
world.

The Son is the Father’s image, and
the Spirit the Son’s, through which Christ
dwelling in man makes him after his own
image.

The Holy Spirit is God, being be-
tween the unbegotten and the begotten,

1John 6:46.
2lbid. v. 30.

by St. John of Damascus

Part IV

Christ the Creator

and united to the Father through the Son.
We speak of the Spirit of God, the Spirit
of Christ, the mind of Christ, the Spirit
of the Lord, the very Lord, the Spirit of
adoption, of truth, of liberty, of wisdom
(for he is the creator of all these); filling
all things with being, maintaining all
things, filling the universe with being,
while yet the universe is not the mea-
sure of his power.

God is everlasting and unchangeable
essence, creator of all that is, adored with
pious consideration.

God is also Father, be-
ing ever unbegotten, for he
was born of no one, but has
begotten his co-eternal Son;
God is likewise Son, being
always with the Father, born
of the Father timelessly, ev-
erlastingly, without flux or
passion, or separation from
him. God is also Holy
Spirit, being sanctifying
power, subsistential [enhy-
postatized], proceeding
from the Father without
separation, and resting in
the Son, identical in essence
[substance] with Father and
Son.

He who is ever essen-
tially present with the Fa-
ther is Word [Reason].?
Again, word is also the
natural movement of the
mind, according to which it
is moved and thinks and
considers, being as it were
its own light and radiance.
Again, word is the thought
that is spoken only within
the heart. And again, word
is the utterance that is the
messenger of thought. God
therefore is Word essential
and enhypostatic [personal,
existing as a hypostasis]: and the other
three kinds of word are faculties of the
soul, and are not contemplated as hav-
ing a proper subsistence of their own.
The first of these is the natural offspring
of the mind, ever welling up naturally
out of it; the second is the thought: and
the third is the utterance.

The Spirit has various meanings.
There is the Holy Spirit, but the powers

of the Holy Spirit are also spoken of as

3Graek Logos.
Continued on the next page.
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An Exact Exposition of the
Orthodox Faith

Continued from page 29.

spirits; the good messenger is also spirit;
the demon also is spirit; the soul too is
spirit; and sometimes mind also is spo-
ken of as spirit. Finally the wind is spirit
and the air is spirit.

1.14 The properties of the divine na-
ture.

Uncreated, without beginning, im-
mortal, infinite, eternal, immaterial,
good, creative, just, enlightening, immu-
table, passionless, uncircumscribed, im-
measurable, unlimited, undefined, un-
seen, unthinkable, wanting in nothing,
being his own rule and authority, all-rul-
ing, lifegiving, omnipotent, of infinite
power, containing and maintaining the
universe and making provision for all:
all these and similar attributes the Deity
possesses by nature, not having received
them from elsewhere, but himself im-
parting all good to his own creations ac-
cording to the capacity of each.

The dwelling and foundation of the
subsistences [hypostases, “persons”] is
in one another. For they are inseparable
and cannot part from one another, but
keep to their separate courses within one
another, without coalescing or mingling,
but cleaving to each other. For the Son
is in the Father and the Spirit, and the
Spirit in the Father and the Son, and the
Father in the Son and the Spirit, but there
is no coalescence or commingling or
confusion. And there is one and the same
movement; for there is one impulse and

beings. But it is itself above mind and
reason and life and essence.

Further, the divine nature has the
property of penetrating all things with-
out mixing with them and of being itself
impenetrable by anything else. More-
over, there is the property of knowing
all things with a simple knowledge and
of seeing all things, simply with his di-
vine, all-surveying, immaterial eye, both
the things of the present, and the things
of the past, and the things of the future,
before they come into being. It is also
sinless, and is able to cast sin out, and to
save; and all that it wills, it can accom-
plish, but does not will all it could ac-
complish. For it could destroy the uni-
verse but it does not will so to do.

2.1 About “age” [Greek aeon].

He created the ages Who Himself was.
before the ages, Whom the divine David
thus addresses, “From age to age You
are.” The divine apostle also says,
“Through Whom He created the ages.”

It must then be understood that the
word age has various meanings, for it
denotes many things. The life of each
man is called an age. Again, a period of
athousand years is called an age. Again,
the whole course of the present life is
called an age: also the future life, the
immortal life after the resurrection.’ is
spoken of as an age. Again, the word age
is used to denote, not time nor yet a part
of time as measured by the movement
and course of the sun, that is to say, com-
posed of days and nights, but the sort of
temporal motion and interval that is co-
ive with eternity. For age is to

one of the three
which is not to be observed in any cre-
ated nature.

Further, the divine effulgence and
energy, being one and simple and indi-
visible, assuming many varied forms in
its goodness among what is divisible and
allotting to each the constituent parts of
its own nature, still remains simple and
is multiplied without division among the
divided, and gathers and converts the
divided into its own simplicity. For all
things long after it and have their exist-
ence in it. It gives also to all things be-
ing according to their several natures,
and it is itself the being of existing things,
the life of living things, the reason of
rational beings, the thought of thinking
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things eternal just what time is to things
temporal.

Seven ages of this world are spoken
of, that is, from the creation of the heaven
and earth till the general consummation
and resurrection of men. For there is a
partial consummation, namely, the death
of each man: but there is also a general
and complete consummation, when the
general resurrection of men will come
to pass. And the eighth age is the age to
come.

Before the world was formed, when
there was as yetno sun dividing day from

“4psaim 89(30):2.

teb. 1:2.
SMart. 12:32; Luke 7:3¢.

night, there was not an age such as could
be measured, but there was the sort of
temporal motion and interval that is co-
extensive with eternity. And in this sense
there is but one age, and God is spoken
of as aionios’ and proaionios.* for the
age or aeon itself is His creation. For
God, Who alone is without beginning,
is Himself the Creator of all things,
whether age or any other existing thing.
And when I say God, it is evident that I
mean the Father and His only-begotten
Son, our Lord, Jesus Christ, and His all-
holy Spirit, our one God.

But we speak also of ages of ages,
inasmuch as the seven ages of the present
world include many ages in the sense of
lives of men, and the one age embraces
all the ages, and the present and the fu-
ture are spoken of as age of age. Further,
everlasting (i.e. aionios) life and ever-
lasting punishment prove that the age or
aeon to come is unending. For time will
not be counted by days and nights even
after the resurrection, but there will
rather be one day with no evening, in
which the Sun of Righteousness will
shine brightly on the righteous, but for
the sinful there will be night profound
and limitless. In what way then will the
period of one thousand years be counted
which, according to Origen, is required
for the complete restoration? The sole
creator of all the ages, therefore, is God
Who has also created the universe and
Who was before the ages.

2.2 About the creation.

Since, then, God, Who is good and
more than good, did not find satisfaction
in self- ion, but in Hi
ing goodness wished certain things to
come into existence which would enjoy
His benefits and share in His goodness,
He brought all things out of nothing into
being and created them, both what is in-
visible and what is visible. Yes, even
man, who is a compound of the visible
and the invisible. And it is by thought
that He creates, and thought is the basis
of the work, the Word filling it and the
Spirit perfecting it.

2.3 About angels.
He is Himself the Maker and Creator
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of the angels: for He brought them out
of nothing into being and created them
after His own image, an incorporeal
[bodiless] race, a sort of spirit or imma-
terial fire: in the words of the divine
David, “He makes His angels spirits, and
His ministers a flame of fire™: and He
has described their lightness and the ar-
dor, and heat, and keenness and sharp-
ness with which they hunger for God and
serve Him, and how they are borne to
the regions above and are quite delivered
from all material thought.

An angel, then, is an intelligent es-
sence, in perpetual motion, with free-
will, incorporeal, ministering to God,
having obtained by grace an immortal
nature; and the Creator alone knows the
form and limitation of its essence. But
all that we can understand is, that it is
incorporeal and immaterial. For, every-
thing that is compared with God — Who
alone is incomparable — we find to be
dense and material; for in reality only the
Deity is immaterial and incorporeal.

The angel’s nature then is rational,
and intelligent, and endowed with free-
will, changing according to choice, or
variable in will. For all that is created is
changeable, and only that which is
uncreated is unchangeable. Also, all that
is rational is endowed with free-will. As
it is, then, rational and intelligent, it is
endowed with free-will; and as it is cre-
ated, it is changeable, having power ei-
ther to abide or progress in goodness, or
to turn towards evil.

It is not susceptible of repentance
because it is incorporeal. For it is owing
to the weakness of his body that man
comes to have repentance.

It is immortal, not by nature but by
grace. For all that has had beginning
comes also to its natural end. But God
alone is eternal, or rather, He is above
the Eternal: for He, the Creator of times,
is not under the dominion of time, but
above time.

They are secondary intelligent lights
derived from that first light which is
without beginning, for they have the
power of illumination; they have no need
of tongue or hearing, but without utter-
ing words they communicate to each
other their own thoughts and counsels.

Through the Word, therefore, all the

9Psaim 103(104)4.

angels were created, and through the
sanctification by the Holy Spirit were
they brought to perfection, sharing each
in proportion to his worth and rank in
brightness and grace.

They are circumscribed: for when
they are in the Heaven they are not on
the earth; and when they are sent by God
down to the earth they do not remain in
the Heaven. They are not hemmed in by
walls and doors, and bars and seals, for
they are quite unlimited. Unlimited, I
repeat, for it is not as they really are that
they reveal themselves to the worthy men
to whom God wishes them to appear, but
in a changed form which the beholders
are capable of seeing. For that alone is
naturally and strictly unlimited which is
uncreated. For every created thing is lim-
ited by God Who created it.

Further, apart from their essence they
receive the sanctification from the Spirit;
through the divine grace they prophesy:
they have no need of marriage for they
are immortal.

Being intellects, they are in places

and are not ibed
in the manner that a body is. For they
have not a bodily form by nature, nor are
they extended in three dimensions. But
to whatever post they may be assigned,
there they are present in a spiritual man-
ner and act, and they cannot be present
and act in various places at the same
time.

Whether they are equals in essence
or differ from one another we know not.
God, their Creator, Who knows all
things, alone knows. But they differ from
each other in brightness and position,
whether it is that their position is depen-
dent on their brightness, or their bright-
ness on their position; and they impart
brightness to one another, because they
excel one another in rank and nature. And
clearly the higher share their brightness
and knowledge with the lower.

They are mighty and prompt to ful-
fill the will of the Deity, and their nature
is endowed with such swiftness that
wherever the Divine glance bids them,
there they are immediately found. They
are the guardians of the divisions of the
earth; they are set over nations and re-
gions, allotted to them by their Creator;
they govern all our affairs and bring us
aid. And the reason surely is because they

are set over us by the divine will and
command, and are always in proximity
to God.

With difficulty they are moved to evil,
yet they are not absolutely immoveable;
but as the case stands they are indeed
immoveable, not by nature but by grace
and by their close attendance upon the
Only Good.

‘They behold God according to their
capacity, and this is their food.

They are above us, for they are in-
corporeal, and are free of all bodily pas-
sion; yet they are not passionless, for the
Deity alone is passionless.

They take different forms at the be-
hest of their Master, God, and thus re-
veal themselves to men and unveil the
divine mysteries to them.

They have Heaven for their dwelling-
place, and have one duty, to sing God’s
praise and carry out His divine will.

Moreover, as that most holy, and sa-
cred, and gifted theologian, Dionysius
the Areopagite, says, All theology, that
is to say, the holy Scripture, has nine dif-
ferent names for the heavenly essences.
That divine master in sacred things di-
vides these essences into three groups,
each containing three. And the first
group, he says, consists of those who are
in God's presence and are said to be di-
rectly and immediately one with Him,
namely, the Seraphim with their six
wings, the many-eyed Cherubim and
those that sit in the holiest thrones. The
second group is that of the Dominions,
and the Powers, and the Authorities; and
the third, and last, is that of the Rulers
and Archangels and Angels.

Some, indeed, like Gregory the Theo-
logian, say that these were before the
creation of other things. He thinks that
the angelic and heavenly powers were
first and that thought was their function.
Others, again, hold that they were cre-
ated after the first heaven was made. But
all are agreed that it was before the foun-
dation of man. For myself, I am in har-
mony with the Theologian. For it was
fitting that the noetic [mental] essence
should be the first created, and then that
which can be perceived, and finally man
himself, in whose being both parts are
united.

But those who say that the angels are

Continued on the next page.
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creators of any kind of essence whatever
are the mouth of their father, the devil.
For since they are created things they are
not creators. But He Who creates and
provides for and maintains all things is
God, Who alone is uncreated and is
praised and glorified in the Father, the
Son, and the Holy Spirit.

2.4 About the devil and demons.

He who from among these angelic
powers was set over the earthly realm,
and into whose hands God committed the
guardianship of the earth, was not made
wicked in nature but was good, and made
for good ends, and received from his
Creator no trace whatever of evil in him-
self. But he did not sustain the bright-
ness and the honor which the Creator had
bestowed on him, and of his free choice
was changed from what was in harmony
to what was at variance with his nature,
and became roused against God Who
created him, and determined to rise in
rebellion against Him, and he was the
first to depart from good and become
evil. For evil is nothing else than absence
of goodness, just as darkness also is ab-
sence of light. For goodness is the light
of the mind, and, similarly, evil is the
darkness of the mind. Light, therefore,
being the work of the Creator and being
made good (for “God saw all that He
made, and behold they were exceeding
good™") produced darkness at his free-
will. But along with him an innumerable
host of angels subject to him were torn
away and followed him and shared in his
fall. Therefore, being of the same nature
as the angels, they became wicked, turn-
ing away at their own free choice from
good to evil.

Now, they have no power or strength
against any one except what God in His
dispensation has conceded to them, as
for instance, against Job'' and those
swine mentioned in the Gospels."” But
when God has given them permission,
they do prevail, and are changed and
transformed into any form whatever in
which they wish to appear.

mG-\ 1:32.

Job 1:12.
12Mark 5:13

32

Both the angels of God and the de-
mons are alike ignorant of the future, yet
they make predictions. God reveals the
future to the angels and commands them
to prophesy, and so what they say comes
to pass. But the demons also make pre-
dictions, sometimes because they see
what is happening at a distance, and
sometimes merely making guesses; so
much that they say is false and they
should not be believed, even although
they do often, in the way we have said,
tell what is true. In addition, they know
the Scriptures.

All wickedness, then, and all impure
passions are the work of their mind. But
while the liberty to attack man has been
granted to them, they have not the
strength to overmaster any one; for we
have it in our power to receive or not to
receive the attack. Therefore there has
been prepared for the devil and his de-
mons, and those who follow him, fire
unquenchable and everlasting punish-
ment."

Note, further, that that which is death
to men, is a fall in the case of angels.
For after the fall there is no possibility
of repentance for them, just as after death
there is for men no repentance.

2.5 About the visible creation.

Our God Himself, Whom we glorify
as Three in One, “created the heaven and
the earth and all that they contain,”'* and
brought all things out of nothing into
being. Some things He made out of no
preexisting matter, such as heaven, earth,
air, fire, water; and out of these elements
which he had he had caused to be, he
made others, such as living creatures,
plants, seeds. For these are made up of
earth, and water, and air, and fire, at the
bidding of the Creator.

2.6 About the Heaven.

The heaven is the circumference of
things created, both visible and invisible.
For within its boundary are included and
marked off both the mental faculties of
the angels and all the world of sense. But
the Deity alone is uncircumscribed, fill-
ing all things, and surrounding all things,
and bounding all things, for He is above
all things, and has created all things.

v 2541
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Since, therefore, the Scripture speaks
of heaven, and heaven of heaven,'s and
heavens of heavens,'® and the blessed
Paul says that he was caught up to the
third heaven,"” we say that in the cos-
mogony of the universe we accept the
creation of a heaven which the foreign
philosophers, appropriating the views of
Moses, call a starless sphere. But further,
God called the firmament also heaven, &
which He commanded to be in the midst
of the waters, setting it to divide the
waters that are above the firmament from
the waters that are below the firmament.
And its nature, according to the divine
Basil, who is versed in the mysteries of
divine Scripture, is delicate, like smoke.
Others, however, hold that it is watery
in nature, since it is set in the midst of
the waters; others say it is composed of
the four elements; and lastly, others
speak of it as a fifth body, distinct from
the four elements. . . ."

Others have pictured the heaven as a
hemisphere. This idea is suggested by
these words of David, the singer of God,
“Who stretches out the heavens like a
curtain,” by which word he clearly
means a tent: and by these from the
blessed Isaiah, “Who has established the
heavens like a vault.™ . .. Still, whether
itis this way or that, all things have been
made and established by the divine com-
mand, and have the divine will and coun-
sel for a foundation that cannot be
moved. “For He Himself spoke and they
were made: He Himself commanded and
they were created. He has also estab-
lished them for ever and ever: He has
made a decree which will not pass
away."?

The heaven of heaven, then, is the
first heaven which is above the firma-
ment. So here we have two heavens, for
God called the firmament also Heaven®
And it is customary in the divine Scrip-
ture to speak of the air also as heavens,
because we see it above us. “Bless Him,”
it says, “all you birds of the heaven,”
meaning of the air. For it is the air and
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not the heaven that is the region in which
birds fly. So here we have three heav-
ens, as the divine Apostle said.** But if
you should wish to look upon the seven
zones as seven heavens® there is no i
Jjury done to the word of truth. For it is
usual in the Hebrew tongue to speak of
heaven in the plural, that is, as heavens,
and when a Hebrew wishes to say heaven
of heaven, he usually says heavens of
heavens, and this clearly means heaven
of heaven,® which is above the firma-
ment, and the waters which are above
the heavens, whether it is the air and the
firmament, or the seven zones of the fir-
mament, or the firmament itself which
are spoken of in the plural as heavens
according to the Hebrew custom.

All things, then, which are brought
into existence are subject to corruption
according to the law of their nature, and
so even the heavens themselves are cor-
ruptible. But by the grace of God they
are maintained and preserved. Only the
Deity, however, is by nature withou be-
ginning and without end. Therefore it has
id, “They will perish, but You
1 nevertheless, the heavens will
not be utterly destroyed. For they will
grow old and be rolled up as a vesture,
and will be changed,” and there will be
anew heaven and a new earth.*

For the great part the heaven is greater
than the earth, but we need not investi-
gate the essence of the heaven, for it is
quite beyond our knowledge.

It must not be supposed that the heav-
ens or the luminaries are endowed with
life, For they are inanimate and insen-
sible. So that when the divine Scripture
says, “Let the heavens rejoice and the
earth be glad," it is the angels in heaven
and the men on earth that are invited to
rejoice. For the Scripture is familiar with
the figure of personification, and custom-
arily speaks of inanimate things as
though they were animate: for instance,
“The sea saw it and fled: Jordan was
driven back.™' And again, “What ailed
you, O sea, that you fled? O Jordan, that
you were driven back?"** Mountains,
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too, and hills are asked the reason of their
leaping, in the same way that we are ac-
customed to say, “The city was gathered
together,” when we do not mean the
buildings, but the inhabitants of the city:
again, “the heavens declare the glory of
God,"" does not mean that they send
forth a voice that can be heard by bodily
ears, but that from their own greatness
they bring before our minds the power
of the Creator: and when we contemplate
their beauty we praise the Maker as the
Master-Craftsman.

"He Who creates
and provides for
and maintains all
things is God, Who
alone is uncreated
and is praised and
glorified, in the
Father, the Son,
and the Holy Spirit"

ply absence of light. The air, indeed, has
not light in its essence. It was, then, this
very absence of light from the air that
God called darkness, and it is not the
essence of air that is darkness, but the
absence of light which clearly is a con-
tingency rather than an essence. And,
indeed, it was not night, but day, that was
first named, so that day is first and after
that comes night. Night, therefore, fol-
lows day. And from the beginning of day
till the next day is one complete period
of day and night. For the Scripture says.
“And there was evening and there was
morning, one day.”™’

When, therefore, in the first three
days the light was poured forth and re-
duced at the divine command, both day
and night came to pass. . . . So, then, itis
the sun that makes the seasons, and
through them the year: it likewise makes
the days and nights, the days when it rises
and is above the earth, and the nights
when it sets below the earth: and it be-
stows on the other luminaries, both moon
and stars, their power of giving forth
light. ...

