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A Pastoral Epistle From Bishop Herman

Ower the last several years, our Church has gathered at the All-American Councils to reflect on our past, to discern God's
will and to plan for the future. We have devoted special attention and study to the important topics of Church growth and
evangelization, of the parish as a Christian community, and of the work of the laity. We have learned much that is useful
about what is unique and special in our surroundings; this can be applied to our mission and to the way we go about it.

Our mission itself, of course, is the same mission that the Holy Church has always had, the one that Christ charged her
with when He spoke with the first disciples: to be a people in the world yet set apart from the world—a holy people, God's
people—walking and living according to His precepts and laws, working out our own salvation, and as we do so, being a
light to those around us, Our Lord said, “I have come, a light into the world,” and He was the “true light who enlightens
every man.” Returning to His Father, whom He had never left, He remains here present with us invisibly.

But before departing, He told us, “You are the light of the world,” meaning, “It is your task to be that light in the world
which will guide others to the Light,” that is, 10 God. And if we live up to this task, we will indeed draw those around us
toward the Light Himself, toward Christ.

Two signs announce to the world with special clarity that we are the people of God: that we love one another, and that
we are one. For Christ said, “By this all men will know that you are my disciples: that you love one another,” and, praying
to His Father, He said, “The glory which you have given me, I have given them...that they may become perfectly one,
so that the world may know that you have sent me and have loved them...”

St. Seraphim, who was a contemporary of St. Herman of Alaska, told us that we possess everything needed to show Torth
the same fruits of faith, and work the same marvelous works, that were done by the Saints in the past; all that we lack, he
said, is a “firm resolve.” And St. Herman said, “From this day, from this hour, from this moment, let us love God above
all.” If we remember these two simple things, from moment to moment from this time forward, we will begin to see the light
of Christ shining ever more brightly in our souls, and at the same time, we will be that light that will draw others to Christ.

To help us to work together in achieving this—for it is easier to accomplish if we walk together, as our Lord taught us
when He spoke of unity—we have initiated a special three-year program of spiritual growth for our Diocese. All are asked
to pray that our Lord will richly bless our common undertaking, and that He will endow all of us with a “spirit of wisdom,
a spirit of understanding, a spirit of the fear of God™ to prepare our minds and hearts to draw nearer to Him, so that we can
indeed meet His challenge to be the “light of the world.” It is crucial that we embark on this program freely and with a
willingness and joy that will be pleasing to God, and not in a spirit of grudging compliance. Yet, we hope that even those
who are spiritually slumbering will be awakened in the course of this journey.

Year One will focus on the spiritual growth of the parish priest. Our priests are asked to seek God's guidance and to focus
their attention on their spiritual efforts in prayers and devotions, and in spiritual reading and study. They are asked to increase
their knowledge about the services of the Church, and to give special attention to preaching, to any needed pastoral work,
and to whatever will foster “growth in life and faith and spiritual understanding™ among their flocks.

Year Two will center on the spiritual growth of the parish. The faithful will be asked to increase—under the guidance
of their pastors—their personal prayers and devotions, their spiritual reading and study. This includes more frequent par-
ticipation in Holy Communion and in Confession, central as these are (o the spiritval life. Priests and faithful are asked 1o
enrich their liturgical life, their common worship. This aspect of our program is central, since the liturgy is the most powerful
means we have to realize our call 1o be and to become the People of God. Increased study and education at the parish level
will likewise be of central importance. This should include study of what the Fathers have taught us about who we are: our
origin, how we came to be in our present condition, what we are called to become, and how Christ has made it possible for
us to achieve this. The Fathers speak of theosis, of Deification, of Christification; a deeper understanding of these will
position us better o achieve them, which is what we seek in our Christian life. The priest and the faithful will also seek ways
to improve their community life and (o serve one another, o “bear one another’s burdens, and so fulfill the law of Christ.”