[St. John gives the names and dates
of the 12 zodiac signs] . . . Now the
Greeks declare that all our affairs are
controlled by the rising and setting and
ion of these stars and of the sun

2.7 About light, fire, the luminaries,
sun, moon and stars.

Fire is one of the four elements,* light
and with a greater tendency to ascend
than the others. It has the power of burn-
ing and also of giving light. and it was
made by the Creator on the first day. For
the divine Scripture says, “And God said,
Let there be light, and there was
light* . . . In the beginning, then, that is
to say on the first day, God created light,
the ornament and glory of the whole vis-
ible creation. For take away light and all
things remain in undistinguishable dark-
ness, incapable of displaying their native
beauty. “And God called the light day,
but the darkness He called night.* Fur-
ther, darkness is not any essence [sub-
stance], but a contingency; for it is sim-

2ipid. v 5.
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and moon: for it is with these matters that
astrology is concerned with. But we hold
that we get from them signs of rain and
drought, cold and heat, moisture and dry-
ness, and of the various winds, and so
forth, but no sign whatever as to our ac-
tions. For we have been created with free
wills by our Creator and are masters over
our own actions. Indeed, if all our ac-
tions depend on the courses of the stars,
all we do is done of necessity; and ne-
cessity precludes either virtue or vice.
But if we possess neither virtue nor vice,
we do not deserve praise or punishment,
and God, too, will turn out to be unjust,
since He gives good things to some and
afflicts others. No, He will no longer
continue to guide or provide for His own
creatures, if all things are carried and
swept along in the grip of necessity. And
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the faculty of reason will be superfluous
to us: for if we are not masters of any of
our actions, deliberation is quite super-
fluous. Reason, indeed, is granted to us
solely that we may take counsel, and
hence all reason implies freedom of will.
And, therefore, we hold that the
lights* are not the causes of the things
that occur, nor of the origin of things that
come to pass, nor of the destruction of
those things that perish. They are rather
signs of showers and changes of air. But,
perhaps, some one may say that though
they are not the causes of wars, yet they
are signs of them. And, in truth, the qual-
ity of the air which is produced by sun,
and moon, and stars, produces in vari-
ous ways different temperaments, and
habits, and dispositions. But the habits
are amongst the things that we have in
our own hands, for it is reason that rules,

and directs, and changes them.

It often happens, also, that comets
arise. These are signs of the death of
kings, and they are not any of the stars
that were made in the beginning, but are
formed at the same tithe by divine com-
mand and again dissolved. And so not
even that star which the Magi saw at the
birth of the Lover and Savior of man, our
Lord, Who became flesh for our sake, is
of the number of those that were made
in the beginning. And this is evidently
the case because sometimes its course
was from east to west, and sometimes
from north to south; at one moment it
was hidden, and at the next it was re-
vealed: which is quite out of harmony
with the order and nature of the stars.

Tt must be understood, then, that the
moon derives its light from the sun; not
that God was unable to grant it light of
its own, but in order that rhythm and or-
der may be impressed upon nature, one
part ruling, the other being ruled, and that
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we might thus be taught to live in com-
munity and to share our possessions with
one another, and to be under subjection,
first to our Maker and Creator, our God
and Master, and then also to the rulers
set in authority over us by Him: and not
to question why this man is ruler and not
I myself, but to welcome all that comes
from God in a gracious and reasonable
spirit.

The sun and the moon, moreover,
suffer eclipse, and this demonstrates the
folly of those who worship the creature
in place of the Creator,” and teaches us
how changeable and alterable all things
are. For all things are changeable except
God, and whatever is changeable is li-
able to corruption in accordance with the
laws of its own nature. . . . It is evident

that both sun and moon and stars are
compound and liable to corruption ac-
cording to the laws of their various na-
tures.

To be continued.
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On President’s Weekend,
February 13 and 14 0of 1999,
the Century Association of
St. Tikhon’s Orthodox
Seminary held another
wonderful, joyful, tradi-
tional pre-Lenten gala for the enjoyment
and fellowship of all and to benefit St.
Tikhon's Seminary!

On Saturday, the foyer outside the
banquet area of the Radisson Lacka-
‘wanna Station in Scranton, PA was trans-
formed into a fabulous Russian Bazaar.
Father John Perich and his family had a
marvelous display of antiques and Rus-
sian collectibles, including folk art from
Slavic lands and other treasures from
around the world. Susan Pasqualone had
an exquisite display of crystal and am-

ber. St.
Tikhon’s Bookstore featured reli-
gious articles and special imported items
from Russia. New this year were reli-
gious articles by Holoviak Church Sup-
ply. Valentine’s Day shoppers enjoyed
picking out things for their loved ones
at our attractive Bazaar, which was open
from noon to 4:00 p.m. for our dinner
guests to enjoy shopping before our
Maslenitsa began on Sunday.

Our Maslenitsa began with appetiz-

ers, and
there was a beautiful dis-
play of imported cheeses, crackers and
fresh vegetables. A wonderful accordi-
onist with the Joe Bachak Orchestra ac-
companied us during cocktails. Promptly
at4:00 p.m., the assembly sang “Our Fa-
ther” and His Eminence Archbishop
Herman gave the blessing. The assem-
Continued on the next page.
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bly then sang our National Anthem.

The banquet hall was beautifully
decorated with red, pink and white bal-
loons with each place setting being deco-
rated with a program and a chocolate
heart in honor of Valentine’s Day. A writ-
ten formal tribute to John M. Boyko was
presented at each place setting.

Our pre-Lenten festival meal was
delicious! Honorary Cochair Father John
Perich welcomed everyone to our spe-
cial event and introduced The Troika
Balalaika Orchestra, under the direction
of Mrs. Helen Fornazer. The Orchestra
played a medley of eastern European
songs. Members had traveled from
Clifton, NJ to be with us! Our Maslenitsa
guests really enjoyed this ethnic music,
which was followed by dancing music
played by the very talented Joe Bachak
Orchestra. The crowd danced to contem-
porary music, polkas, Russian folk
dances and other folk music. To say those
attending had a good time was an under-
statement! There is nothing to compare
with the joy of good Orthodox Christian
fellowship!

Century President Elizabeth Bonczar
presented His Eminence with a gift of
membership dues from members to date
totaling $10,000! The generosity of our
Century members made it possible. The
Century members vitally understand the
importance of financially supporting St.
Tikhon's Seminary.

A drawing was held to select three
raffle winners. Olga Hero from Jepner,
Conn. won first prize, a magnificent jew-
eled ring created and donated by master
jeweler Walter Palchik. Second prize, a
20" hand-painted electric samovar do-
nated by Fr. John Perich, went to Robert
A. Tokash of Lake Station, Ind., and third
prize, a black lacquer box featuring an
icon of Christ, furnished by the Semi-
nary bookstore, was won by Kazi
Bonczar of University Park, PA. The
Century Association and the Seminary
express their gratitude to Mr. Palchik and
Father John Perich for their generous
gifts of these raffle prizes, as well as to
all who supported the Seminary by their
attendance at this Maslenitsa event! To
all those who traveled from Maryland,
New York, New Jersey, Connecticut and
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from parts of Pennsylvania, your loyal
support is greatly appreciated.

Our cochairs are to be commended
for planning an occasion that provided
so much joy for all who attended. A spe-
cial mention goes to the nearly thirty
people from Jermyn, PA and the nearly
thirty from Frackville who attended our
festival. The organizers, Father John and
Martha Malinchok have demonstrated
true leadership in supporting our semi-
nary, and we are most thankful!

The entire occasion raised over
$5,000 for the Seminary. We offer a spe-
cial thanks to Mr. Thomas Bushallow for
underwriting the cost of the seminarians’
tickets. The use of Caskets Shells, Inc.

show lighting and transportation equip-
ment help make this event possible.

It was very sad that two of our most
loyal members were not with us this year.
Mr. John M. Boyko, former President
from 1971 to 1995 and Life Member, and
benefactor Mr. John Guzey, both passed
away shortly before this event took place.
May their memory be eternal! Their lead-
ership and support will be sorely missed.
‘We offer our deepest sympathies to Mrs.
Florence M. Boyko and Mrs. Lucille
Guzey.

As President of the Century Associa-
tion, I want to thank all who attended
this event. It is the tradition of our an-
cestors to enjoy a good time before we




enter into Lent. Thank you for caring
enough to keep this tradition alive! The
good will generated is immeasurable.
Our St. Tikhon's Orthodox Seminary
Banner was proudly on display and much
literature about Orthodoxy was dissemi-
nated. Such events serve not only to help
us have a good time but are an adver-
tisement to the world for what we as
Orthodox Christians stand for. Until we
meet again, stay healthy and have a glo-
rious Pascha!

Cochairs Archpriest Daniel Donlick
and Mrs. Florence M. Boyko are to be
congratulated for planning a wonderful
event and for all of their efforts in be-
half of the Seminary. Honorary Cochairs
Archpriest John Perich and Century
President Dr. Elizabeth Semon Bonczar
contributed their skills and support also
to the success of this event.

—Elizabeth S. Bonczar,
President, Century Association

Is Our Lord
Calling You
to the

Holy Priesthood?

For further information please call
or write the Seminary Registrar

St. Tikhon’s Orthodox

Theological Seminary
South Canaan, PA 18459
Phone (570) 937-4411
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The Sunday of Orthodoxy
and the Millennium

3 3 39
Sermon Given February 28, 1999

Last evening at Vespers we heard the
words:

The grace of truth has shone upon us;
The mysteries darkly prefigured in times
of old have now been openly fulfilled;
For behold, the Church is clothed in a
beauty that surpasses all things earthly,
Through the icon of Christ Incarnate.

We began again the celebration of the
38

Triumph of the Holy Icons over the icon-
smashers, for the 1,156th time since the
first celebration on March 11, 843, at the
great Cathedral of Hagia Sophia in
Constantinople. Today is the final cel-
ebration of this event in the present mil-
lennium.

Do we here simply remember a past
event, as important and wonderful as it
was? Or is this in a deeper sense a call to
vigilance and even to battle in the

present, as well as a vision of things yet
to come?

Every age in the whole earthly his-
tory of Christ's Church is an age in which
the truth of the Good News of our Lord’s
Incarnation, Death, Resurrection, and
Coming Again must be defended. Every
age in one way or another is an age of
iconoclasm. The icons in the eighth and
ninth centuries were defended by the
zealous monks, the holy fathers, and pi-



ous women because their destruction was
rightly perceived to be an attempt to de-
stroy the sacred. We today are called to
fight the destruction of the sacred.

Let us look back and ask: what hap-
pened in the ancient Church when the
icons were ripped off the walls of the
Churches, removed from their places of
honor, and even forcibly taken from the
homes of the faithful? What exactly was
put in their place? Did the icon-haters
leave the walls of the Churches bare? No,
indced! They felt that something should
be there. So they placed in the blank
spaces new pictures: portraits of flow-
ers, of ornaments which had no symbolic
significance, decorations without mean-
ing, birds, scenes of the hunt, even in
some cases depictions of horse races.
What was this but clearly the replace-
ment of the sacred with the secular — in
effect, a return to paganism?

And the “new art” was accompanied
by “new preaching”: secular talks,
worldly chatter, references to political,
social, sports events of the day, “rel-
evant” things. And the music was not un-
touched. The prohibition against instru-
ments and worldly songs was aban-
doned. In came the flutes, castanets,
cithers (stringed instruments, forerunners
of the guitar). The music inside the

Church became just like that outside in
the streets. And the sacred hymnology
had to be “updated.” New poetry was
brought in featuring secular themes and
new versions of old fables. Does all of
this have a familiar ring to it? How we
in America love to search for something
new, something different!

There are plenty of new forces out
there in our present society, dear broth-
ers and sisters, ready and willing to dis-
mantle the Church, piece by piece, if not
to mount a broad frontal attack, and to
destroy every vestige of the sacred in the
lives of the faithful. Let us turn to the
prophetic words of St. Nilus the Myrrh-
streaming, a monk of Mount Athos who
lived more than 350 years ago. He proph-
esied that after the year 1900, towards
the mid-twentieth century, “the people
will become unrecognizable.” They will
be marked by unrestrained passions, law-
lessness, and dishonor. Their appear-
ances will change as it will become “im-
possible to distinguish men from women
due to their shamelessness in dress and
style of hair.” This will be accompanied
by increased cruelties, lack of respect for
parents and elders, the disappearance of
love, the abandoning of modesty, the in-
crease of greed, lust, adultery, and mur-
der. Christian pastors and leaders will be

affected and become vain. Those who
seek the light of true knowledge will find
only obstacles and constraints. An un-
happy man will discover a way by which
one person can converse with another
from one end of the earth to another, and
men will “fly through the air like birds
and descend to the bottom of the sea like
fish.” And when all this is going on, these
unhappy people living in comfort will
not even know how unhappy they are,
and will end up losing entirely their faith
in God in Three Persons.

Today we see daily confirmations of
these prophecies — all showing in one
way or another a determination to de-
stroy the sacred: a young woman puts
her two small children in a car and sinks
it in a lake; then she pretends to be griev-
ing and wondering where they are. An-
other young lady gives birth to a child at
her school prom and throws the infant
in a trash can and returns to the prom. A
man ties another man to his truck and
drags him along the road until he is dead
because he does not like the color of his
skin. Every day millions of people ex-
pose themselves to television shows,
movies, popular music, and now com-
puters that glorify and promote every
imaginable perversion, violence, and

Continued on the next page.

Diocesan and visiting clergy with Archbishop Herman
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blasphemy — the “usual” fare of con-
temporary entertainment. Not to mention
the ongoing slaughter of millions of in-
nocent children in the (now legal) abor-
tion clinics. The final phase of the de-
struction of the sacred is the destruction
of life itself.

Along with this, of course, we have
any number of prophets of doom, moan-
ing and wailing, pointing to Bible verses,
jumping indiscriminately from Old Tes-
tament to New, and applying these verses
out of context to present and imagined
future world events, while begging for
money and attempting to sell their latest
books. These false prophets play on the
emotions of the weak and unstable, as
well as a large segment of apparently
normal people. They daily present a clev-
erly-packaged mixture of truth and false-
hood, claiming to know what Scripture
itself clearly says no one knows.

Are these all signs of the end — the
last days? Is the Y2K computer scare,
along with all the rest of current wor-
ries, a sure sign of the end of the world?
This whole twentieth century has been
one of unprecedented scientific, medi-
cal, technological discovery and ad-
vance. At the same time it has been a
century of unprecedented destruction,
bloodshed. and horror. How should we,
Orthodox Christians, evaluate these
times? Two thousand years before the
Incarnation of our Lord, the great
Abraham set out in a life of complete
obedience to God. After those two mil-
lennia, God was born in the flesh, re-
deemed humanity and the world and es-
tablished His Holy Church. Now we
stand at the last moments of these two
millennia, four thousand years from our
father Abraham. Are we at the end?

Is it not time, dear brothers and sis-
ters, to listen to the words of our own
Orthodox teachers? Is it not time to tune
out the cacophony of the world’s confu-
sion and false prophets and to tunc in to
the clear, life-giving teachings of Christ
Himself and our Holy Fathers who were
one with Him?

When is the end of the age? Of that
day or that hour “no one knows, not even
the angels in heaven, nor the Son, but
only the Father” (Mark 13:32). Not even
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the Son? St. Simeon the New Theolo-
gian comments: as One of the Holy Trin-
ity, of course the Second Person knows,
since They all have a common mind and
wisdom. But the Son of Man in His hu-
man nature does not know; that is, no
one on earth.

How does the end come? Suddenly,
like lightning. “As the lightning flashes
and lights up the sky from one end to the
other, so will the Son of Man be in His
day” (Luke 22:24). The Apostle Paul
says the same: “‘As to the times and the
seasons, brethren, you have no need to

Archpriest Theodore Heckman
have anything written to you. For you
yourselves know well that the day of the
Lord will come like a thief in the night”
(I Thess. 5:1-2). And Paul in I
Corinthians describes the end precisely
as a transformation: “We shall all be
changed, in a moment, in the twinkling
of an eye, at the last trumpet™ (15:51-
52).

There will be signs, nevertheless
(Matthew 24): The Gospel proclaimed
to all nations; this has been going on
since the days of the Holy Apostles. Wars
and uprisings of the people everywhere;
this has been going on since the days of
the Holy Apostles. The appearance of
false prophets; this has been going on
since the days of the Holy Apostles.
Pseudo-christs working signs and won-
ders; this too has been going on. And
famines, persecutions, earthquakes — all
these have been going on since the days
of the Holy Apostles. Our Lord says,
“Truly, this generation will not pass away
till all these things take place” (Matt. 24-
34). A remarkable statement! Was He
mistaken? St. Simeon tells us that the in-
terpretation of these signs in any given

generation is not given to everyone, but
to those who are illumined — illumined
by revelation from above to those who
have acquired a “spiritual mind.” There
are specific requirements for understand-
ing in this area of knowledge. These are,
according to St. Simeon: true repentance,
prayer, fasting, zeal, and purity of spirit.
‘Whatever teaching or teacher that leads
to fear or despair is not Orthodox. What
is genuine leads always to hope, repen-
tance, prayer, confidence.

Concerning the Day of His Coming,
says St. Simeon, it is not an earthly day;
it cannot be measured in chronological
time. Rather it is an experience of the
shining of God in glory, as at the Trans-
figuration on Mount Tabor. As the vis-
ible stars of the sky are “extinguished™
each day by the light of the sun, so is the
Day of the Lord: God’s radiance seen
with transfigured eyes, extinguishing all
lesser lights. For the saints the invisible
Creator will be seen as both day and God,
and this “Day” will be eternal joy. For
the unrepentant who have not cultivated
in this life the vision of God through
purification, Christ will remain unseen
and inaccessible both in this world and
the next.

St. Gregory Palamas teaches the
same: All the images of our Lord’s Com-
ing Again, the lightning, clouds, trum-
pets, thrones, etc., are symbols appeal-
ing to our earthly senses and understand-
ing; but the reality is different. These are
not to be understood literally or sensu-
ally. The symbol should not be mistaken
for the reality which is beyond, nor
should the symbol be ignored or scorned.
One should seek the deeper meaning of
the symbol in the silence of prayer and
contemplation.

Our Lord’s Coming Again with judg-
ment, says St. Simeon the New Theolo-
gian, as an external event is for sinners,
for the unrepentant, for those who have
neglected the interior warfare and not
fought the passions. Already in this life
the saints experience Paradise within; by
definition the faithful are already citizens
of the age to come, from the time of their
baptism. “For the children of Light, sons
of the Day, the terrible Day of the Lord
will never come,” says St. Simeon. Death
is behind them, as they died in the bap-
tismal waters. And even judgment is be-



hind them. At the Liturgies and memo-
rial services for our departed loved ones
we hear the words of our Lord: “He who
hears my word and believes Him Who
sent me, has eternal life; he does not
come into judgment, but has passed from
death to life” (John 5:24). We are used
to applying this to the departed; but we
must apply it to the living who are keep-
ing the commandments of Christ, repent-
ing sincerely and loving God above all
things. For those who are being deified
the fire of the Holy Spirit is not just a
future hope but a present experience. And
those who are baptized by that fire be-
come pure, undefiled children of the
Light, sons and daughters of the Day —
like the Most Holy Theotokos, who at
her deathless death was translated from
life to life. She lived all her life in the
age to come, a citizen of Paradise.

The Orthodox teaching concerning
the two judgments of each person does
not assert that they are both after our
physical death. According to St. Simeon,
the first judgment begins at our baptism
and continues every moment of our
carthly life: at each thought, word and
deed. That is why our Liturgy calls us to
spend our time here in peace and repen-
tance. The second judgment, the final
one takes place when our body and soul
are rejoined after death.

Therefore, for the unrepentant, the
Day of the Lord is future and terrifying,
for they are not prepared. For the humble
ones who live for Christ and in Christ,
the Day is ever present and filled with
unspeakable joy. In Homily 34 St. Gre-
gory Palamas said, “For His Kingdom
to come does not mean that it has to come
from another place, but that it has to be
revealed through the power of the Di-
vine Liturgy. And we can now under-
stand our Lord’s words when He said,
“There are some standing here who will
not taste death till they see the Kingdom
of God present with power” (Mark 9:1).

Indeed, our Lord’s kingdom is al-
ready present. For He said, “The king-
dom of God cometh not with observa-
tion: Neither shall they say, Lo here! or,
Io there! for, behold, the kingdom of God
is within you.”” As the Myrrhbearers
came to the tomb, they saw the radiant
Light of the Resurrection streaming
forth. As the Apostles were gathered at
Pentecost, the tongues of Divine Fire
descended and illumined them. As faith-
ful believers were baptized and
chrismated then and through the ages.
they receive the gift of Pascha, the res-
urrected life, the robe of glory, and the
seal of the Holy Spirit. As the faithful
gather for each Divine Liturgy, at every
feast and celebration they receive the

food of Paradise and become again and
again participants in the Kingdom of
Christ our God. The Second and Glori-
ous Coming will be the close of the
present age, and the consummation of all
things, but the New Creation, the King-
dom, is already here — not something
to look for in the twenty-first century,
but a reality inaugurated twenty centu-
ries ago. It is found — by those who
know where to look — in prayer, in the
Mysteries, in works of charity, in acts of
forgiveness and compassion. And it is
found in the veneration of icons, as the
holy defenders of these sacred objects
taught.

This is the safeguard of the Ortho-
dox Faith,

For if we hold fast to the icon of
the Savior Whom we worship,
We shall not go astray.
Let all who do not share this faith
be covered with shame,
But we will glory in the icon
of the Word made flesh.
Then let us venerate it,
And with all the faithful cry aloud:
0 God, save Thy peaple,
and bless Thine inheritance.

— Archpriest Theodore Heckman



Orthodox Join in the
Annual March for Life

Hundreds of Orthodox Christians
gathered for the annual March for Life,
held in Washington, D.C. on Friday,
January 22, 1999 in sad commemoration
of the twenty-sixth anniversary of the Su-
preme Court’s 1973 Roe v. Wade deci-
sion which legalized abortion on demand
in America.' The Orthodox Church has
become a regular and visible presence
in the movement due chiefly to the ef-
forts of the pan-Orthodox pro-life orga-
nization, Orthodox Christians for Life,
and our regular, year-in-and-year-out
participation in this national event has
indeed shown that we are a significant
voice in the national pro-life movement.

The March for Life officially as-
sembled at noon at the Ellipse in front

The original Roe v. Wade decision only legalized
‘abortion during the first two trimesters, but subsequent de-
cisions n practice removed all restrictions.
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of the White House. As in past years,
there was inspiring music and many
speakers and leading advocates in the
national pro-life movement. The open-
ing prayer was offered by the Rev. Ben-
jamin B. Sheldon, Executive Director of
the National Pro-Life Organizations.
This year however, there was a vis-
ible absence of the usual large and inter-
national gathering of the media — they
had assembled this year at the Capitol
for the Senate trial of the impeached
president. How ironic it seemed that the
most pro-abortion president in American
history, who had heartlessly signed the
partial birth abortion bill allowing thou-
sands of babies to die, was now fighting
for his political life, wishing to finish out
his term in office. In the day’s national
coverage, the media had shifted the spot-
light of its reporting and had chosen to

cover this enthralling national soap-op-
era and scandal of immorality. While the
trial of the President is now over and our
nation’s attention has returned to its usual
focus of attention, the problem and sin
of abortion will not as quickly go away.

Nellie Gray, the president and
founder of the March for Life, remarked
that “Reporters often inquire about why
we continue to March for Life, because
is seems that there are no tangible suc-
cesses from our untiring efforts. We will
never know about our successes or fail-
ures. We know we must be consistent and
faithful. With determination and persis-
tence, we continue to march to ensure
that Washington officialdom understands
that the issue of abortion and euthanasia
will not go away until it is resolved in
favor of life.”

As in past years, Archbishop Herman



(0.C.A.) was again seated on the dais,
his very visible and effective presence
underscoring the fact that over the years
he, among the Orthodox Bishops, has
become the most visible and outspoken
advocate for unborn babies. This year

the past twenty-six years, and reminded
us of all the babies that have been saved
due to our pro-life witness.

At 1:00 p.m. the March began, with
pro-life Americans gathering from
throughout our United States. The Or-

marks the year of particip:

tion by His Eminence in the event. To-
day he was the first religious leader to

thodox made up of hundreds
Orthodox faithful from across the land,
was led by Archbishop Herman, with
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address the March, being introduced to
the podium by this writer. In a stirring
and powerful message offered on behalf
of all Orthodox Christians, he offered
words of reassurance that someday this
horrible attack on the most vulnerable
and unprotected of our citizenry will end.
He encouraged us to continue with the
work that has been already done during

Metropolitan Nicholas (American
Carpatho-Russian Archdiocese). Our
pan-Orthodox participants in the March
proclaimed the holy Faith by carrying
banners and icons and singing hymns of
praise as they processed along the ap-
pointed route of Constitution Avenue.
The March for Life publicly wit-
nesses to the teaching of the Orthodox

Church concerning the sacredness of life
from the moment of conception till death
(a teaching clearly set forth in the Holy
Gospel in the account of St. John the
Baptist’s worship offered to the Lord
Jesus when the Savior was a newly-con-
ceived infant in his mother’s womb).
After the March, His Eminence, together
with Metropolitan Nicholas, led us in
singing the Memorial Service for the
Departed in loving memory of the mil-
lions of aborted children of our nation.

In the evening, during the Rose Ban-
quet at the Hyatt Regency Hotel, Arch-
bishop Herman took part in the official
program and gave the invocation. The
banquet was filled with over 850 pro-life
leaders from throughout our country.

This March for Life, held as we draw
near the threshold of the new millen-
nium, was probably one of the best at-
tended. As reported by the New York
Times, there were over one hundred thou-
sand in the throng which had gathered
and marched and prayed for moral jus-
tice to rule once again in the United
States. By their presence, they argued life
must be protected and preserved at each
stage of its development.

Nearly two thousand years ago, the
slaughter of the Holy Innocents took
place in Bethlehem, when Herod at-
tempted to kill the child Christ. This act
revealed the depths of wickedness to
which those in power can descend if they
choose to show disregard for life. Now
at the end of this century, near the end of
the second millennium since Christ’s
birth, the cry “Rachel Weeping for her
children" is still heard. The difference is
that we have legalized the killing of ba-
bies. The continuing slaughter of inno-
cent infants poses the greatest threat to
the moral strength of America and
Canada and their future as civilized so-
cieties.

As she always has, the Orthodox
Church must publicly challenge the con-
science of society on moral issues of fun-
damental importance. As we enter the
new millennium, this sense of moral ac-
countability needs to be reawakened in
the nation’s consciousness if civilized
society is to survive. To do this, to at-
tempt to do it, is part of our mission as
the Orthodox Church in America.

Continued on the next page.
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March for Life
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Will America bring abortion into the
new millennium, defiling it with the
blood of shame? One hopes that it will
not be so. To prevent its own further de-
scent into a bottomless pit of self-de-
structive moral depravity and corruption,
America must cease destroying God’s
highest, most precious creation. The un-
born child, conceived in the womb, is not
“potential life” but human life, made by
the Creator in his own image and en-
dowed with his own likeness. It must not
be deprived of the right to live out God’s
plan for it and to enjoy its God-given gift
of life, but rather, the divine plan for each
person’s life must be allowed to continue
until it is fulfilled.

The nation must end the era of bloody
human sacrifice upon the altar of greed,
selfishness, and ungodliness, by which
our civilization has been made to re-
semble the ancient Canaanite people,
who sacrificed their children on the al-
tars of the god Molech, or the Incas who
would mercilessly excise the hearts of
their living human victims. A society that
practices the brutal, unspeakably heinous
slaughter of the innocent, helpless child
in the protected sanctuary of its mother’s
womb, is no better than these pre-civi-
lized cultures, but is only more techno-
logically advanced.

—Archpriest John Kowalczyk

Arlene

rchbishop Herman y
Life breakfast
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Archbishop Herman offers invocation at Rose Banquet

Archbishop with dignitaries at Pro-life breakfast



Vocation

Our Journey to St.Tikhon’s Seminary

Why would a 42-year-old man, his
wife, and four sons leave sunny, South-
ern California with a nice house, two
good jobs, a wonderful parish, good
schools and activities for the children,
and drive 3500 miles across the US to
attend St. Tikhon’s Orthodox Theologi-
cal Seminary in South Canaan, Pennsyl-
vania? Good question!

I would like to relate something of
our journey to St. Tikhon’s as an encour-
agement to you if you are considering
the pursuit of theological studies as a
preparation for priestly ministry, and also
as a testimony to the faithfulness of the
Lord. The struggle to discern and accom-
plish the will of God for one’s life is truly
a profound mystery unique to each hu-
man soul. I am convinced that the Lord
lovingly guides His people and encour-
ages us to increase our faith and to trust
Him more and more. I hope that our ex-
perience — how we dealt with obstacles,
difficulties and concerns — will help you
take the next step in following the Lord
and His will for your life, wherever that
may lead you. “Without faith it is im-
possible to please Him. For whoever
comes to God must believe that He ex-
ists, and that He is a rewarder of those
who diligently seek Him" (Heb. 11:6).

We faced what seemed to us as in-
surmountable obstacles in getting to
seminary. We owned our own home; we
had four thriving and active sons; we had
developed a certain lifestyle which re-
quired a certain income; we were well
integrated into the life and ministry of
our local parish and community. We
wondered how we would sell or rent our
house: we wondered what schools our

children would attend and what activi-
ties would be available for their devel-
opment and growth; we wondered where
my wife, Stacy, would work (since I
would be attending seminary as a full-
time student); we wondered how we
could make ends meet on a significantly
reduced income; we wondered how we
could possibly uproot our family of six,
move across the country and set up home
in new and unfamiliar surroundings. All
of this and more left us wondering if we
would ever get to seminary, although we
felt that this was certainly something the
Lord was leading us to do. “And we know
that in everything God works for good
with those who love Him and are called
according to His purpose” (Rom. 8:28).

God’s Providential Timing
Before I describe the obstacles and
concerns we faced I would like to point
out that we had been hoping for several
years to come to seminary, but for one
reason or another were unable to do so.
Also, our parish priest had wisely coun-
seled us to be patient and to live as Or-
thodox Christians for several years be-

Seminarian Richard Armstrong with family

fore even considering going to seminary.
He advised five years. We took his ad-
vice back in 1992 and then began the
application process to St. Tikhon’s at the
end of that time. I was accepted for the
fall semester of 1997, but our circum-
stances prevented us from going. The
housing market in San Diego was de-
pressed and it would have cost us money
to sell our home. We had to wait another
year until God’s timing was right. I say
all this to encourage those with a sense
of calling to the priesthood not to lose
their vision or commitment to be trained
to serve the Lord. I am absolutely con-
vinced that where the Lord leads He also
provides. And He does so according to
His loving providential care. His timing
is always right. Don’t lose heart. Wait
on the Lord and be faithful where you
are. Trust in His wisdom and goodness.
Listen to the counsel of those who know
and love you. He will guide and provide
for us, and for all those concerned, al-
ways with our best interest in mind.
When the time is right it will be clear. “/
know the plans I have for you, says the
Continued on the next page.
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Our Journey to

St. Tikhon’s Seminary
Continued from page 45.

Lord, plans for welfare and not for evil,
to give you a future and a hope” (Jer.
29:11).

Leaving Our House Behind

A major obstacle was what to do with
our house in San Diego. The local hous-
ing market improved, but we still
dreaded going through the selling pro-
cess. The woman living there now had a
vision for establishing a “Mary and
Martha house™ of hospitality. When she
heard that we were planning to go to
seminary, she thought that perhaps we
could work something out. However, her
being on a limited income made it ex-
tremely unlikely. She shared her dream
with a family friend. He loved her idea
and vision and offered to give her one
year’s mortgage and homeowner's fees
up front to decide if our home would be
suitable to her needs! The Lord gra-
ciously provided a solution for this ma-
jor concern. He was making a way for
us to leave. I'm sure He leads and pro-
vides for others in other ways, but this is
what happened for us. I'm sure this is
exactly what we needed. “My God will
supply every need of yours according to
His riches in glory in Christ Jesus!"
(Phil. 4:19).

there was someone else also interested,
but that he hadn’t heard from him for
some time. This was living

you ask Him"” (M. 6:8; 7:7).

for Stacy

in Montana, he told us. So, we were still
uncertain where we would live.

That Sunday we went to church (in
San Diego) as usual. At the end of the
service, Fr. Alexander greeted the visi-
tors. There was a gentleman and his chil-
dren seated in the back, John and family
from “Montana™! Could it be?! My wife
cornered them after church and sure
enough, it was he, the man who Fr. Jo-
seph had mentioned was also interested
in the house! He “happened to be” in San
Diego and decided to attend our parish.
He told us that his plans were to go to
St. Vladimir’s Seminary in the Fall and
50 it would be fine with him if we took
the O’Brien’s house! (I still am amazed
that this happened.) We called Fr. Joseph
and confirmed our desire and commit-
ment to live in their house. And that’s
where we are today! Thanks be to God
for His loving providential care! “O the
depth of the riches of the wisdom and

ledge of God! How h
are His judgments and unfathomable His
ways!” (Rom. 11:33).

Belongings and Furnishings
We did not bring our furniture and
belongings with us; only what we could
fit in our two cars with car-top carriers.
There is agreal expense for moving vans,

A New Home in F

With our San Diego home lakcn care
of, we now turned our attention to where
to live in Pennsylvania. I had been in
communication with a seminarian, Jo-
seph O'Brien (now Fr. Joseph serving St
Paul’s Orthodox Church in Las Vegas)
several months earlier. I told him we
planned on moving to PA to go to St.
Tikhon’s. However, he told me that upon
graduation he would be staying for an-
other year for some type of chaplaincy
program. It looked like we'd have to live
elsewhere. As the time for our departure
for seminary drew near, I called Fr. Jo-
seph again. This time (Friday, June 26)
he told me that his plans had changed
and that he was being ordained to the
Holy Priesthood the following Monday,
on the Feast of Ss. Peter and Paul. T con-
gratulated him and expressed my inter-
est in the house. He said fine, but that
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etc., especiall ry. We were
able to leave mo“ of our furniture set up
in our home for our friend to use. Our
other things we put in storage in our ga-
rage. We shipped about 20 boxes of es-
sential items to the local post office
which we collected when we arrived. But
what about furniture and other furnish-
ings for our new home? Once again the
Lord provided all that we needed —
beds, desks, dining room table and
chairs, bookshelves, a small couch, etc.
Many of these things came from the gen-
erosity of local Orthodox Christians. The
Lord has allowed us to set up a nice home
for ourselves while we're here. Actually,
this house is much bigger than our house
in San Diego and about $1000 less per
month! “Ask, and it will be given to you;
seek, and you shall find; knock, and it
will be opened, for your Father knows
the things you have need of even before

Stacy (Anastasia) did not have a job
secured when we left, although she had
made a couple of contacts in the
Scranton/Wilkes-Barre area. When we
arrived here this summer, she contacted
one of these reporting services (Stacy
works as a court reporter doing freelance
deposition work). This was okay, but not
quite what she had hoped for. She con-
tacted other reporting services and inter-
viewed with the one with which she is
now happily working. And she has had
more work than ever in her life. Although
the actual income itself is inconsistent,
with God’s help we are making ends
meet. “[He] is able to do far more abun-
dantly than all that we ask or think, ac-
cording to the power that works in us"
(Eph. 3:20).

What About the Children?

We believe that the Lord led us here
at this time in our lives, not only for what
Stacy and T want in our pursuit of God
and His will, but also for the ultimate
good of our children. God has wonder-
fully provided for each and every need
that we have. The boys are doing well in
their respective schools: Andrew, 14, as
a freshman at the local public high
school; Daniel, 13, as an eighth grader
at the local middle school; David, 12,
also there as a sixth grader: and Ben-
jamin, 10, as a fifth grader at the local
elementary school. (Of course, some
families here choose to home-school
their children; others send them to paro-
chial schools. Whatever your convictions
demand and your finances allow, you can
find it here in northeastern Pennsylva-
nia.) Our sons have not lacked for all of
those activities they enjoyed in San Di-
ego, primarily sports. Since we have
been here, David has become a Boy
Scout, Daniel has completed a season of
wrestling, David and Ben have been
playing basketball, Andrew is taking
advanced classes as well as assisting the
computer teacher with the school’s com-
puter network. Although they haven't
been to the ocean lately, they have been
snow-boarding and skiing. The needs
and interests of our children are being
met in wonderful ways. “He will feed



His flock like a shepherd; He will gather
the lambs with His arm, and carry them
in His bosom, and gently lead those who
are with young” (Isa. 40:11).

T would like to emphasize the impor-
tance of carefully considering the needs
of each and every family member, if you
have a family, and are considering such
a move. God will honor this commit-

the Lord leads His people through his
faithful hierarchy. We are here in obedi-
ence to the wisdom of our diocesan
bishop. “Obey your leaders and submit
to them; for they are keeping watch over
your souls” (Heb. 13:17).

Are we glad we chose St. Tikhon’s?
Absolutely! This has proven to be just
the right place for me and my family. The
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Glad We Chose This Path

Are we glad we came? Well, so far,
definitely yes. We believe this is God’s
will for our lives. Yes, we sometimes
miss San Diego, and most of all we miss
our friends at our home parish. But with-
out a doubt we'd do it again. And with-
out hesitation, we encourage others to
come to St. Tikhon's. The Seminary and

ment. Stacy and T'h: desired
and strove to maintain the integrity of
our family while pursuing these studies.
I think this is an important pastoral con-
sideration. “Know well the condition of
your flocks™ (Prov. 27:23).

Managing Our Debts

‘We had built up some debt while liv-
ing in San Diego, including a car pay-
ment. We would like to have paid all of
this off first. We were tempted to use
even this as an excuse not to come. We
were also concerned about how to pay
for tuition. However, thankfully we have
been able to manage our debt and con-
tinue to make our payments. It’s tight
most of the time, but God faithfully pro-
vides. “Seek first the Kingdom of God
and His righteousness and all these
things shall be yours as well” (Mt. 6:33).

All Our Concerns Addressed

Houses, furniture, children, jobs,
debt. What other obstacles or concerns
could we have used as excuses not to
come? God has wondrously met each
and every need that we have. It requires
our stewardship, resourcefulness, and
contentment, as well as the generosity
and prayers of others, but somehow God
provides. With one and a half semesters
completed, I know that with God all
things are possible. “Behold, I am the
LORD, the God of all flesh; is anything
too hard for me?" (Jer. 32:27).

Why St. Tikhon’s?