Year Three will focus on parish evangelism—how can we bring people back to the Church? Priest and faithful will be
asked to continue their personal spiritual endeavors. Continued study of the Fathers will deepen spiritual understanding,
and continue to prepare the ground of our souls for spiritual increase. Evangelization, carrying the Gospel to those who
surround our lives, and bringing back those who have strayed, will be our special goals. The parish must ask itself, do we
reach out to those around us, liturgically and in other ways? Are our hearts truly open, are we loving Lo all who may come
to worship? Acts of mercy and charity in the larger community are called for, that the light of Christ may be seen to shine
forth brightly, and that His infinite love may be reflected in how we live.

This program is not intended to last three years and then “end.” Rather, it a beginning: it is intended to facilitate a per-
manent deepening of our spiritual lives, which will continue after the three-year program reaches its formal conclusion.
It is hoped that many programs of education and spiritual enrichment, of service and evangelism, that begin during this
period, will not end, but will continue afterward.

= 4




‘I’l:ﬂ" LR TR

Alive in Christ

The Official Magazine of the Diocese of Eastern Pennsylvania
Orthodox Church in America

Volume VIII Number 3 Winter 1992

IN THIS ISSUE
A Pastoral Epistle From Bishop Herman
Christ is Born! Glorify Him! - Bishop Herman
Bishop Herman Awarded Doctoral Degree
100 Years of Service To God And Man - Holy Resurrection Cathedral
Fall Gathering Of Matushki
“And the Word became Flesh and dwelt amongus . . ."
Diocese Of Eastern Pennsylvania Prepares For Spiritual Warfare
Holy Trinity Parish - Stroudsburg
 Orthodox Church, Ghana, Tenth Anniversary
Holy Cross Celebrates Fifteenth Anniversary
St. Theodosius, Archbishop Of Chernigov
Long-Term Growth Planning
Schism In The Bulgarian Orthodox Church
Two Holy Married Women Of Russia
Diocesan Clergy Retreat Held
Father Thomas Hopko Appointed Dean
Right To Life March

DEPARTMENTS

Official

Parish Profile - St. John, Edwardsville
Viewpoint - Women And The Priesthood
Music And The Church

Education Bulletin

Daily Devotions

All In The Diocesan Family

10
11

45

17

20

27
29
43
46
50
53
95
61

26

35

56

63

65

s

1
3
i
-

Holy Trinity Pansh Stroudsburg,
breaking new ground, see page 17.

One hundred years of service to
God and man, Holy Resurrection Ca-
thedral, Wilkes-Barre. Sea page 7.

Your Diocese Alive

Produced tha Publications Da-
partment of The Diocesa of Eastam
Pennsylvania, Orthodox Church in
Amenca. Diccesan Canter, South Ca-
naan, Pennsylvania 18458, (717)
937-4686, under the direction of His
Graca, Bishop HERMAN.

Editor Fr. John Kowalczyk
Photography Martin Paluch

Edilornal and Subscrption Office -
Alive in Christ, Diocesa of Easlam
Pennsylvania, South Canaan, Pann-
sylvania 18459, (Home) (717) 876-
1241,

Distribution - Tha magazine is distrb-
uted free of charge within the Dio-
cese. Thosa living in other areas may
subscrbe for $12/yvear.

Deadline for the next issue of Alve in
Chnst is March 15, 1553 .. please
submit all aricles (typed, double
spaced), pictures, Parish news, elc .
. . to Alive in Chnst, Diocesa of East-
em Pennsylvania, South Canaan, PA
18459,




Christ is Bom! Glorify Him!

Dearly Beloved in Christ:

Today we recall the wonderful event when the
Son of God appeared on earth. He did not appear in all
His heavenly splendor accompanied with a host of
angels as most people expected. Instead, He took on
flesh and was born of a Virgin, and the birth took
place in a cave where animals took refuge in times of
inclement weather.

In their own joyous hymn with the words “Glory
to God in the highest, and on earth peace among men
with whom he is pleased” (Luke 2:14), the angels
greeted the birth of the one person who was the hope
of all nations, and who, after the ordeal of the Cross,
was to “unite all things in Him, things in heaven and
things on earth” (Ephes. 1:10). This was good news
indeed because this message to mankind at the time of
the Savior's birth contained words of comfort, joy,
and encouragement.