The simple answer to this question is
that this is where our bishop, His Grace
Bishop Tikhon (Diocese of the West),
recommended that we attend given our
circumstances and needs. I know that
other men from our diocese have at-
tended other seminaries based on their
needs (for example, the gentleman from
Montana mentioned above is attending
St. Vladimir’s Seminary). We trust that

Monastery has exceeded our

without being over The pro-
fessors are outstanding in their respec-
tive fields of instruction: from dogmat-
ics to history to patristics to Scripture to
liturgics. Another wonderful dimension
here is the monastic community of St.
Tikhon's Monastery. It is truly a privi-
lege to develop friendships with the
monks. This has been a good influence
on my children — the monks, the priests,
the seminarians. The monks celebrate the

God is faithful. Each per-
son or family is different and precious
to the Lord. Our circumstances and needs
may vary, but the Lord knows precisely
what they are and will meet them if only
we will trust Him, if only we will call
upon His Name and step out and act in
faith. He is faithful; His promises are
sure. “I don’t know what the future holds,
but I know Who holds the future.” “All

Are we glad we came? Well, so far, definitely yes.
We believe this is God's will for our lives. Yes, we
sometimes miss San Diego, and most of all we
miss our friends at our home parish. But without a
doubt we'd do it again. And without hesitation, we
encourage others to come to St. Tikhon’s. The
Seminary and Monastery community has
exceeded our expectations. God is faithful.

full order of services providing ample
opportunity for worship and service. My
sons are able to serve at the Divine Lit-
urgy each week if they desire. [ also must
mention in this context the wonderful
archpastoral presence of His Eminence
Archbishop Herman. As rector of the
seminary, deputy abbot of the monastery,
and seminary professor, his loving care
and wisdom are felt throughout. He is
always kind to my wife and sons, lov-
ingly encouraging us by his example,
teaching and prayers. Also, I have to
mention the beautiful small-town, coun-
try environment and scenery of north-
eastern PA. This is the first time we have
ever been able to enjoy all four seasons!
“Behold how good and pleasant it is
when brothers dwell in unity!" (Ps.
133:1).

the promises of God are Yes in [Christ].
That is why we utter the Amen through
Him to the glory of God" (2 Cor. 1:20).
Some people may have a sense of
God’s calling from youth, but I think for
most people it takes time. It is not some-
thing that we should be anxious about.
Rather, by faithfully participating in
Church life — serving there, giving
there, worshipping there, growing there,
God will make it clear. Talk with your
priest, Talk with your spouse if you're
married. Pray. And most of all, trust the
Lord to guide you — He will. I think
these things are important for every faith-
ful Orthodox Christian, not just for men
called to the holy priesthood. He has a
place of service for each and every one
of us. We are all called to do His will, in
Continued on the next page.
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Our Journey to

St. Tikhon’s Seminary
Continued from page 47.

the Church, in our homes, in our places
of employment. He loves us so much and
cares for us so faithfully and so gener-
ously. He gave us life. He sustains our
lives. He gave His life for us and for our
salvation. How can we not live our lives
for Him? “He who did not spare His own
Son, but delivered Him up for us all, how
shall He not with Him also freely give us
all things?” (Rom. 8:32).

‘What Can I Do About
Vocations?

As A Person — Seek the Lord. Trust the
Lord. Serve the Lord where you are.
Faithfully participate in the life of the
Church. With the counsel of your parish
priest, and the blessing of your bishop,
begin the application process if you think
God is calling you to the priestly minis-
try. If possible, attend a vocations retreat
here at St. Tikhon's in the spring, or visit
anytime that is convenient. Don’t be anx-
ious. Wait on the Lord. He will make
your path straight. “Trust in the Lord
with all your heart, and do not rely on
your own understanding. In all your
ways acknowledge Him, and He will di-
rect your path" (Prov. 3:5-6).

As A Parish — Please encourage pro-
spective seminarians. Be creative. My
home parish, St. John of Damascus Or-
thodox Church in San Diego, established
and endowed a scholarship fund (the
Bishop Boris [Geeza] Scholarship Fund),
not just for seminarians, but also for
faithful college students. Consider spon-
soring a seminarian. My parish has been
doing this for years. It has always been
such an encouragement, both for the
“adopted seminarians” and for the par-
ish families that “adopted” us. Consider
establishing a monthly offering for your
adopted seminarian(s). My home parish
does this. Their generous gifts always
seem to airive at just the right time. Pray
for your adopted seminarians. Consider
giving to the seminaries as a regular part
of the parish budget. We could not have
made it here if it were not for the faith-
ful giving and prayers of our home par-
ish. Their faithful monthly support and
prayers truly sustain us. We are espe-
cially thankful for them and our home
parish priest, the V. Rev. Alexander
Federoff. We are eternally grateful!
Thanks for everything, Father Alexander
and our parish family at St. John’s! We
could not be here without you!

As A Priest — Please encourage young
men who possess a sense of God's call-

ing to pastoral ministry. Involve them in
the life of the Church wherever you can
— serving, singing, reading, teaching.
Nurture and inspire these young men to
follow the Lord as servants in His vine-
yard. Your words, your example, and
your prayers are of inestimable value in
inspiring future generations of servants
for Christ’s holy Church.

Everyone — Please pray for vocations.
Please never underestimate the power of
your prayers, and the intercession of all
the Saints, for accomplishing God’s will.
We would not be here if it were not for
the consistent prayers of God’s faithful
— hierarchs, priests, and parishioners.
“[The Lord] said to His disciples, “The
harvest is plentiful, but the workers are
few. Therefore beseech the Lord of the
harvest to send out workers into His har-
vest” (Mt. 9:37-38). But be careful, the
Lord may answer this prayer through
you! If we can do it with a family of six,
T know that the Lord can make it pos-
sible for you!

“Who is so great a God as our God?
Thou art the God who does wonders!"

“Behold, I am the LORD, the God of
all flesh; is anything too hard for me?"

—Richard L. (John) Armstrong

St. Tikhon’s
Summer Camp

June 27 - July 4
Boys & Girls

Women’s
Retreat

St. Tikhon's

at

St. Tikhon’s Seminary

Write to:
Mr. Martin Paluch, Camp Director
St. Tikhon’s Seminary
South Canaan, PA 18459

Saturday, August 7, 1999

Monastery
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It's Time to Gather Together

It’s that time again. It’s time to get
ready for summer camp for our Ortho-
dox youth, a time they look forward to
all year. Just ask them, especially those
who have come year after year. It’s time
for them to gather together. That’s this
year’s theme: To Gather Together.

Camp week for 1999 is scheduled
for June 27-July 3 for ages seven through
thirteen at St. Tikhon's Seminary
grounds. As always, camp director Mar-
tin Paluch hopes that parents will regis-
ter their children early so that staff can
plan adequately for all children who want
to attend.

In recent years, we've experienced
record-breaking numbers of children at-
tending not only from our diocese but
from neighboring New York and New
Jersey. Sometimes, youth return even
though they have moved away from the
area.

Igumen Tikhon talks with the campers.

And why do the youth return? OF
course, it’s the chance for swimming,
usually the favorite activity if you ask
any camper, or the hike and hayride. Yes,
they like the boating and the soccer
matches or the traditional washerboard
games. And War Ball, too. Of course it's
a chance to be away from home, away
from parents and siblings.

To be with friends, though, tops the
list of reasons why campers return, es-
pecially as teens. Each year campers an-
ticipate seeing friends they’ve made at
camp from previous years. Each year the
newcomers, too, find friends. Parents and
staff will recall the hugs, the high fives,
the shouts of recognition when campers
arrive. There will be the reluctance to
leave, the occasional tears, the promises
to write when campers must depart.
These bonds of friendship last a long
time; they strengthen the faithful of our

diocese.

As program coordinator now for the
fifth summer, I stand firmly convinced
that giving our youth an opportunity to
come together with their Orthodox
Christian peers in an Orthodox setting is
vital to their growing and to their iden-
tity as Orthodox Christians. In such a
setting these young people can be them-
selves. They don’t need to make excuses
for who they are; they don’t need to feel
inadequate because someone makes fun
of their lifestyle as Christians; they don't
need to defend their Faith because soci-
ety does not recognize it. Instead, they
show their natural childlike exuberance
as they romp about the grounds, an en-
thusiasm to share ideas and thoughts, a
willingness to participate in morning and
evening prayers and sing responses or to
be readers. They don’t mind talking

Continued on the next page.
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It’s Time to Gather Together
Continued from page 49.
about churchly things (well, not usually).

And so this summer, we hope to pro-
vide such an environment for our young
diocesan faithful. We hope to talk with
them about the Church as a gathering of
Orthodox Christians, and to impress
upon them how uniquely the Orthodox
Church expresses itself as a worshiping
community. Much more important than
talking, we want to give them the expe-
rience of that worshiping community as
they gather together as Orthodox Chris-
tians. The culminating activity of cach
camp week is participation in Divine
Liturgy on Saturday. To see child after
child after child receiving the Eucharist
is an awesome experience. There,
friends, is the Church.

We also hope to help our young
people gain strength and skill in know-
ing how to express their Orthodox Chris-
tian Faith to others. This presupposes that
they know what their Faith stands for and
means in their own lives. And these
young people want to know their Faith.
Their questions are impressive. We staft-
ers will do our best to encourage our
campers to gain an understanding of the
Faith and how to express it to themselves
and others.

Be assured, though, that camp is not
school! Some of the most important
growing in Christian virtues takes place
through play, during talks long into the
night at the dormitory, or sharing ideas
and feelings at meals or while walking
to the pavilion. Martin Paluch runs a tight
ship at camp, as campers know, but the
staff expects campers to enjoy one
another’s presence in the outdoors, to
play, and, of course, to worship together
as Orthodox do.

The adult counselors and staff return
year after year, offering time and talents
for the camp experience, and their bonds
of friendship run strong, too. The kitchen
staff works miracles to provide nutritious
meals for more than 200 people during
camp week. This year, we expect Fr.
Basil Stoyka to return as camp chaplain
and for Fr. Andrew Diehl to return to
work with the older campers. We imag-
ine that campers look forward to pizza
made by Fr. Andrew Shuga, now acamp
tradition. We do not forget that parents

50

contribute time and effort in making
preparations for their children and teens
to attend, and in providing transportation
to and from the camp grounds. We are
especially fortunate to have the love and
guidance of His Eminence, Archbishop
Herman, who supports the camp’s efforts
and who meets with the children fre-
quently during the camp week. Not ev-
ery camp offers the opportunity to meet
with the hierarch (or sometimes with
monks), but St. Tikhon's Summer Youth
Camp does.

One of the camp activities this year
will involve work on the Beatitude Trail,
an idea which Archbishop Herman saw
moving towards fulfillment a few years
ago during camp. The youth of the dio-
cese prepared crosses and planted them
on the Beatitude Trail during a proces-
sion with His Eminence. This year, we

Anna Marie Black teaching the children

hope the campers will help with the work
of beautifying the grounds around the
crosses. We trust that in future years
those same campers will walk the Trail
with their children.

1t’s the children who make the real
difference: without the children, we’d
have no camp. We do it for the children,
our youth, in our diocese, in our Church.
We make the effort for the children who
are our future Church, without whom
there will be no Church.

Parents may obtain applications for
summer camp from their parish priest.
We look forward to meeting all of you
when we gather together on Sunday, June

— Anna Marie Black
Program Coordinator;
St. Tikhon's Summer Youth Camp




Commentary of St. Cyril of Alexandria
On the Gospel of John

Part I11

“He was in the beginning with God”

Against those who dare to say that
the conceived and natural Word in God
the Father is one, and he who is called
“Son" by the Divine Scriptures is an-
other. Such is the misconception of
Eunomius’s party.

he Evangelist made by this a
I sort of recapitulation of what
had been already said before.
But adding the word He,' he is scen to
be all but crying aloud, “He who is in
the beginning, the Word with the Father,
he who is God of God, he it is and none
other, regarding whom our august book*
is set forth.” But he seems again, not
without reasons, to add to what has been
said the words, He was in the beginning
with God.. For — as seems to me and as
we may truly say — being enlightened
by the Divine Spirit as to the knowledge
of things to come, he was not ignorant
that certain would appear, perdition’s
craftsmen, the devil’s nets, death’s snares
leading down to the chambers and depth
of hell those who, because of their un-
taught state, give heed to the things that
they belch forth out of an evil heart. For
they will rise up and be daring against
their own head, saying that the Word that
is conceived in God the Father is one,
and that the Son and Word through whom
God works all things, is some other most
similar and like to the conceived one; in
order that He may be conceived of as
word of word and image of image and
radiance of radiance.
The Blessed Evangelist then — as
though he had already heard them blas-
pheming and had with reason become

1Groek outos.
21,0, 5t John's Gospal.

roused against the absurd follies of their
writings — having already defined and
duly shown by many words that the Word
is One, and Only and Truly, of God and
in God and with God, adds resolutely,
He was in the beginning with God,as
Son, that is, with the Father, as inborn,
as of His Essence, as Only Begotten; He,®
there being no second.

But since I consider that, zealously
declaring such impiety, we ought make

3500 footnote 1

their blasphemy yet more evident, for the
greater security of the simpler ones (for
he who has learned of it will give heed
and will jump out of its reach, as though
it were a serpent lurking in the midst of
the path), I will of necessity expose their
opinion, after the form of antithesis. For
it shall receive its refutations in order,
according to the manner which God who
giveth wisdom to all shall grant.

Continued on the next page.
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Commentary of

St. Cyril of Alexandria
Continued from page 51.
Eunomius’s opinion as to the
Son of God

The Only-Begotten Son of God, says
he, is not properly His Word, but the con-
ceived word of God the Father moves
and is ever in Him; while the Son who is
said to have been begotten of him, be-
coming recipient of his conceived word,
knows all things from having learned
them and, after the likeness of the former,
is called, and is, word.

Then in confirmation, as he imagines,
of his blasphemy, he weaves some such
arguments of perverted ideas, that, as it
is written, the wretched man may be
bound with the cords of his sins.

“If the Son Himself,” says he, “is the
Word who is natural and conceived in
God the Father, and is consubstantial
with him who begot him, what hinders
the Father too from being, and being
called, Word, as consubstantial with the
Word?

“And again: If the Son is the Word of
God the Father and there is none other
than he, by means of what word, says
he, is the Father found saying to Him:
Thou art My Son, this day have I begot-
ten Thee? For it is very clear that not
without a word did the Father address
Him, since every thing that is uttered, is
altogether uttered in word, and not in any
other way. And the Saviour Himself
somewhere says, I know the Father and
keep his saying, and again, The word
which you hear is not mine, but that of
the Father who sent me. Since then the
Father addresses himself to him in
words, and he himself acknowledges,
first, that He keeps the Father’s word,
again at another place that the Jews
heard, not His word, but the Father’s;
how will it not, he says, be confessed
beyond any doubt that the Son is other
than that which is word by reason of its
rational origin, and resides in the mind
[of the Father], participating in which
and filled with which, the utterer and
exponent of the Father's Essence, that is
the Son, is called word?"

Such ills then does the foolish man
sow to himself, and, denying all the Di-
vine Scriptures, he is yet not ashamed,
showing that that which is written of
52

himself is true: When the wicked man
comes into the depth of evils, he despises.
For truly, the fighter against God has —
from his folly — dug extremely deep into
wickedness, refusing the uprightness that
is of truth, and remaining fixed within
the decay of his own arguments. For by
what comes next, we shall know that the
only-begotten Son of God the Father is
properly his Word.

Misconception

The silly heretic is slow to learn. For
how will wisdom at all enter into a mali-
cious soul? Now tell me, what can be
more malicious than such men, who, as
it is written, turn away their ears from
the truth and run more easily unto the
fables of their own cogitations, that even
hearing correctly, they may utter things
not of the Divine Scripture. Woe to those
who prophesy from their own heart and
not out of the mouth of the Lord. For who
speaking out of the mouth of the Lord
says that Jesus is Anathema? Indeed
some do this very thing in unbridled
haughtiness against the doctrines of pi-
ety, and as one of the holy Prophets said,
perverting all equity. For they say that
the natural and conceived word in God
the Father is one, he who is called Son
and Word again another; and they bring
in support of their own opinion as they
deem it, but more truly, their unbridled
impiety, that our Lord Jesus Christ in his
discourses with the Jews says, / know the
Father and keep His word: and moreover
that it was said to him by the Father,
From the womb before the Daystar have
begotten I thee. Then, belching forth the
venom of their own father, he says, “If
the speaker is other than he whom he
addresses, and the Father addresses the
Son by word, the innate word wherewith
the Father conversed will be other than
the Son.” And again, he says: “If the Son
Himself declared that He keeps the
Father’s word, how can he who keeps
not be other than that which is kept?” To
this it is perhaps not hard to reply (for
the Lord will give utterance to them that
proclaim the glad tidings with great
power). But those who are ill from such
unlearning ought to remember him who
says, O, those who leave the paths of
uprightness to walk in the ways of dark-

ness; and for us it is right that we should
cry aloud to our Guide who is in the
heavens, Turn away my eyes from be-
holding vanity.

For the vain utterances of their want
of instruction are truly vanity and rub-
bish and nothing else. For the Son said
that He kept the Father’s word not as
though he had another word of the Fa-
ther in Himself; nor yet did he declare
that he had come to us, bringing him with
Him, as it were, a pedagogue; but as he
alone exists in the Father by nature, and
again likewise has in himself the Father,
with no other intervening, he says / am
in the Father and the Father in Me, not
the implanted one, nor yet any other
word, but the Father, in Me. How then
ought one to understand his words to the
Jews, someone may reasonably ask us,
and with reason. To this we say with truth
what comes up upon our mind. The Say-
iour was teaching the most incredulous
people of the Jews and, drawing by little
and little His hearers from the worship
of the law, he often called out to them, /
am the Truth, all but saying, “Throw off,
sirs, the yoke of the law, receive the spiri-
tual worship; let shadow now depart, let
type recede afar; the Truth has shined.”
But, overturning Moses® precepts, he did
not seem to all to be doing rightly, yet
rather he was leading them to what was
more true, so that some even cried, “If
this man were of God, He would not have
broken the Sabbath,” which was to con-
demn openly of sin him who did not
know [sin].

Replying, then to such follies of the
Jews, he puts away all boast in his words,
and in a lowly and subtle way, designs
to teach them that the Son Who knows
not sin would not work anything other
than what seemed good to God the Fa-
ther, so that he might not. by saying more
openly “I know not sin,” again stir them
up to stone him. For boiling with wrath
they immediately would have sprung
upon him saying, “It belongs to God
alone not to sin; you then being a man,
utter not the things that befit God alone.”
/And that is what they did at another time,
saying that with reason they stone Him,
because being a man he makes himself
God. Covertly, the Saviour did say that
he kept the Father’s word, in that he was
both man and as one under the Law with



those who were under the Law, all but
saying, “I will never transgress the
Father’s Will. For by stepping aside from
the Divine law sin is born, but I, Who
am God by nature, know not sin. There-
fore I do not offend the Father in My
teaching.” For the rest let no one find
fault with him who is by
nature Lawgiver, but who
because of His likeness to
us, is Law-keeper. But He
says that He knows the Fa-
ther, not simply as we do,
but the same only more
simply, because He is God;
it is from what He Himself
is that He declares that He
understands the Nature of
the Father. But since He
knows that He Who begot
Him is not seen undergo-
ing change, He knows, it is
plain, that he is himself un-
changeable, from an un-
changeable Father. And
how can that which does
not know change be said to
sin, and not, rather, to stand
undeviating in its own
natural excellences?
Therefore, the accusa-
tion of the Jews is vain, in
which they imagine that the
Son thinks anything other
than the intention of the
Father; for He keeps, as He
says, His word, and natu-
rally knows nothing of sin-
ning. For He knows that the
Father cannot admit of this, with Whom
He is consubstantial as very Son. But
since they meet this by citing what has

is constructed after a human fashion, re-
quires that we think of two Words, but
ascribing the unavoidable arrangement
herein to our own habits (of speech) we
shall, if we do rightly, blame the weak-
ness of our own nature, which has nei-
ther words nor modes of idea which

Saint John the Theologian

accurately serve unto the mysteries that
are above us, or that are adequate to ex-

For from the womb I have begotten You,
He says to the Son. But it may be, in-
deed rather it is certain, that they will all
say that from the resemblance to us is
signified the Father’s genuine begetting
of the Son. Therefore let the other too be
understood in accord with piety, even if
it be uttered in human
guise, and their bitter and
unholy difficulty is
solved.

And this was, I sup-
pose, sufficient. But since
we thought that we ought
to strike down, with the
uprightness of pious dog-
mas, the difficulties de-
vised as the result of their
stubbornness (as it were
some swarm of foes),
come, let us now bring
them forward in the man-
ner suitable to each, and
raise up against each its
contrary, and with more
fervent contemplations
let us arm against them
the truth, which ever pre-
vails. Once again, the
objection, as let loose
from them, shall be set
before us before the argu-
ments that refute it, pro-
voking the vigilance of
the argument to proceed
to more rigorous test and
carrying down headlong,
like the rushing of some
river current, the readers’
good readiness to wish to learn the an-
swer.

been annexed to their objection, Out of
the womb before the morning star have
1 begotten You, come let us unfold the
word of piety as to this also. For because
the Father says such things to the Son,
we ought not for this reason to think that
there is in Him an innate word and to
conceive of the Son as other than it. But
first of all let us reflect on this: that a
prophet versed in uttering mysteries in
the Spirit explains for us the person of
the Son, and introduces Him hearing
from the Father, You are My Son, and
what follows. And I will not suppose at
all that this manner of speech, in that it

press y things di . And
that which surpasses both the mind and
word [reason] that is in us, we shall at-
tribute to the divine nature, not conceiv-
ing of the things pertaining to it exactly
as they are spoken of, but as they befit it
and as it wills. Or if any of the unholy
heretics imagine that we, improperly, are
abusing such words, and do not admit
that this way of speaking surpasses the
customary usage of language according
to the way we use it, they will rightly
hear: Let the Father be conceived of as
also giving birth as we do; let Him not
deny the womb and the pangs of birth.

or objectic as from the
heretics.

“If there does not exist, he says, in
God the Father a word essential and im-
manent, other than the Only-Begotten
Son that is from Him, Who is also called
word in imitation of that one, the result
will be absurd, and we who deem we
think rightly are compelled to confess
that if the Word is Consubstantial with
the Father and the Father with the Word,
there is nothing yet to hinder the Father
from being and being called word, as
consubstantial with the Word.”
Continued on the next page.
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Commentary of

St. Cyril of Alexandria
Continued from page 53.
Refutation of this.

No argument, most excellent reader,
will ever constrain us to think that we
ought to believe and call the Father
‘Word, or even to believe that He could
be so, because He is consubstantial with
the Word. For in no way will things that
are of the same essence admit of a mu-
tual interchange, and receive a sort of
mixture, as from one into the other, so
that the things named could be reduced
from many into one, or from duality into
unity. For it is not the case that because
our father Adam was consubstantial with
the son born of him, that father there-
fore will advance unto son, son again
mount up into father; but being one with
him as far as regards the unity of essen-
tial quality, he will retain what is his own;
and he who is from any father will be
conceived of as a son, and again the be-
getter of any will clearly be father. But |
if you imagine that you are constructing
a clever argument hereupon, and that
consubstantiality will surely require con-
substantial o be one with consubstan-
tial, and will permit no distinction to pre-
vail, that each might exist by itself and
in whatever it is — what was it persuaded
the Judge of all not to punish the father
for the son, nor to demand of the son
satisfaction for the father? For the soul,
says he, that sins, shall die. The son shall
not bear the iniquity of the father, nei-
ther shall the father bear the iniquity of
the son. But since the sentence of Him
Who judges righteously does not bring
down the father, albeit he is consubstan-
tial with the son, into the position of
sonship, nor yet does it bring up the son
into the condition of fatherhood, but
knows each individually, not this pro-
gressing into that, nor that stepping into
this — it is without doubt clear that no

argument will require God the Father,
because He is consubstantial with the
Word, to change into being the Word.

For He continues wholly in Himself, |
that is Father, even though He Who is |
begotten of Him is thought of as being,
and is, Word, and therefore Son — in |
order that things Divine may not appear
to be in a worse state than ours are.

To be continued.

54

Commentary of Saint John Chrysostorm
on Psalm 9
2% B

Part V— Conclusion

Whose mouth is full of curses, and bitterness, and guile; under his tongue are

labor and pain.

He lieth in ambush with the rich; in secret to kill the innocent; his eyes gaze

upon the needy.

He lieth in wait in secret like a lion in his enclosure.
He lieth in wait to seize the poor; to seize the poor when he leadeth him on.
In his trap he will humble him. He will bow his head and fall when he will

dominate the needy.

For he hath said in his heart: God hath forgotten.
He hath turned his face away in order not to see the end.
Arise, O Lord God! let thy hand be lifted up; forget not the needy.

Why hath the impious provoked God?

For he hath said in his heart: He will not see.
Thou seest that thou observest pain and wrath; thou mayest deliver them into thy

hands.

Therefore the poor hath been abandoned to thee.

Thou wast a helper to the orphan.

Break the arm of the sinner and the evil one.

His sin will be sought for, and will not be found through it.
The Lord shall reign forever, and unto ages of ages.

O nations, ye shall perish from his earth.

The Lord has heard the desire of the needy;

Thine ear hath attended to the preparation of their heart.
To judge for the orphan and the humble,

That man may no more extol himself upon earth.

Whose mouth is full of curses, and
bitterness, and guile, under his tongue
are labor and pain. Another translator
says: hurtfulness. He lieth in ambush
with the rich, in secret to kill the inno-
cent. Another says: sitting in ambush by
the courts. His eyes gaze upon needy. He
lieth in wait in secret like a lion in his
enclosure. Another says: in his close. He
lieth in wait to seize the poor, to seize
the poor when he leadeth him on. An-
other says: in his fancy. In his trap he
will humble him. Another says: In his
snares. He will bow his head and fall,
when he will dominate the needy. An-
other says: he had bowed down to con-
ceal himself, falling with all his strength,
upon the weak.

Do you see how he made himself

even as a wild beast? For the prophet
portrays him exactly as a beast, speak-
ing about his craftiness, his ambush, his
designs. Who could be more unfortunate
and poorer than he, if he needed the prop-
erty of the poor? May we, pray tell, call
him rich? Next, we will be calling the
thief and the robber rich too. No, says
the prophet. For what is this if not the
undermining of courts of justice? What
is this if it is not that they not only attack
by night, but deceitfully quench the light
of judgment? What is this if not that he
attacks not only those who sleep, but all
those who are awake? For he is more
impudent. And that is why the laws pun-
ish more those who steal by day.

Do you see his poverty? Do you see
his savagery? Poverty, because he wishes



the belongings of the poor; cruelty, be-
cause he is not moved with compassion
by reason of the misfortune, but this pov-
erty for which one ought to show mercy
and correct, he aggravates. But neverthe-
less, these things are not done without
punishment; but when he gains the vic-
tory, when he wins in glory, when he
thinks himself invincible, then he per-
ishes, in order that God's ingenuity may
be revealed, and the patience of the poor,
and his own incorrigibility, and the for-
bearance of God’s long-suffering. For
this reason punishment does not at once
follow after him, while God by his long-
suffering calls him to repentance. But
when from his long-suffering God gains
nothing, then he persuades him through
punishment. For these [poor] are not
harmed when they are wronged, but are
both improved and made more radiant
from affliction; while God displays his
own forbearance, holding back and pa-
tiently waiting — and with his long-suf-
fering, [he displays] his strength and
wisdom; so that whenever he may seem
to [be] stronger than He, He may gain
victory over him. But this man has re-
mained incorrigible: to him He gives the
most extreme punishment. And in this,
there is no small moral for those who live
from day to day in merriment.

And so when you have conquered
your enemies and everything is borne
along for you on favorable winds, then
do not be overconfident, as you live in
vice, but be yet more anxious. For your
deeds of wickedness will increase; the
basis of your defense will be done away
with; that which would argue for your
forgiveness will be taken from you, if
you remain as a vice lord. For He hath
said in his heart: God hath forgotten, he
hath turned his face away in order not
to see the end. See into what abyss of
destruction he descends, what notions he
gathers together. He does not dare to
make them known publicly, because of
their shamelessness, but he tums them
over within himself, fighting against the
truth and hiding with shadow that which
is plainer than the sun, according to the
blindness of his own thinking.

Arise, O Lord God, let thy hand be
lifted up, forget not the needy. Another
text says: lift up thy hand. Why hath the
impious provoked God? For He hath

said in his heart, He will not seek. Thou
seest, for thou observest pain and wrath,
that thou mayest deliver them into thy
hands. Another one says: Thou hast seen,
because thou shall observe illness and
wrath in order to give it into thy hand.
Another one: in order that they might be
given into thy hand. So says the lawless
one, the kidnapper, the greedy one, as
not having made amends; but the
prophet, doing away with his arguments,
completes the teaching concerning
[God’s] long-suffering. For that one [the
wicked] says: He hath turned his face
away in order not to see the end. But he
himself' says the opposite: “Thou seest,
thou observest, and art long-suffering
until they? may fall into thy hand." What
does this mean: Until they shall be given
into thy hand? The prophet has expressed
it anthropomorphically, but what he is
saying is: Thou' endurest, Thou sufferest
long, and so they are delivered over by*
the excess of evil. For even from the be-
ginning Thou art able to destroy and to
overpower; but paying heed to the un-
told sea of Thy forbearance, and not tak-
ing vengeance, Thou waitest for them
with a view to [their] repentance. But if
they do not will it, then Thou punishest
them, when it happens that they gain
nothing from Thy long-suffering. For,
that you may see that the voice of those
who are wronged is important to him,
listen to how, because of them, he pre-
pares what comes next:

Therefore the poor hath been aban-
doned to Thee, Thou art a helper to the
orphan. Another says: Thou becamest.
A third says: Thou shalt be. Now what
he is saying is: This work belongs to
Thee, this is Thy distinguishing quality.
But that which is his own, He does not
leave alone and does not forsake. For as
a craftsman builds, a pilot steers the ship,
and the sun shines, so also Thou
defendest the orphans, Thou stretchest
out Thine hand to the poor. No one helps
them so, as Thou alone. For the words
hath been abandoned presents this to the
mind. No other, he says, but Thou alone
art the defender of the orphans and the
poor.

Break the arm of the sinner and the

le.,the Prophet, David.
' uniighisous

evil one: his sin will be sought for, and
will not be found through it. Another
says: Let his unrighteousness be sought,
let him not be returned alone. Clearly it
is not the sinner who deserves to be bro-
ken, but the strength, the tyranny, the
desire of his wickedness. He requires of
him, then, the rendering of accounts, and
that he give the report of his deeds; and
pointing out the magnitude of his wick-
edness, he says: When this happens,*
then nothing will be able to stand, noth-
ing will be visible, but the things done
will be destroyed, they will disappear,
will utterly vanish, when they are scru-
tinized by him. Therefore, let no one la-
ment being an orphan; let no one lament
his poverty. For as much as these in-
crease, in the same measure God's help
will be augmented. Let no one boast in
his authority, let him not lift himself up.
For this is a precarious and precipitous
place, which with great fickleness over-
turns those who hasten there.

The Lord shall reign forever and unto
ages of ages. Here he® answers those who
are confused and troubled because sin-
ners are not given punishment immedi-
ately. What are you afraid of, he says:
what are you frightened of? For, is this
judge temporal? No! Do the things of his
reign have an end? No! And even if he
does not punish now, at all events he will.
For he who requires this remains, and
his reign is without cease.

O nations, ye shall perish from his
earth. The Lord has heard the desire of
the needy, thy ear hath attended to the
preparation of their heart. Another trans-
lator says: Thy ear has heard the offer-
ing of their heart. A third says: Be pre-
pared that thy ear hears their heart. To
Judge for the orphan, and for the humble,
that man may no more be put to magnify
himself upon earth. Another translator
says: Do justice to the orphan and the
oppressed.

Do you observe the prophet reckon-
ing as greater that speech which is in
behalf of the wicked? For it is they, most
of all, who sorely suffer. For the op-
pressed man there is material loss, but
the danger is concerning the end things.
And why is this so, if not because they

Continued on page 64.
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Saint Alexis of Wilkes-Barre
Fifth Anniversary of Glorification

Five years ago, the glorification of
St. Alexis of Wilkes-Barre took place in
our midst. The unforgettable events that
50 profoundly moved us all are not mere
past history, but are a chapter in life of
the people of God, the Orthodox faithful
in America. In the life of the Church,
which is the people of God, none of the
pages are ever forgotten, but all are re-
membered within the memory of God.
The life and labors of St. Alexis were a
chapter in that book; the story of his glo-
rification is another chapter; and his
intercession on our behalf before the
throne of God continues to write new
entries in the account of the Book of the
Living; for now, as when Saint Alexis
labored, it is as it was in the first days of
the Church, when “the Lord added to the
church daily those who were being
saved" (Acts 2:47). As we “pray and
make our vows before the Lord our God”
— as we pray and remember St. Alexis
and ask for his intercessions with the
Lord— we discover that both our aware-
ness of him and our relationship with
him, as a heavenly helper, patron, and
intercessor, as an invisible yet intimate
guide, friend and father in Christ, have
by no means reached the zenith of their
development but are as yet only in the
beginning stages of growth, like a young
plant putting down roots. In future years,
until the close of the present age, God's
gift to us of St. Alexis promises to con-
tinue to strengthen the community of the
faithful, and to adorn the household of
God in ways we cannot now know or
imagine. In this context, it is useful to
call to mind those hallowed days of St.
Alexis's canonization, when for the first
time it was revealed to us that he was
numbered among the saints, and we were
able to commemorate the saint
liturgically and to ask for his heavenly
help. To this end, and knowing that the
remembrance of the Saints of God is of
great benefit and edification and spiri-
tual strengthening to us all— we present
this retrospective of the sacred events of
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St. Alexis'’s reliquary

St. Alexis’s glorification, or canoniza-
tion, compiled in part from earlier ac-
counts printed herein.

Father Alexis Toth fell asleep in the
Lord on May 7, 1909. At his funeral, hi-
erarchs and clergy hailed him as the “Fa-
ther of the Orthodox Church in America™
and as pastor of a parish that stretched
more than 1,800 miles from his first par-
ish assignment in Minneapolis, to his
place of repose in South Canaan, It is
estimated that over two hundred thou-
sand Orthodox Christians are descen-
dants of those who were converted to Or-
thodoxy through his labors; these people
formed the original nucleus of what is
now the Orthodox Church in America.

In 1916, the body of Father Alexis
was exhumed from its grave in order to
transfer it to a mausoleum that was be-
ing constructed (this structure still stands
today). An eyewitness who is still liv-
ing, a member of Saint Tikhon’s Mon-
astery parish, recalls the transfer, which
took place when he was only a youth.
“When Saint Alexis’s coffin was
opened,” he says, “it was seen that his
body appeared as it might if he had just
reposed that same day.” An incorrupt
state of a person’s remains, as was ob-
served in this case, is usually regarded
in the Orthodox Church as evidence of
sanctity. When the mausoleum was com-
pleted, Father Alexis body was reinterred
there; his body was washed and robed in



new vestments. The construction of this
tomb for Father Alexis Toth directly be-
hind the altar at Saint Tikhon's Monas-
tery Church is a testimony to the high
esteem in which he was held by his con-
temporaries.

Seventy-eight years later, on Monday,
April 4, 1994, under the direction of His
Beatitude, Metropolitan Theodosius, the

closed and taken in procession to the left
cleros of the Monastery Church, directly
below the icon of the descent of Christ
from the Cross, over which appear the
words “Do not lament me, O Mother.”
The festivities marking the Glorifi-
cation of Saint Alexis began in
midafternoon on that glorious Sunday,
May 29, 1994. The service began with a

was read by the Chancellor of the
Church, Father Rodion Kondratick, from
a podium situated between the Bell
Tower, where the Hierarchs stood, and
the holy Relics. The Holy Synod had
declared that Father Alexis was to be
numbered among the Saints in recogni-
tion of his missionary labors, “his stead-
fastness and his leadership in bringing
of souls back to the Orthodox

Primate of the Church, A
Herman was given the responsibility to
conduct the uncovering of the holy rel-
ics of Saint Alexis. The relics were once
again exhumed, and were transferred to
the small Saint Theodosius chapel at St.
Tikhon's Monastery. Archbishop
Herman reported at the time that it was
seen that most of the relics were incor-
rupt. After further examining the coffin,
vestments, and holy relics, he placed the
lid on the casket, served a Litya and ven-
erated the holy remains.

On April 13, Metropolitan
Theodosius and Archbishop Herman
washed and anointed with holy Chrism
and vested in new vestments the body of
Saint Alexis and placed it in a new wood
casket. On Thursday morning, April 14,
the Thursday of the Great Canon of Saint
Andrew of Crete, the holy relics were
transferred into the Monastery Church
of Saint Tikhon of Zadonsk, in a proces-
sion that took place after the celebration
of the Liturgy of the Presanctified Gifts.
Clergy and laity of the Diocese of East-
ern Pennsylvania, together with visiting
clergy from the tri-state area and from
New England and other areas gathered
with the hierarchs and the members of
the monastic and seminary communities
for this solemn transfer of the relics to
their permanent resting place.

On Bright Saturday, May 7, the an-
niversary of the repose of Saint Alexis,
Metropolitan Theodosius and Arch-
bishop Herman, together with Bishop
Paul of Zaraisk of the Russian Patriar-
chal Church, celebrated the Paschal Lit-
urgy, accompanied by diocesan and vis-
iting clergy and over two hundred laity.
This followed a Paschal procession
around the Church with the relics of Saint
Alexis. Following the return to the
church, a Paschal Panahida was sung,
and the casket was opened. The relics of
Saint Alexis were venerated by hundreds
of faithful present. The casket was then

majestic p ion of and
clergy from the Monastery Church to the
Bell Tower Chapel directly across from
the mausoleum where Father Toth had
been buried.

Church, manifested by his words and
deeds among his own Carpatho-Russian
and Galician people in America . . ."

After the reading of the proclamation,
the ion of Vespers and Matins

As the bishops, priests,
and faithful sang “Christ
is Risen” in the Carpatho-
Russian plain chant that
was so much loved by
Saint Alexis, the proces-
sion made its way to the
front of the outdoor
chapel, with eight priests
carrying the flower-
adorned coffin which held
the earthly remains of this
hardworking missionary
in America.

As the bishops, priests, and faithful
sang “Christ is Risen” in the Carpatho-
Russian plain chant that was so much
loved by Saint Alexis, the procession
made its way to the front of the outdoor
chapel, with eight priests carrying the
flower-adorned coffin which held the
earthly remains of this hardworking mis-
sionary in America. The holy relics were
placed directly in front of the outside Bell
Tower Chapel. Because of the thousands
of people already gathered, the service
of Canonization was held outside, so that
all who had gathered might witness and
participate in this holy event.

Prior to the start of the vigil service,
the official Proclamation of the Holy
Synod of the Orthodox Church in
America on the Glorification of the Holy
and Righteous Archpriest Alexis Toth

commenced. For the first time, the texts
of the service prepared for Saint Alexis
were sung and the holy icon of Saint
Alexis was used in the Liturgy. During
the Litya service at Vespers the relics of
Saint Alexis were carried by priests in
procession around the Monastery
Church. Prayers were offered at all four
corners of the Church. During Matins,
the Magnification for Saint Alexis was
sung for the first time: “We magnify you,
O holy Father Alexis, and we honor your
holy memory. For you led your people
back to the Orthodox Faith, and you pray
to Christ our God for us.” The troparion
and kondakion were sung as well, also
in the traditional Carpatho-Russian plain
chant.

Following the Matins, a procession
escorted the holy relics of Saint Alexis
back into the Monastery Church. Also
in the center of the chapel, for venera-
tion for the first time, was the icon of
the newly-canonized Saint Alexis.

At 7:30 a.m. the next morning in the
Monastery Church, the Divine Liturgy
was celebrated for the first time in the
presence of the relics of the saint. At9:15
a.m. that same day, Memorial Day, a pro-
cession of hierarchs, clergy, and faithful
carried the relics of Saint Alexis to the
large pavilion church, a distance of per-
haps five hundred feet. There, the Met-
ropolitan, six Archbishops and five bish-
ops celebrated a hierarchical Divine Lit-
urgy. Two choirs sang the responses: the
Bicentennial Male Chorus under the di-
rection of V. Rey. Daniel Kovalak, and a
mixed choir of hundreds, under the di-
rection of V. Rev. Sergei Glagolev. Thou-
sands of faithful literally filled the pa-

Continued on page 64.
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The Real Challenge
We Need To Prepare For

For the past year or so, news about
Y2K has increasingly been on our minds.
We might think about computer pro-
grams failing on January 1, 2000 —
water systems not pumping water, air
traffic controllers not being able to di-
rect planes to safe landings, bank ac-
counts vanishing into thin air overnight.
Is the problem real? Is it hype? What
perspective can Orthodox Christians
bring to bear on this situation?