Lasting peace is only where Christ dwells. There
is peace where people have accepted Christ, His
teachings and commandments, and observed them
unfailingly. True and sincere Christians who live
according 1o the spirit of Christ know and enjoy this
peace.

Beloved in the Lord Our God and Savior - Vener-
able Pastors, God-loving Monks and all Devout
Children of the Diocese of Eastern Pennsylvania: The
Son of God was born in the flesh that He might dwell
among us. Let us mentally and spiritually go to the
cave near Bethlehem, and as redeemed servants wor-
ship Christ our Savior. Let us pray that He might be
born in us spiritually so that His warm presence would
inspirg and direct our thoughts, wishes, and actions.

May the Newly-born Lord bestow upon us His
grace in the coming year so that it may constantly
kindle in us a vital love for God through acts of love
and mercy, heartfelt prayers, sincere repentance, and
the partaking of the Holy Sacraments of Christ that we
may abide always in spiritual joy.

With love in Christ,
7 U e S
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bury, often lived in the apartment during
his many retreats to Nashotah House.

The Dean of the seminary, the Very
Reverend Gary W, Kriss, received us in
his administrative office, at which time
we also enjoyed a briefing on the life of
Nashotah House from the Dean and a
member of the faculty. From the very
beginning of our conversation, we were
mspired to leam of the great love and
respect Nashotah House maintains for
the founder of our monastery, St. Patri-
arch Tikhon. Following our meeting, the
Dean escorted us on a tour of the semi-
nary complex. With great reverence, the
Dean led us to the area of the Seminary
Chapel, where an Icon of St. Patriarch
Tikhon is enshrined. Later that aftemoon,
the professor of liturgics sponsored a
private tea in honor of His Grace, Bishop
Herman,

Chur first day concluded with a lecture
program that inavugurated the academic
convocation. Again, words of love and
respect for our beloved Founder, St Pa-
trarch Tikhon, were expressed.

After the moming services in the
Chapel, we enjoyed the breakfast meal
with some of the alumni of Nashotah
House, who also expressed a great re-
spect for the Holy Orthodox Church, and,
in particular, for St. Patriarch Tikhon.

The Academic Convocation opened
with an address entitled: “Nashotah
House, Bishop Grafton and Saint Tikhon
of Moscow.” Following the inspiring
address, the program for the conferral of
the honorary degrees began. The Secre-
tary of the Board of Trustees read the
academic citaton, which opened with the
following proclamation: “In His Grace,
Bishop Herman of Philadelphia and
Eastern Pennsylvania, the faithful recog-
niz¢ an Icon of the Good Shepherd who
laid down His life for them and calls them
to life in His [old.” In the concluding
remarks, the Board Secretary proclaimed:
“Eighty-seven years after conferring the
honorary doctorate on the sainted Tikhon,
founder of St Tikhon's Monastery, and
later Patriarch of Moscow and All Rus-
sia, Nashotah House rejoices 1o welcome
another leader of the Orthodox Church,
and to confer on His Grace, Bishop Her-
man of Philadelphia, the degree of Doc-
tor of Divinity, honoris causa,” Winess-

Continued on the next pages.

Citation for Bishop Herman
7 November 1992

In His Grace, Bishop Herman of Philadelphia and Eastern Pennsyl-
vania, the faithful recognize an icon of the Good Shepherd who laid
down His life for them and calls them to life in His fold. Born to a
Russian immigrant family in Pennsylvania and baptized Joseph, he
was raised and educated in America, served his country in the Army,
and is in the vanguard of Orthodox bishops born in this country and
establishing an indigenous American expression of the Orthodox
Church.

Joseph Swaiko's initial education was in business administration,
and he was headed for a career in business when a discerning parish
priest recognized in the vocational uncertainty of a young man the
hand of God calling him to service in His Church. He entered St.
Tikhon's Seminary in South Canaan, Pennsylvania, at a critical
moment, at a time of uncertainty and instability. However, many
clouds—personal and institutional—were quickly dissolved. A
vocation was born which would always be intimately connected with
the Seminary which trained him and which he now serves as Rector.