For Christians, there is a special sig-
nificance to the year 2000. It has been
chosen as the year to commemorate the
2000th anniversary of the birth of Christ.
Special celebrations have been planned
in various parts of the world, in spite of
the fact that the calendar which suppos-
58

edly dates us from the actual birth of the
Savior is inaccurate by some four to
seven years. This means of course, that
the 2000th anniversary of Christ’s birth
has already passed, but that doesn’t stop
the religious hype.

In America especially, the year 2000
has loomed large in the religious con-
sciousness of those American sects and
cults founded in the 1800s which es-
poused the millennialist heresy
(chiliasm) condemned by the Church at
the Second Ecumenical Council in A.D.
381. Basically this heresy taught that
there would be a literal thousand year
period of Christ’s reign on earth, after
which Satan would be unleashed and the
final, climactic battle of Armageddon

fought.

At the Second Council, chiliasm was
one of a number of false doctrines re-
Jjected by the Bishops. The article of the
Creed referring to Christ’s second com-
ing, “Whose kingdom shall have no end”
was a blunt repudiation of this opinion.
Christ would return in glory to judge the
living and the dead and his kingdom
would have no end. There would be no
literal thousand year reign of Christ on
earth, but Christ would reign for all eter-
nity.

Be that as it may, this did not stop
individuals from attaching a mystical
meaning to the year 1000 as it ap-
proached. Many at the end of the first
millennium believed that the world



would surely end at that time. It did not,
of course. Yet that has not stopped sec-
tarian groups from adopting the heresy
of millennarianism once more. Begin-
ning in 1829, the “doctrine™ of the rap-
ture was first espoused by a certain John
Nelson Darby. founder of the Plymouth
Brethren denomination. Christians
would be “raptured,” taken up into
heaven prior to judgment, and kept safe
during the ultimate battle between Christ
and Satan. Soon, other groups sprang up,
incorporating millennarianism into their

i The Ad ists,
and Jehovah’s Witnesses all adopted cer-
tain aspects of chiliasm as part of their
belief system. Increasingly, in this cen-
tury fundamentalist protestants and
evangelicals have also come to see the
“rapture” has an essential part of doc-
trine.

This American religious fascination
with a thousand-year reign of Christ has
tended to look at the year 2000 as the
culmination of world history, much as
did those around the end of the first mil-
lennium. Consequently, predictions of
Christ’s return have been made time and

time again by certain of these groups; the
Adventists in 1843 and again in 1844;
the Jehovah’s Witnesses, in 1914, and
again in 1974. Other cult groups have
more recently made headlines with their
own versions of millennialist hype, in-
cluding mass suicides of those hoping
to catch rides on celestial spaceships to
rescue them from impending danger and
destruction as the world ends.

What we are experiencing now is a
curious blend of false religious opinion
and media embellishment, coupled with
a serious but not unsolvable challenge
of the computer age. Computers do need
to be reprogrammed to handle the dif-
ference that one second will make as we
move from December 31, 1999 to Janu-
ary 1, 2000. But will it spell doom for
us? Is this how Orthodox Christians are
to face life? Or, can we learn something
from the frantic obsessions of people
without true religious belief?

Christ says, “Then if anyone says to
you, ‘Look! here is the Christ!" or
“There!” do not believe it. For falsc
christs and false prophets will rise and
show great signs and wonders to deceive,

if possible, even the elect. See, I have
told you beforehand. Therefore if they
say to you, ‘Look, He is in the desert!”
do not go out; or ‘Look, He is in the in-
ner rooms!” do not believe it. For as the
lightning comes from the east and flashes
to the west, so also will the coming of
the Son of Man be . . . But of that day
and hour no one knows, not even the
angels of heaven, but my Father only.
Two men will be in the field: one will be
taken and the other left. Two women will
be grinding at the mill: one will be taken
and the other left. Watch there, for you
do not know what hour your Lord is com-
ing . . . Therefore you also be ready, for
the Son of Man is coming at an hour you
do not expect.™’

The Son of Man is coming; of that
we have no doubt and great hope. Yet
his coming will be at an hour that we do
not expect. Predictions of sectarians will
fail. False christs will appear, but we are
not to go after them. Computer programs
may temporarily crash, but this will not
be the end of the world. As Orthodox

TMatthew. 24:23.27.36,40-42,64

Continued on the next page.




The Real Challenge

Continued from page 59.

Christians, we can learn something from
the Y2K challenge, however. The con-
cern which many have expressed about
having enough food, water, money, and
50 on in the face of a possible Y2K di-
saster, reflects a serious lack of concern
about what really matters in life, or what
really should matter were this possibly
the end of the world.

If somehow we did know that this day
would be the last we were to live, what
would we do? What would really mat-
ter? Would we need to reconcile with
enemies? Would we need to confess our
sins? Would we want to spend our few
moments with family, or in prayer, or at
church? Every one of us needs to focus
on this issue. For truly, “Sufficient unto
the day is the evil thereof.” We cannot
be certain about tomorrow. Expect one

of three things: either we will see the sun
rise, or we will have fallen asleep in the
Lord, or the Lord will have come again
in glory to judge the living and the dead.
Knowing this, we should live this day,
and every day like it as if it truly were
our last. Someday, it shall be. As Ortho-
dox Christians we should look for an end
to our life which is peaceful and without
condemnation, with a good defense be-
fore the dread judgment seat of Christ.
But this will come only if we live today,
each day, as if it truly were to be our last
day on earth. Then the opinions of false
teachers and news reporters alike will not
bother us. Instead, we will put them into
perspective, knowing that of the day or
hour of Christ’s return, or the world’s
end, we will never know. Nevertheless,
let us watch, for Christ will come at an
hour we do not expect.
—Priest John Reeves
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A Life of St. John Chrysostom

The first part of this Life appeared in
the previous issue of Your Diocese Alive
in Christ.

After the four tall brothers explain
their case to the authorities in the capi-
tal, Theophilus is d to

Ead L o

Conclusion

with all those unhappy with Archbishop
John’s rigorism m pruachmg, life-style,
and church i he gradually

torian Theodoret says that this “calam-
ity” was an earthquake,” but some have
lated that Eudoxia had a miscar-

gathers charges against John: he had sold
church property (he had sold some extra
building materials to help feed the poor);

riage. Whatever it was, the Empress was
terrified, and she quickly summoned
John back to the city to be restored as

Constantinople by imperial order to
stand trial for charges brought against
him by the brothers. However, when he
arrives, with twenty-nine Egyptian bish-
ops and many gifts in hand, he begins to
entertain the local clergy and nobility
from his quarters in an imperial palace
provided to him by Empress Eudoxia,
who has decided to support him. Key
members of the nobility in the capital
join the Empress in her stand against
John, in part because they feel threatened
by and angry about his encouragement
fo certain aristocratic women, such as the
deaconess St. Olympias, to give much
of their wealth to the poor and to the
Church. They may also have resented
Chrysostom’s involvement in imperial
diplomacy; late in 400 he had partici-
pated in a successful diplomatic mission
to the rebellious Gothic military leader,
Gainas.* And a number of the monks liv-
ing in the capital, used to a fairly undis-
ciplined, unsupervised way of life, turn
against John when he tries to regularize
their activities through exerting greater
episcopal authority over them.

As Theophilus ingratiates himself

24 St Dimitr of Rostov says of this inciden: “The
Emperor, not wishing 1o soe blood shod, asked St. Jonn to

he had slandered the clergy (his criticism
of those not taking their pastoral duties
seriously); he held private audiences with
women (Olympias did serve him his
meals privately); he had illegally de-
posed bishops in Asia (the simoniac bish-
ops in the Ephesus region); he had called
Empress Eudoxia a “Jezebel” (he had
once said that some of the priests were
like “the priests who ate at Jezebel’s
table);* and other similar charges.

Amazingly, because he has the sup-
port of the Empress, Theophilus is able
to summon a council, with thirty-six
bishops (most of whom, such as the
twenty-nine from Egypt, had no legiti-
‘mate authority in Constantinople), which
deposes John from his position as arch-
bishop of Constantinople.® John does
not resist, believing that God vindicates
the innocent in His own ways. He sur-
renders to the Emperor’s officers, who
send him into exile, putting him on a ship
bound for Bithynia.

However, according to Palladius,
“scarcely had a single day passed when
a calamity (thrausis)® occurred in the
royal bedroom. " The early Church his-

25 While Chrysostom is sometimes accused of being

U points out that his * i i

John, athough he remembered hat he had angered Gainas,

John humbled the beast-iike man with his words, trans-
formed him from a woll into a lamb, and, having reconciled
Hin e the Emperor,ratumed” (The Lives of e Three
Great Hierarchs, p. 118).

62

toindividuals.”
o Gmpreds e very gonarl and oorac, Conyaostony was

John returns in triumph, but does not
enter the cathedral because he says the
synod which deposed him must restore
him. Theophilus is on the run back to
Alexandria, however, so a new council
is called, of sixty bishops, and the deci-
sions of Theophilus's Synod of the Oak
are annulled. John and Eudoxia exchange
friendly greetings.

But the peace is short-lived; many
forces are still at work against Arch-
bishop John. After two months,
Theophilus sends certain bishops to
Constantinople to stir up anew these hos-
tile elements. Then, when the Empress
erects a silver statue of herself opposite
the entrance to the cathedral of Hagia
Sophia, John is incensed. Soon after-
wards, he states in a sermon for a
feastday commemorating St. John the
Baptist, “Again Herodias dances, again
she rages, again she demands the head
of John.™*

Eudoxia, taking this as referring to
herself, resolves to destroy him. She re-
news her pressure on her husband to
move against John. Early in 404 Emperor
Arcadius orders him deposed. But this
time he refuses to bow, saying that he
will have to be forced out of the cathe-
dral where he has taken up permanent

Wl (Barbarians and Bianops: Ay, Ghurch and Staten
the A

subuof Cunllnnmnwb n the summer o fall of 403
a broaking or shaking.”
S Palladivs, Dialogue.9, p. 57

Then, on the night of Holy
Pascha (Easter) in 404, imperial troops

29 Theodoret, Ecclesiastical History.V.34, NPNF 2, I,
p. 154,

30 Referring 10 St. Matthew 14:6-8.



come and disperse the worshippers, rav-
aging the church and violently disband-
ing the baptismal services which were
in progress. John stays in the cathedral
for two more months, but finally surren-
ders to the imperial guard after a tearful
good-bye to his closest friends. Amid all
the confusion of that night — his follow-
ers expecting him to come out the west
door, and he slipping out the east — a
fire starts which destroys the church and
the senate building across the way.* The
fire is blamed on John's supporters,
which adds to their persecution after-
wards.

theme in preaching had been the need to
endure tribulations graciously, nobly, and
without complaint, his last words were,
“Glory to God for all things.”

Palladius, writing his biography
shortly after John's death, predicted that
before long he would be highly honored:
“You shall find it after this generation:
they will be honoring John as a martyr,
and those who were opposed to his good
name will have rotted away.”* Indeed,
many of his persecutors died miserable
deaths quite soon thereafter — includ-
ing Empress Eudoxia.

In 438, under the lcadenhjp of St.

Proclus, A i of Ce

Before his exile, John had repe y
begged those supporting him not to cause
a schism in the Church on his account,
no matter what might happen. But some
of his followers did not find it possible
to accept John's replacement, Arch-
bishop Arsacius. They became known as
Johnites, some of whom were severely
tortured, even to death.

This time John did not come back.™
In his last three years, spent mostly in
the obscure village of Cucusus in Arme-
nia, he was able to write a great many
letters and to receive visits from many
of his former flock in Antioch. His many
letters to Olympias are parucularlv
touching, as he was mostly

who had earlier been one of John’s dis-
ciples, John's relics were returned to
Constantinople by ship with great cer-
emony. The people by the thousands
went out in boats to greet him. He was
buried in the Church of the Apostles, but
only after Emperor Theodosius II,* the
son of Arcadius and Eudoxia, begged
John’s forgiveness on behalf of his par-
ents.36

St. Dimitri of Rostov records the tra-
ditional story describing how John first
came to be called “Chrysostom” (mean-
ing “Golden-Mouth™):

“It happened that the blessed one,

that she not lose heart amid the persecu-
tions, the loneliness, and the sorrow of
his unjust demise. During this time she
was his most trusted confidante.

John died in exile, on a forced march
to a place of further exile, on September
14, 407.** He rested in the Lord in the
tiny town of Comana, at the shrine of the
martyr St. Basiliscus, who had appeared
to him in a dream the night before, con-
soling him and telling him that the next
day they would be together in Heaven.
Very fittingly, for one whose favorite

315t Dimitr of Rostov wites, “After St John was ban-
ished, thero was u firo n the cathadral church of

stantinople, which was an obvious of the
wiah o Goa Fanned by & My wind e flamss issusd
orth from the church and, ising high into the ai inthe form
of a bridgs, inclined lowards the palaco n which the coun-
cis against the holy John had taken place and consumed
utterly. And one could see a miraculous phenomenon: the
1o, as f alive, twisting around in the fikanass of a sn

temained ntouched. From (s everyono saw iat I s
1k cancidargel. bt ahar becauise o divine

ks Coflgraio hac somerad. e o 0 owie &
i anger wet e baitrons 1St Jon nCliysoso (The
Lives of the Three Great Hierarchs, p. 161)

32 The story of the tum of the pollical lide against St.
John Ghrysostom, culminating in this final deposiion and
ol is vividly deseribed in Barbarians and
Bishops: Army, Church, and State in the Age of Arcadius
and Chrysostom, pp. 189-227

pecially at the of his priest-
hood, gave sermons which by their con-
tent were not always understood by his
listeners, who had little education. Once,
a certain woman, on hearing a sermon,
yet not understanding what had been
said, lifted her voice among the people
and said to John, ‘O spiritual teacher,

Since this is the day of the celebration of the Eleva-
tion of the Holy Cross in the Orthodox Church, his memory
s celabrated not on this day, but on November 13.

34 palladius, Dialogue. 19, p. 127

though I would fain call thee John of the
golden tongue: the well of thy holy teach-
ing is deep, but the rope of our minds is
short and cannot reach its depths!” Then
many of the people said: ‘God Himself
hath given John this name through the
mouth of this woman! Let him hence-
forth be called Chrysostom!” And from
that time until the present, the Church
has continued to refer to the holy John
by this title.

“Having reasoned that it was not suit-
able to speak to the people using words
which were beyond their comprehension,
St. John thenceforth strove to adomn his
speech, not with refined oratory, but
rather with simple and morally edifying
words, that even the simplest listener
might understand and derive benefit
therefrom.™

Apolytikion, Tone 8
The grace of thy mouth, shining forth
like a beacon-fire, hath enlightened the
civilized world, and bestowed upon all
the world treasures of liberality, and
shown us the heights of humility. But
while thou dost teach us by thy words, O
Father John Chrysostom, intercede also
with Christ our God, the Word, for the
salvation of our souls.
—Dr. David Ford

35 Auled 408-450 A.0.

36 Church tradition says that when the Emperor's of-
ficers firsttred to it John's body from is rosting place in
the shrine of S, Basilscus, they could not b
the Emperor sent a letter asking forgivonass on behalf of
his parents, and ths letior was then *placed on the breast of

he holy ot is ody becama s gt a8 s by
wre.* Tradition also says that who his folics were brought

placed on the archbishop’s throne, his voice cried out,
“Paace b (o all"Thi wholostory i lted by S Dimiriof

avon by Riar e & Lambarinan n The Lwes of ho
Three Great Hierarchs, pp. 175-183). The magnificent re-
turn of St. John's relics, st celebrated annually in the Or-
thodox Ghurch on January 27, offiially ended the Johnite
achism,

37 Tha Lives of the Thre Graat Hiararchs. p. 108.
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Glorification of Saint Alexis
of Wilkes-Barre

Continued from page 57.

vilion Church; the crowd overflowed
and spilled over to the outside tent.
Those who could not be inside sur-
rounded the chapel and listened to the
service b over

Father Toth had founded and served.
Many faithful had come from Minneapo-
Iis to be present for the canonization; also
present were two grandnieces of Father

ics received a small icon of Saint Alexis
and a relic, a small piece from the cloth
with which the bodily relics of Saint
Alexis were wrapped when his body was
d to the new casket on April 14.

Toth: June Blankenberg and Stella
Halloran. A relic also was given to Holy
Resurrection Cathedral in Wilkes-Barre.

At the Little Entrance, the hierarchs
carried the holy relics of Saint Alexis
through the Holy Doors and around the
Holy Table. The relics were then placed
in front of the icon screen, and the cas-
ket opened for the remainder of the Lit-
urgy. During the Liturgy, the hierarchs,
clergy, and faithful joined the two choirs
in singing the Troparion to Saint Alexis.
Thousands of faithful confirmed these
holy events by their participation and
presence. It was estimated that nearly ten
thousand faithful participated during the
Memorial Day weekend at Saint
Tikhon's Monastery.

In his homily, Metropolitan
Theodosius said, “Like Saint Alexis
whose relics we will venerate, let us keep
and love the word of the Lord, allowing
it to grow within us so that our gather-
ing may truly be the gathering of the
saints who have been endowed with the
kingdom which is to come.”

After the end of the Liturgy, Metro-
politan Theodosius presented the visit-
ing hierarchs with relics of Saint Alexis
to take to their flocks for veneration. An
icon of Saint Alexis containing a relic
was presented to the pastor of Saint
Mary's Church in Minneapolis, which

At the turn of the
twentieth century, the
missionary activity and
pastoral labors of
Father Alexis Toth
resulted in the
conversion of
thousands to

Holy Orthodoxy.

Countless candles were lit, and pilgrims
placed them before the relics, offering
their individual prayers for the new
saint’s holy intercession.

The canonization of Saint Alexis is,
first of all, a glorification of a new Saint
of the Orthodox Church. The act signi-
fies the consciousness of the Church that
God has granted him entrance into the
heavenly Kingdom and that he is num-
bered among the saints. In proclaiming
Father Alexis to be a Saint, the Holy
Synod of Bishops gave him the title
“Confessor and Defender of Orthodoxy
in America.”

At the turn of the twentieth century,

The relics of Saint Alexis were then
carried out of the pavilion chapel as a
Molieben was being sung. Hierarchs,
clergy, and thousands of faithful escorted
the holy relics and formed a very large
procession back to the Monastery
Church. There the reliquary was opened,
and the relics were venerated by the
Metropolitan, archbishops, bishops,
priests, deacons, and monastics. The
faithful lined up outside the Monastery
Church for nearly five hours before ev-
eryone had a chance to pass by and kiss
the Gospel, cross, and relics of the new
saint.

Each person who venerated the rel-

the missionary activity and pastoral la-
bors of Father Alexis Toth resulted in the
conversion of thousands to Holy Ortho-
doxy. Today, as we prepare to enter the
third millennium of the Christian era,
Saint Alexis appears to us again as a great
intercessor for the Church in America.
The memory of Saint Alexis, who was
known to many who still walk among
us, and indeed the remembrance of all
the Saints who adorn Christ’s Church, is
aspiritual bond between us and the heav-
enly Kingdom which we all aspire to
enter; may it be one that grows ever
stronger as we look toward a new mil-
lennium of Church life.

—Archpriest John Kowakczyk

Commentary of Saint John
Chrysostom on Psalm 9
Continued from page 55.
do not perceive the moral sickness of
their present situation? This is the height
of callousness, and that is why they, most
of all, deserve pity; their thinking is in-
complete. Children will not heed any
warnings about dangerous objects; they
often thrust their hands into the fire, but
after this they are afraid and are startled,
seeing the mask stripped away. Like
them are the greedy, who dread poverty,
which is not something to be feared but
is the basis of security. And they value
highly unrighteous wealth and gain,
which are to be feared more than any fire.
64

For the love of gain is always evil. That
is why the Prophet continually urges us
to cut this off, making threats and warn-
ings, and asking for God’s help, to stir
up chastisement for such insensibility.
And 50 he lay on these words: O nations,
ye shall perish from his earth, threaten-
ing them with utter destruction, and
deigning to be a help and champion of
the wronged, in order to encourage them
to exercise self-control in their place.
Accordingly, let no one pursue abun-
dance of possessions. For this gives birth
to many evils for those who are heed-

less: loss of sanity; laziness; envy; vain-
glory; and others much greater than
these. But in order that you be delivered
from all these things, cut them out by
the root. For when this is gone, evil
growths will not germinate. And these
things are said not so that we will only
hear them, but in order that we also may
be corrected and may manifest much vir-
tue in Christ Jesus, to Whom be glory
and majesty unto the ages of ages. Amen.