While still a student in the Seminary, he was appointed personal
secretary to the Rector, Bishop Kiprian, and after graduation he
became Registrar. He continued to assist in the administration of the
Seminary after Ordination, and also served lovingly as Rector of two
neighboring parishes. Tireless in his labors, he accepted appointment
as an Instructor on the Seminary faculty while putting his business
background to good use as improvements were made to the monas-
tery and seminary buildings and fiscal and academic reforms were
instituted. He turned his attention beyond Seminary and parish
affairs to the broader concerns of the Orthodox Church, and particu-
larly its young people, taking the lead in establishing an Orthodox
campus ministry at Bloomsburg State College, a summer youth camp
at St. Tikhon's, a Church School Teachers Conference, and also a
Choir Directors Conference.

In 1970, Father Joseph was tonsured as a monk, taking as his
patron 5t. Herman of Alaska. Three years later, he was consecrated
Bishop of Wilkes-Barre, Auxiliary to his mentor Archbishop Kiprian,
and was also named Vice-Rector of St. Tikhon’s. Upon the
Archbishop’s death in 1981, Bishop Herman became Rector of the
Seminary and, shortly thereafter, Bishop of Philadelphia and Eastern
Pennsylvania. His service to the Church as a Bishop has been as
distinguished as his earlier ministry. As a man of prayer, as a pastor,
administrator, teacher, ecumenical leader, and spokesman for Ortho-
doxy on the great issues of our day, he is unflagging in his zeal to
serve the People of God and all people and to make known the
timeless message of salvation in Christ.

Eighty-seven years after conferring the honorary doctorate on the
sainted Tikhon, founder of Saint Tikhon’s Monastery and Seminary,
and later Patriarch of Moscow and All Russia, Nashotah House
rejoices to welcome another leader of the Orthodox Church and to
confer on His Grace, Bishop Herman of Fhiladelphia, the degree of
Doctor of Divinity, honeris causa.













bequeath to our children and grandchil-
dren? What do we hope might be said
about our contributions W the parish’s
spiritual development in anniversaries o
come? Have we helped it 1o become a
Christ-centered community? What can
we do now to ensure the healthy spiritual
condituon of the church in years to come?!

“These questions concern the entire
Orthodox Church in America, of which
you are an integral part. And it was pre-
cisely these kinds of questions which the
recent All-American Council addressed
very practically for the life of our Church
as a whole. 1 have to say that no other
council in recent years has filled me with
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as much new hope for the present and
future spiritual bealth of the Orthodox
Church in America.

“All this hope finally depends on you.
What happens in each parish is the sub-
stance of the Orthodox Church in Amer-
ica. Yet, even more fundamentally, eve-
rything depends on what happens in you
asindividuals. New life in the Church can
begin with a single person who has the
zeal to love and to serve Christ no matter
what happens around him or her.

“Brothers and sisters, congratulations
on your one bundredth anniversary. “Let
your light so0 shine before men, that they
may see your good works and give glory
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Seated on the Dais at the Grand Bangquet.

to your Father who is in Heaven'™ (Mait.
5:16).

Bishop Herman also greeted the pa-
rishioners and recognized the efforts made
by Father Alexis Toth in establishing the
parish. “In marking this happy occasion,
we remember and offer our prayers of
thanks for the founders of this parish, for
the men and women who toiled and
struggled that the Light of the Orthodox
Faith would kindle in this city, for the
clergy who watched and took care that
this light flamed brightly, and for all
earmest parishioners who contributed o
its development and growth."”

Host pastor, Fr. Vladimir Petorak,
expressed his joy upon witnessing this
milestone in the cathedral’s history. “Let
us be thankful for all that we have and, in
knowing that the foundation has been
laid for us, (let us) rededicate ourselves
and our future efforts to the fulfillment of
the work begun by our forefathers.”