—trans.by Archpriest Eugene Tarris
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Julia Sitar

Helen Moncovich
Tillie Pancy
Anna Slavinski
Marie & Peter Souchick
George Grabousky
Christine Arhmski

Karen Adamski & By
Chitnine Ferenchick & o iy
Julia Capp
‘Sandra Williams
Lorsaine Ares

Helen
M Am Scarsnlty
Olga Morgan
Mary Kosciuszko
Wando Wanko
Mr. & Mrs. Steve Merowsky
Helen Yakowec
Jo Anne Olejnick
Eugene & Shirley Gingo
Matthew Gingo
Aaron Gingo

Aric Gingo
Rebecea & Steve & Gabrielle Kosierowski
Mary Nicket
Olga Evans
Mary Cunyar
George Hock
Helen Sharock
Margaret Hoidra

W
George & Helen Piskorik
Anna B. Dutko
Lizzie Dutko
Theresa A. slovesko
Kathy Harm

Kyra Fewiden
Ted & Helen Bischak
Marion
Jean R. Kutzer
Elizabeth Erwin
Mr. & Mrs. Michael Rilko
Michael Harms
Michael. Sandy & Hannah Lukatchik

tar
Sharon, Sandra, Shirley Medivitz
HOLY ASCENSION ORTHODOX CHURCH
Frackville

V. Rev. Paul & Matushka Ropitsky
Larissa Holowaty
Mr. and Mrs. Frank Holowaty
Mrs. Eva Cuttic




Mr. and Mrs. Shawn Kane, Joshua and Rebecca
Theresa Basara
Olga and Jim Hreshko
Morrash Family
Mary Zokuskie
Catherine Motz
Rose Rounds
Olga Chrush
Sergius Chrush
Sophie Osenbach
Michael Ropitsky
Anna Bendinsky
Eva Mucha
Anna Dudash
ry Torick
Mr. and Mrs. John Podany
Helen and Peter Stoppi
ana Jordan
Olga Williams

ndrusichen
Martha and Paul Malinchok
Nicholas Tawsko
Midge Paulonis and Family
Greg Tatusko and Family
Peter and Anna Swoboda
Michael Dyszel
Anna, Val, Renee Eippert
Mary and Michael Trynosky

Patand Vera Kleman
Carole Sagan
Edmund and Eva Boniscavage
Buchanan Famil
and Mrs. John Pellock
Jacab,John and Joha Dylan Pellock
Helen and Myron Polanchyk
Dr. Paul Thomas
Mr. and Mrs, Paul Thomas St.
Mr. and Mrs. John Semanchik
Mr. and Mrs. Thoms Fletcher
fera Timk
John and Nan Malinchok
Mr. and Mrs. John Nester
Peter and Marie Weremedic
Michael, Roseanne, Liz and Mike Weremedic
Peter Weremedic Jr.
James, Lisa, and Jimmy Weremedic
Zachery, Wcinll; Gorgorand Cirimopbier

Danny and Alexis Lesko and Family
Alex and Ann Pelschak

George and Mary Reed
Mike and Helen Onusconich
Regina Petronko
Michael Kasmer
Betty Yust

ST. HERMAN OF ALASKA ORTHODOX
CHURCH

ra
v Rev & Matushka John Perich
& Alixandra Perich
Olga Pishtey
John & Sonya Perich
Reader George & Anastasia Plisko
Jose Luis Ramos
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Francis & Doris Plasha
John & Mollie Smarsh
Reader Oleg & Gene Dudkin
Sonia Krowzow
George & Danielle Pahomoy
i moy

Tamara Pahomov
John & Karen Willcox
David & Helen Glovach
Helen Youshock
Nadia Stulpin
Bill & Jeanne Sokurenko
Matushka Mary Fedoronko
Clair & Maryellen Brown

Kevin Grewell & Family
Margaret K. Stafford
Don & LuAnn Motel
nna C. Woodring
Ann, Martin Kelley & Family
Nancy & Alan Pesolyar & Family
Daria & Tony Tascidie & Family
Stephen M. Sissons
John, Dina & Amanda Prokop
Serge & Lana Taptykoff
Andy & Mary Ann Toroney
Janie M. George
Reader Gregory &Sharon Hubiak
Kathy & Alexander Hubiak
Mr. & Mrs. George Taylor & Sons
Mr. & Mrs. Ralph Bitsko
John & Ginny Yani & Child
Mr. & Mrs. Viadimir Melnik

CHRIST THE SAVIOUR ORTHODOX CHURCH
b

arrisburg
Father Dan and Matushka Theodora Ressetar
Father Michael and Matushka Olga Kovach
‘Subdeacon Richard and Shirley Hathaway
5. & Mrs. Daniel Bretz
Judy and John Blebea
ohn R. Barns
John & Angela Costas
Suzanne Demchak
Mr. & Mrs. John J. Dotsey
Paul J. Dotsey

ary Dotsey
Mr. & Mrs. Andrew Fedetz
Joe & Pauline Fetsko
Brian Paul Fetsko
Ron & Libby Hancher
Carl & Deb Hisiro & Family
Mr. & Mrs. Paul Hadginske
Elizabeth Stefero Howe
Mr. & Mrs. Gary Kneiss
Lauren, Rachel, & Elizabeth Kneiss
Alysha & Kristina Kachur
Helen Kurylo
Basil & Anna Kuchta
Atty & Mrs. John Kachur
‘The Krut Family
Betty Motz
Dave & Cheryl Martin
Gloria M. Maliniak
Mr. & Mrs. Eli Mioff
Timothy M. McMahon
Katharine Macut
Sue B. Mandell

ydia
Maryann Skasko Mawhinney
& Mrs. J. Norato
. & Mrs. John Osuch & sons
Evelyn J. Onufer and Mother Mary
Nick Pestrock

Paul & Betty Pellegrini
Stephen Pawlak

Nicholas Ressetar
Candi & Gregory Ressetar
‘Sophia & Dimitri Ressetar
Alexander Ressetar
Bill & Irene Sumple
Effie Spaseff & Family
Mr. & Mrs. Harry Sysak & Family
Mr. & Mrs. Nick Sutovich
Mr. & Mrs. Mark Sutovich, Ryan and Adam
Dr. & Mrs. Kevin Sutovich and Emma
June Taleff
Helen Tatusko
Russ & Shirley Sass
Ron & Judy Webb & Family
Mr. & Mrs. Richard C. Wood & Family
MillieWolfe

i
Michael & Janice Zuro & Family
ST. MICHAEL'S RUSSIAN ORTHODOX
CHURCH

Jermyn
Fr. John and Matushka Kowalezyk, Sophia and Nick
Fr. Gabriel and Matushka Petorak
Charlie and Sandy Amold
Andrea and Jeff Baldan and Family
Debbic and Barry Bernosky and Family
Daryl and Jerry Beskovoy:
Wendy and Serge Bochnovich & Family
Bowa

M: n
Willard and Sue Brown and Family
Ed and Eileen Brzuchalski
Dennis and Sonia Buberniak
Dave and Ann Butler and Cindy

an
Randy and Sharon Cleary and Family
Denise Cobb and
Eileen and Bob Dance
Dolores Dreater
Jean Dzwonczyk
Kay Fedirko
Donald, Bill, and Rosalie Fives
Annabelle Franchak
Betls e e

fum it e Gty
Bessie Guzey
Lucme md in memory of John Guzey
and Dorothy Hanchak
Eifh and Joan Hanchak

Mr. and Mrs. John Hockin and John
John and Debbie Jaye and Jonathan
Olga Jaye
Dorothy Keklak
Rose Kelechawa
Mr. and Mrs. Dan Kitchura

Julia Kitct
M. and Mrs, Michael Klapatch and Sons
Henry I and Jeremi Korpusik
Mary and Henry Korpusik
Thelma Koval
David, Debbie and Elizabeth Krenitsky
Eve Krenitsky
M. and Mrs. Joseph Krenitsky

Sam and JoAnn Mattise
Myra Mclani
Paula and Scott Melesky
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Tom Meredith
Mr. and Mrs. Andrew Michalczyk
Michael and Mary Ann Mikulak
Mr. and Mrs. Sam Mosley
Ann, Ed and Ann Narcoonis
John and Barbara Nayduch
Roxanne and Miles Neutts
lusn.ne Orlanc
Barbara Palubniak
Tillie P.I.\ubmn.k
Antoinette Petorak
Ml i Gcus Plonl ad Todios
and Peg Petrilak
Rt Stephsse Pskasod Miyah
lartha Pol
‘Willard hﬂ za
Al and Barbara Radtke
Mary Rusiniak
Mary Joan R

copel
Adam and Mary Ann Serafini
John Sernak

Mary Semak
Mr. and Ms. Paul W. Semak
Ron, Lorraine and Ann Sernak
Delores Serniak
Stéven Semiak and Allon
Anastasia Sloat
Jerty and Marilyn Soroka and Family
John Susko.
frene Swirdovich
Chap. Col. Peter and Matushka Telencio
Damian and Stephen Telencio
Bob, Millie and Rebecca Telep
Eugene Tranovich Bus Company
John and Yvonne Wargo and Family
Mary Wyziak and Michael
Joseph Zaccone, Mary and Maria
Juli

Peter Zaccone
Mary Zielinski
Betty Zrowka
Joseph and Dorothy Zrowka

ST. VLADIMIR’S ORTHODOX CHURCH

ez
Hieromonk Michael Thier
Helen Fullerton
David Vande:
Mr. & Mrs. Richard Vanderpool
Michael Reisfel
Ann Sharon MeCobin
Robert E. Teese
Rm:mury Kachmarsky
Kravetz
Alexundn Gulich

M. Helen M. Kaéhmanily

Mr. & Mrs. John Caccia, Sr.

In Memory of Mary Neddoff

1n Memory of Michael McCobin

Mr. & Mrs. Peter Kachmansky
Craig Kachmansk

Paul & Sandra St. Germain

George & Arlene Ferik

Olga Rodka

Andrew & Katherine Matychak
HOLY ASCENSION ORTHODOX CHURCH
et

ns
Father Mlchnl xml Matushka Sonya Evans
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John and Mary Mehalko
William and Susan Pinkerton
Olga and Michacl Hrinda
Dr. and Mrs. Alexander Pianovich
Dr. and Mrs. Paul A. Pianovich

Anna Mae Kuklis
Daniel Oneschuck
Clark & Sophie Shuman

Alex and Stephen Pianovich
Catherine Siemons
Ann Sovich
Nicholas Sovich, Jr.
John R. and Judy Sweikert

John N. Sweikert

George Tiazkun
Joe and Patti Welsh

Kathleen Welsh

ST. MICHAEL'S ORTHODOX CHURCH
Mt. Carmel

V. Rev. & Matushka Michael Evans

ak
Vera & Stanley Zbicki
Julia Barnes

Amelia Markovich
Mary Kandrot
Costy Melnick

George Winnick

Valerie Winnick

Valentina Wood

Stephine Peek
. Anna Gondal
Mr. & Mrs. Michael Yonkovig
5. Mary Moroz
Chris Buchkarik
George Bortnichak
Catherine Hardnock

Anna
Bill & Geri Wislock
Bernie & Tanya Malkoski
Mrs. Anna Panikarchuck
George Panikarchuck

M. & Mrs. Charles Chidovich, St.

Mrs. Helen Timpko
Joseph Yastishak

Mo & Vs ToamE Akt
arie Cuff
Paul & Olga Paduhovich
Joe & Alma Katchick
Catherine Shaffchick
Margaret Olaf
Joe Buckwash
Adam Leschinsky
Sandy & Joe Tosca
Peter Yastishak
Sandra Bohaczyk

HOLY TRINITY omomx CHURCH

Michael & Anna Kurtz Sr.

John Downie

Michael & Margaret Jadick
Mr.& Mrs. Alex Jadick
Ire: YoDwn:ky " David Jadick
Anna Lee Davidovicl Mary Krenitsk;
nd Nancy Coles Michael & Jan Kurtz Jr. & Son Jnl.mﬁnmack !
Joon M and s s Greg & Cathy Kurtz & Children Tina Ludwig
‘Anna Hand Ann & Lovie Peregrim
Anna Kopko Julia Forte Mr.& Mrs. Steve Polanchik
Ann Mahoney May Stronko ‘Theresa & Helen Polanchik

SS. PETER & PAL'L omobox CHURCH
Fr. M.cmi a. Manuhkl Hatrak

e Hatrak
Richard, Ly.m.. Laaren & Ricky Hotton
Brinich
Ralph & K.m Brinich & Family
Olga Kirkauskas
Stablum Family
Bosack Family
arry, Peggy, Dave & Janine
Nhk: Barb, x-my & Clsundn Rngerx
James & Anna Antoni
Luke & Theresa Oukill

John & Gloria Bametsk

Madeline Bonchalk
Michael, Lisa & Christian Pu:uzm
Lukac;

Anna Wyslutsky
Wartella

ST. JOHN'S ORTHODOX CHURCH
anticoke
Fr. & Matushka Stephen Karaffa
lga Carve
Paul & Olga Sulewski
Mary Zupko
Joe Paprota
Joe & Jillian Paprota

Warho Family
Peter & Patricia Truszkowski & Family
Betty Hasinus
Stephanie, Gary. Amy Hasinus
James & Mary Ann Oram

ST. MICHAEL'S ORTHODOX CHURCH
For
Father David & Matushka Karen Mahaffey
Nikolas Mahaffey

Agnes Buranich
Jacob & Marge Barsigian
John & Sandra Barsigian

Tony Bellenzeni, Sr.

Tony Bellenzeni, Jr. Family

M. Jon Black

fanya Ermolovich
Wzlltr& Annz Marie Ermolovich
Dennis, Maria & Jacob Emily
Neal & Ann Freeman
Mrs. Nicholas Halchak




Walter & Margaret Pregmon
Mr. & Mrs. William Pregmon
Mr. & Mrs. Alexander Pritchyk

John & Irene Pritchyk

Stephen & Amanda Serniak
Stephen & Ingrid Semiak
Michacl Spitko, Jr.

Pauline Spitko
Paul, Martha & Paul Andrew Tumavitch
Jean Wasko

Stephen, Judy & Tracy Yokimishyn
Anna Zupko

ALL SAINTS ORTHODOX CHURCH
Olyphant
Rev. & Mrs. Nicholas Wyslutsky
Joachim & Simeon Wyslutsky
Brian & Ruth Brown & Son
elen Bryer
David & Mary Bruchalski
Nick & Alexis Brauchalski
Stephania Butchko
Mary Jane & Tanya Gilbert
Trene Glowatz
Nick & Marie Holowatch

Joseph & Anastasia Mazur
Fran Meholic
Greg Meholic

Olga & Vera Paulishak
George & Betty Perechinsky
Mr & Mrs. Michael Prestys & Sons
arbara Puhalla
Mrs. John Puthorosky
John, Denise, & Ashley Puthorasky
Marguerite Puthorosky
M. & Mrs. Peter Rezanka, Sr.
Ann & Joseph Schlasta
Mr. & Mrs. George Scochin & Family
Jim & Donna Specht
Kyra, Chelsea, and Ian Sj
Joseph & Helen Semon & Family
Anna & Christina Semon
Dan, Susan & Samantha Stafursky
Stafursky
Steve, Pat & Ken Stafursky
Michael Stuchlak Sr.
Linda Stuchlak
Mary Wasilchak

ST. NICHOLAS ORTHODOX CHURCH
Olyphant

Fr. & Matushka Viadimir Fetcho
Alexandra Butchko
Michele Butchko
Julie, Ru:hmx m & Jonathan Cesari

Paul and Sylyia Dreater

Joseph Fetchina
Kyra Fetchina
Olga Fetchina
Marie Grabania

hael Grabania
Mr.& Mrs. George Havirlak & Family
George Kopestons|
Olga Kuzmick
Tom & Vera Price
Mr. & Mrs. Stephen Rebar

Dr. & Mrs. Larry Sherman

Helen 'l'hnmlshdsky

James ashefsky
My Youshock

ST. STEPHEN'S on'munox CATHEDRAL
Phila
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Anma Cebular
Paul & Andrea Cholakis
Judy, Jack & Jennifer Clyde
Charles & Halina Colter
David & Margaret Cox
hn & Kate Cox

Helen Davis & Sons
Willis & Lubie Dietrich
Dr. George & Pauline Englesson
Matushka Mary Fedoronko
rest Fedoronko
Paul, Diane, Laura & John Fedoronko
Bill, Nina, Kathie, Michael & Matthew Gavula
Olga & John Gazak
Jelena Grabania
Lester Gnhmiu & Paul

Mike & lenne leb

Mr. & Mss. John Kolesnik & Family
Mr. & Mrs. Michael Kolesnik & Family.
Mr. & Mrs. Stephen Kolesnik & Family

Alexander & Valentina Kuzman
Lydia & Greg Kuzmanchuk
Nicole Lampreich
Martha & Peter Linski

Sonia, Larissa & Mikey Mariani

nna Miller
‘Walter & Mary Mokriski

Janice Nass
Rose Neher

lix Now.
Joseph O'Brick & Kerri Irene

Catherine Paulasack
Marge & Stephan Pron
Pron-Zwick Family
Helen Plunket
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Tom, Nina, Nicholas & Deanna Rapak
John, Denise, Sonia & Michael Rowe

Aona D. Simpson
Joseph C. Simpson

Jack, Martha, Megan, Adam, Jacob & Martha Sisko.

. Connie, Jon & Chris Skvir
john & Helen Szulak

Dr. Michael, Amelia, Michael & Natalie Taptykoff

Bill & Eva Wasser
Vincent, Diane, Nicholas & Kristina Zanghi
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HOLY TRINITY ORTHODOX CHURCH
Pottstor
V. Rev. & Matushka Nicholas Yuschak
Capt. Michael Yuschak & Family
‘Tanya Macura & Family
Dorothy Ecker
Ken Sekellick
Brilla Family
Mary Rapchinsky
ettie Hart

ASSUMPTION OF THE BLESSED VIRGIN
MARY ORTHODOX CHURCH
St. Clair
Fr. Michael & Matushka Hatrak
atalie Hatrak
Ted & Jeanette Sagan
Reader Gregory Sagan

Mr. & Mrs. Wassil Draovitch

ST. HERMAN OF ALASKA ORTHODOX
CHURCH

Shili

Rev. & Mrs. John A. Onofrey

e Parish Council
‘The Sunday School Teachers & Students
The Our Lady of Kazan Sisterhood
‘The Parish Choir
Mr. & Mrs. Joseph Anderson & Family
Ms. Louise Coleman
Mr. & Mrs. Dennis Dougherty & Family
Mrs. John
Mss. Gloria Duty & Sons
Nicholas & Kathy Ermolovich

Dr. & Mrs. Vadim Kurjanawicz
Mr. & Mrs. Fred Leer & Family
John Lorchak & Holly Hodge
Michael & Vera Losk
Mrs. Deborah Lucas & Michael

Mrs. Irene Ly
John, Dana & Raymond MacKoul
Michael & Janice Mallick
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& Ms. Karl Osm
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Mrs. Ruth M. Ruth
Mr. & Mrs. Michael Savage
Mr. Walter Sebastian
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Ms. Sandra Semion
Mr. & Mrs. Nicholas Sichak & Family
Ms. Gloria Spitko & Kyra
Ms. Catherine & Sonja Terenchin
s. Cheryl Terenchin
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Mr. & Mrs. Eugene w-.m.mk & Family

Hank & Anne Zerbe

69



ST. BASIL'S CHURCH
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ev. Leo Poore
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Olga & o Bebemink

Anthony, Sharon & Nicholas Christian
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Sam & Nadine Demianovich
Helen Dorval
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Helen Hrichuk
Stephen & Esther Kowalsky
‘Thomas & Elaine Kravetsky
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Michael & Julil Mikulak
Maria &
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Dr. David & Daria Roat
Alexandra Roat
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Michacl, Mary A.. Michael & Daniel Skasko
Jo Ann Somple

ST.TIKHON'S MONASTERY CHURCH
South Canaan

His Eminence. Archbishop HERMAN
V. Rev. Alexander & Mat. Elena & Alex Golubov

Matushka Mary Borichevsky
Matushka Dorothy Sulich

Mary Andreychik
Marge Bana
Emma S. Collins
Betty Figura
Drs. David A biacy ol & el

Mr & Mrs \’ulllnm Huniak
Julia Jacewicz
Mr. & Mrs. Ronald Kavalkovich & Ron, Jr
Katherine Lazorach
Mr. & Mrs. John Minarick
Mr. & Mrs. John Naholnik
Mr. & Mrs. John Paluch
Martin Paluch
Ken & Margaret Paulic
elen Sorokanich
Sem. James, Lisa & Jimmy Weremedic
Paul Wozniak

HOLY TRINITY ORTHODOX CHURCH
Stroudsbus

Helen & Tom Kessler
Peter & Helen Stavisky
‘Walter and Marion Zablotsky
Russ & Nancy Futchko

SS. PETER AND PAUL ORTHODOX CHURCH
Dale

Union
V. Rev. and Matushka Claude Vinyard
Lovey Klym
bov and Ronald Kilmer
Mr. and Mrs. Viadimir Demianovich
Rose M. Kennedy
Martha Dorosh
Donald and Ann Bock
William Grunski
Mr. and Mrs. Walter Terry and Family
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HOLY RESURRECTION ORTHODOX
CATHEDRAL

es-Barre
Very Rev. Joseph & Matushka Gloria Martin
Marina & Elena
odeacon Keith Russin
Deacon Sergei & Matushka Vicki Kapral
Reader David & Kathryn Kessler
David, Tatiana & Hannah Kessler
Andrew Buleza
John & Anna Dulsky
Michael & Nancy Pieck

Edward & Evelyn Wysocki
Vera & Ray Kraynanski
Marguerite & Tom Crekalski
Agnes Timchak
Mrs. Mary Onufer
Sam & Rose Ostopick
George & Mary Petyo
Marion Thomas
Alice Laskowski

Sylvester Dugan
Mr. & Mrs. Harry Holak

Kyra Zoranski
Mr. & Mrs. Charles Romanuski
Sandra, Julicann & Nicholas Kapelan
John & Audrey Evanchick
Helen Umphred
Sandy King

HOLY TRINITY ORTHODOX CHURCH
Wilkes-Barre

Rev. David and Matushka Sharon Shewczyk
Father and Matushka Pawlush
Timothy and Nicholas Shewczyk
Helen and Peter Welgo
Eleanor and Theodore v

William and Mary G
Mrs. Robert
Ralph and Nettie Kompinski
Dennis
k

Justine
Pearl Tutko
M. & Mrs. Joseph Sanders
Evelyn Komuskl
1P
P, Corie, Abby Meck
Dolores and Paul Gozick

Mary Salm:
Bob and Elaine Benczkowski

Susan Bawn
Mary and Stephen Krill
Marianne and Jeremy Haugh
Joseph and Nan Zula
Boris and Mildred Mayher
Helen Zavada
Mr. & Mrs. Sam Cross
Mike and Leona Sichur
Mary Petro
Michael and Vera Lisko
John Pawlak
Mr. & Mrs. Viadimir Dutko

Canyuch and Homick Family
Liz and John Gurka

Mary Skordinski
Mr. & Mrs. Richard Kubl
Mary Piznar
Michael & Lisa Talpash
Rachael and Christa Talpash
Ann Lukatchik
Mr. & Mrs. John Bromuko,
Anastasia and Bernard Golubiewski

ELEVATION OF THE HOLY CROSS CHURCH
Willi rt

Fr. Daniel and Myra Kovalak
Daria and Natali
Paul Beard Family
Yvonne and Nathan Bohlander
Peter, Lillian and Zoe Calkins
Mr. & Mrs. James Chelentis
James Chuta and Nancy Pashchuk

Lamprinos Family
Elsie Skvir Nierle
John Raptis, @Stephan

ST. MARK’S ORTHODOX CHURCH

V. Rev. Theodore Heckman
Fr. Deacon & Mrs. Gregory Moser & Family
ader George & Alla Nakonetschny
Reader Peter & Sandy Bohlender & Family
Mr. Sam Mervis
Mr. & Mrs. Peter Ren & Family
Mr. Badri & Leila Ergemlidze & Family
Mr. Joseph Siwiec
Mr. & Mrs. Doug Yates & Anna
Mr. & Mrs. Myron Sedor & Family
James & Monia Pitra & Family
Jeanette Ruano
Sergei & Irene Arhipoy
Lucy, Michelle & Michael Znak
Stephanic & Valerie Ristvey
Helen Bulley
Peter & Vicki Kiproff
John & Elizabeth Sherbin
Nicholas, Marina, Larissa, Kate Moser
Gil & Helen Harvey
Boris & Joanne Borichevsky
Sergei, Connic, & Zachary Borichevsky
evin & Mary Ann Swan & Family

ST. MICHAEL THE ARCHANGEL ORTHODOX
CHURCH

Wilmington, DE

Rev. Andrew and Matushka Suzanna Diehl
John and Helen Ciach
Leon and Liss Ciach

Stephanie and Edward Hojnicki
Edward and Karen Hojnicki and Family
Delores Karawulan

ic Karawulan
John and Olga Maloney
Peter and Elizabeth Melnick
Paula Mokhiber
James and Olga S. Riley and Family
James and Anne Riley and Family
Tom, Lynne, Daniel and Megan Sulpizi
Allen & Colleen Shatley and Family
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1 in the Diocesan Family

Coaldale
St. Mary’s Church

A program for St. Nicholas Day was
held at St. Mary’s, followed by a social
hour. Special music was provided by
Michael Bufano and Richard and Nicole
Chwastiak. His Eminence Archbishop
Herman has assigned a new priest to St.
Mary’s: Father George Gulin, along with
his Matushka Vera and their four chil-
dren, Serafim, Xenia, Barbara and
Natalya, who came to this country re-
cently from Russia. A pre-Lenten recep-
tion was held to welcome the new pas-
tor and was attended by area clergy. St.
Mary’s has been extremely grateful for
the assistance of Archpriests John Ma-
son, Eli Krenitsky, and Michael Lepa, as
well as the leadership provided by His
Eminence, Archbishop Herman during
their transition period. Throughout the
change. Matushka Irene Borick, despite
her own grief, has been and continues to
be a great help to the parish.

Gradyville
St. Herman of Alaska Church

On the feast of St. Herman of Alaska,
Dec. 13, our parish was honored to have
His Eminence, Archbishop Gregory, for-
merly of the Alaskan Diocese, present
to concelebrate the Divine Liturgy with
Fr. John Perich for the parish patronal
feast day. In January, after many rehears-
als, a yolka was presented for the parish
by the many youth of St. Herman's
Church.

Harrisburg
Christ the Savior Church

On Nov. 14, Christ the Savior Parish
was host to nationally-known author and
lecturer, Khoureye Frederica Matthews-
Green. She spoke at the advent retreat
and also gave a preview of her forthcom-
ing book, “At the Corner of East and
Now.” Two members of the church who
recently became U. S. citizens and also
celebrated their fiftieth wedding anniver-
sary, are Maksym and Pelagia Szewczyk.
Formerly of Poland, they now reside in
the Harrisburg area and attend Christ the
Savior parish.

Continued on the next page. Following the baptism of Samuel Ghebremichael at Harrisburg
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The parish is busy planning its Eth- Jermyn
nic Food Festival and parish picnic, to St. Michael’s Church
be held June 6 on the parish grounds.

Minersville

Saints Peter and Paul Church
Baptism: Noah Michael, son of
Russell & Michelle Charowsky, Jan. 31.

Five generations of the Urda family: Anna, great-great grandmother; Eileen Dance,
great grandmother; Diane Tierney, grandmother; Tara Setzer, mother, and Zachary

Five generations of Wartellas: great-
great grandmother Mary; great grand-
mother Anna Wyslutsky; grandmother
Barbara Rogers; mother Michelle
Charowsky, and Noah

Kathryn Rogers, Fr. Nicholas Wyslutsky, and Keith Bergan with
Noah Charowsky

Old Forge
St. Michael’s Church
His Eminence Archbishop HERMAN

>

served the Divine Liturgy on the second - 2 i ‘
——

Sunday of Lent, March 7, 1999, together

with hostpiastor, Fr. David Mahaffey. as Archbishop Herman leads funeral procession
the Seminary Choir of St. Tikhon’s Semi-

nary sang the responses. After the Lit- ey . < %
urgy a fish dinner was held in the dining Christ is Risen! Indeed He is Risen!

hall of St. Michael’s Auditorium.
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Nanticoke
St. John the Baptist Church

St. Nicholas pays a visit to St. John's in Nanticoke

Shillington
St. Herman of Alaska Church

St. Herman’s Church and the parish’s
Sisterhood of Our Lady of Kazan raised
funds to help support the Hogar Rafael
Ayau Orphanage in Guatemala. The Or-
phanage is sponsored by the OCA Holy
Transfiguration Monastery in Ellwood
City and cares for approximately 150
children. Through the efforts of the faith-
ful of St. Herman's, $1,000 was raised
10 aid the orphanage. New purple and
white altar covers and altar boy robes,
given by the faithful parishioners and the
Sisterhood, were blessed by Fr. John on
February 14.

Baptism: John Dylan, son of John &
Diane Pellock, Feb. 6.

Simpson
St. Basil’s Church
The faithful of St. Basil’s have re-
cently acquired property on which to
Continued on the next page.

St. Nicholas greets a youngster during visit to Shillington

0Old Forge
St. Michael’s Church

Archbishop Herman with Seminary Choir members at Old
Forge

Olyphant
All Saints Church

Funeral of John Boyko at All Saints, Olyphant

Olyphant
St. Nicholas Church

Parish President welcomes Archbishop to St. Nicholas Church
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build a new Temple for the glory of God.
On Saturday, May 1, a Hierarchical Di-
vine Liturgy and groundbreaking cer-
emony will take place as the first step to
the building of the new structure. A din-
ner will follow at the Taverne a la
Greene.

Baptism: Nicholas Anthony, son of
Anthony & Sharon Christian, Jan. 27.

Wilkes-Barre
Holy Resurrection Cathedral

Bishop Abel of Lublin and
Hieromonk Afanasy (Nost), a graduate
of St. Tikhon's Seminary, visited the
Cathedral in January during a visit to this
country. The guests, from the Orthodox
Church of Poland, along with Arch-
bishop Herman, were hosted by
Archpriest Joseph Martin, Dean of the
Cathedral, for Divine Liturgy and a din-
ner. Fr. Joseph presented a monetary gift
on behalf of the Cathedral to Bishop Abel
for charitable causes in his native Poland.
A similar gift was also given by Holy
Trinity Church of Wilkes-Barre.

Williamsport
Holy Cross Church

A Converts Conference was held at
Holy Cross by the pastor, Archpriest
Daniel Kovalak, during which those who
have embraced Holy Orthodoxy were
invited to share their journey to the Faith.
On March 20, a planning session called
“Discern God’s Will” was held for the
expansion of the ministry of the parish.
‘The membership of Holy Cross includes
nearly 40% converts. The growing
weekly Adult Study Group reviewed the
Epistle to the Hebrews in preparation for
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The youthful cast of the yolka at St. Herman's

Fr. John Onofrey blesses new altar cloths and robes

The “night visitors™: Karen Sinatra, Natalia Kovalak, Christina Petorak



Great Lent. A special Lenten series fo-
cused on the theme “On Behalf of All
and for All,” in preparation of the up-
coming All-American Council in Pitts-
burgh this summer.

Chrismations: Ambrose, Alexandra
and Ann Seyler, and Elizabeth

VanBenthuysen, Dec. 20.

Newest members of Holy Cross Church:
Ambrose, Alexandra, Ann, Elizabeth

Cast members for the yolka, Amahl and the Night Visitors, at Williamsport

John S. Guzey

John S. Guzey fell asleep in the
Lord on Feb. 10, 1999. Mr. Guzey
was long active in many civic,
business. educational and chari-
table endeavors; to name a few, he
served as Board Chairman of Pio-
neer American Bank; as mayor of
Mayfield, as a Trustee of Keystone
College. and as Board President of
the Boys™ and Girls’ Club. With his
wife of nearly 50 years, Lucille, he
established scholarships at three area colleges. Mr. Guzey
graduated from Mayfield High and the Wharton School
at Univ. of Pa. An Air Force captain in World War II, he
was owner and president of Keystone Pavement & Con-
struction Co.

John was an member of St. Michael’s Orthodox
Church in Jermyn, and served as a Trustee of St. Tikhon’s
Seminary. The most visible and lasting testimony to his
love for Christ is something truly unique. Having ac-
quired a large collection of holy icons over many years
of travels, he established and endowed in 1995, at St.
Tikhon's Seminary, the John S. and Lucille J. Guzey
Collection of Russian Icons and Antiquities, giving the
Church in America in effect a treasure chest of rich
beauty and of spirituality.

May God grant him rest with the just. Memory Eter-
nal!

_Jdohn S, Guzey

John M. Boyko

From the eulogy for the late
John M. Boyko, given by Arch-
bishop HERMAN, Jan. 21, 1999:

“Those of us who knew the
newly departed servant of God,
John, know that indeed his life
was a life that was filled with good
Christian virtues. Whether he was
Jjust at home with his wife Flo-
rence whom he loved very much,
or at work or on the street or in
Church or anywhere praying, he constantly revealed that
indeed he knew who Christ was. He imitated Him to the
best of his ability and through his example he even tried
to lead others in the very same direction. How much he
loved to go to Church! How much he loved to go to ser-
vices! He was filled with love and he gave his life that
indeed the Church would grow; that indeed Christ would
fill his children and especially him with obedience to all
of His Commandments . . .

“From the first moment that I met him, some forty
years ago, he never changed in his love for the Lord and
his love for the Church. He and his wife showed so much
love and attention and concern for the Monastery, the
Seminary, for the national Church, for the Deanery and
for the Diocese. They felt they needed to lead a life for
Christ and to walk with none other than Him. . . .”
Memory Eternal!

&
Joﬂ\ M. Boyko
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You are Cordially Invited to Attend the

St. Tikhon’s Seminary Grand Banquet

In Preparation for the

MILLENNIUM YEAR

on Sunday, May 30, 1999

4:30 p.m. - Cocktails / 5:30 p.m. - Dinner and Dance

At
Genetti’s Convention Center, Dickson City, Pennsylvania

$35.00 per ticket

For Banquet Reservations, please contact
Mrs. Florence M. Boyko, Reservations Chairperson
206 Summit Pointe, Scranton, PA 18508
Phone: (570) 343-2232

Checks must accompany all reservations.
Please make checks payable to: St. Tikhon’s Seminary
Reservations close May 15, 1999

AREA HOTEL AND MOTEL ACCOMODATIONS
The following listing reflects availability of rooms for Saturday and Sunday, May 29
and 30, 1999, and reflects in most cases a special rate for Pilgrims and Guests.
Therefore you are requested to call the Hotel / Motel of your choice as soon as
possible and identify yourself as a St. Tikhon's Pilgrim / Guest.
(Please make your hotel and motel reservations early)

Victoria Inns Holiday Inn
Route 315, Pittston Township, Dunmore, PA (570) 343-4771
PA 18640 Double: $84.00
(570) 655-1234
Single: $80.00 Double: $85.00 Fife & Drum Motel
Honesdale, PA (570) 253-1392
Comfort Inn Single: $39.00 Double: $49.00
Hamlin, PA

(800) 523-4426
Single: $59.00 Double: $59.00
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St. Tikhon’s Bookstore
PO Box B/ St. Tikhon's Road
South Canaan, PA 18459
Phone: (888) 454-6678 FAX (570) 937-3100

New Titles Available From St. Tikhon’s Bookstore!!!

Monastic Wisdom
The Letters of Elder Joseph the Hesychast
This collection of the Elder’s letters, presented now for the first ime n English, makes the wealth of
his wisdom and experience available to readers from all walks of life. As his extreme ascetical struggles
and hesvchastic lifestyle unfold throughout the pages, one witnesses his difficult trials and lengthy battles
leaving one certain that Elder Joseph was a rare example of sanctity for modern times
421 pages Softbound. $22.00

Children’s Orthodox Prayer Book
compiled by Priest Steven Allen
A compilation of pravers for Children. An ideal beginners handbook for those leaming the rule of
Prayer. Includes Morning Daily & Evening pravers as well as the pravers for before and after
Holy communion An ideal book for those just learning to pray
63 pages Hardbound. S12.00

Stories of Saints from the Prologue
by Bishop Nickolai V'elimirovich
This book of extracts picks out the most exciting stories from the “Prologue”™ and presents them for
children of all ages. especially for those in church schools, ages 7-14. It is hope that these stories
of sants will help our Orthodox distinguish between our wonderfull saints and other “heroes™ be
they of sports, mvthical or fictional vanety
94 pages Softbound $13.00

Letters to Spiritual Children
by Abbot Nikon
In addressing his spintal children. Fr. Nikon speaks to ail those seeking gwidance on the difficult
Path to salvation. He balances exhortation and reproach with encou
Reader in the fundamentals of the Christia
132 pages Softbound $9.00

gment and consolation, nstructing the
struggle.

The Paschal Fire in Jerusalem
by Bishop Auxentios of Photiki
This book provides a detailed account of the miraculos appearance of the Holy Fire on Pascha in
Jerusalem. His Grace's book is a pivotal contribution to the Kind of studies that will ultimately accomodate
a possitive future for thechurch
209 pages Softbound $8.95




Ninety-Fifth Annual Pilgrimage
St. Tikhon’s Orthodox Monastery — South Canaan, Pennsylvania
May 28-31, 1999

The Brotherhood of the Monastery of St. Tikhon of Zadonsk, America’s first Orthodox
Monastery, located in the village of South Canaan, Pennsylvania in the beautiful Pocono
Mountains, invites you to gather with our Venerable Hierarchs, Beloved Clergy,
and faithful Orthodox Christians to celebrate the 95th Annual Pilgrimage

Join Us In the Last Pilgrimage Before the Millennium Year!
Pilgrimage Schedule

Friday, May 28, 1999
4:00 p.m. Formal Opening of the Pilgrimage — Vespers and Matins — Monastery Church
6:00 p.m. Procession around the Monastery Church and Akathist to St. Tikhon of Zadonsk,
followed by the veneration of his relics

Saturday, May 29, 1999
9:00 a.m. Hierarchical Divine Liturgy
2:00 p.m. The 56th Annual Academic Commencement of St. Tikhon's Orthodox
Theological Seminary — Seminary Auditorium
4:00 p.m. All-Night Vigil — Monastery Church

Sunday, May 30, 1999 — FEAST OF PENTECOST
9:00 a.m. Hierarchical Divine Liturgy
4:00 p.m. Matins — Monastery Church*

Monday, May 31, 1999 — Day of the Holy Spirit

7:30 a.m. Divine Liturgy — Monastery Church*

9:15a.m. Pilgrims’ Procession to the Monastery, Greeting of the Primate and Bishops,
and vesting of the Main Celebrant

10:00 a.m. Hierarchical Divine Liturgy — Pavilion

2:00 p.m. Molieben to the Most Holy Theotokos and Anointing of the Sick,Infirm,
and all Pilgrims — Monastery Bell Tower

4:00 p.m. Vespers and Matins — Monastery Church

*Priests will be available for confessions at these times.
E

Plan now to organize a bus from your parish or group.