At the close of the Liturgy, bouguets
of roses were presenied 0 Metropolitan
Theodosius and Bishop Herman by Jes-
sica Higdon and Abigail Pieck. A Gra-
mola, signed by the bishops of the Holy
aynod of the Orthodox Church in Amer-
ica, was presented to Father Viadimir and
church council president John Zimich by
His Beatitude. Those in attendance were
given a cross and an [con of §s. Herman
and Innocent.

The Grand Banguet followed at
Genetti's in Wilkes-Barre with nearly
five hundred in attendance. John Swanitko,
past president of the cathedral’ s Board of
Trustees, offered the toast. John Zoran-
ski, who with John Zimich served as co-
chairman of the year-long celebration,
gave the welcoming address and intro-
duced the twastmaster, Fr. Bob Kon-
dratick. The main address was given by
Metropolitan Theodosius, and Bishop
Herman also addressed the gathering.
Others who offered remarks were host
pastor Father Vladimir, John Zimich, Lee
Namey, the mayor of Wilkes-Barre; State
Representative Kevin Blaum, and Father
Vladimir Fetcho.

Proclamations in honor of the anni-
versary were read, including those from
the United States Congress, Governor
Robert Casey, the Pennsylvania House of
Representatives and Senate, and Mayor

Continued on the next page.
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“And the Word became flesh and dwelt among us . .."

= o=—=—3 s our celebration of the
%‘" Feast of the Nativity of
- Our Lord nears, the
h i 3 thoughts of most of us
- . travel to Bethlehem, to a
cold, dark night, on the outskins of that
litle town. There, in a cave-like stable,
we picture the Baby Jesus, wrapped in
swaddling clothes, living in a manger.
Very nearto Him are His Blessed Mother,
the most holy Theotokos, and the saintly
guardian Joseph. Above this site is the
brilliant star, pointing out the location of
the Infant Messiah's Birth. Not far off
are shepherds who, guided by the star,
become the first 1o worship the Saviour,
Christ the Lord. In their midst are the
angelic hosts proclaiming, “Glory o God
in the highest, and on earth peace, good
will toward men!” And journeying from
afar are the Magi, kings of the East, who
traverse greal distance in search of the
new-born King of the Jews,

These images, traditional 1o the
Christmas story, are from the Gospels of
Saint Luke and Saint Matthew. They are
read in our churches at the Christmas
Eve service and the Liturgy of the Nativ-
iy, respectively. Unusual as itmay seem,
the Gospel of Mark does not even men-
tion the Birth of the Saviour; he simply
begins his account with Jesus’™ public
ministry. The Gospel of John also does
not depict the traditional view of the
Nativity. He, however, opens His Gos-
pel, “in the beginning'—ithe very begin-
ning, before the world was ever created.

John asserts that even before the uni-
verse was brought into being,

“In the beginning was the Word, and
the Word was with God, and the Word
was God. He was in the beginning
with God. All things were made through
Him, and without Him nothing was made
that was made. In Him was life, and the
life was the light of men. And the light
shines in the darkness, and the darkness
did not comprehend it” (Jobn 1:1-5).

While this is the Gospel reading that

the Orthodox Church proclaims trium-
phantly on Pascha, the Johannine mes-
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sage of the Incarnationistobe foundinits  (John 1:14, 16-17).

VETSes:

“And the Word became flesh and dwelt
among us, and we beheld His glory, the
glory of the Only-Begotten of the Father,
full of grace and truth...And of fullness
we have all received, grace for grace. For
the Law was given through Moses, but
grace and truth came through Jesus Christ”

No Mere Human

While much of the world celebrates
Christmas, too often members of our
society consider this holiday the birth of
aprecious, special baby, or the beginning

Continued on the next page.
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“And the Word became ... "
Continued from page 11.

of the life of good and kind, holy man. In
his Gospel, John is very clear—this is no
mere human we are talking about. Jesus
1s the Christ, the Son of the Living God.

John proves this by recording seven of
Jesus” most spectacular miracles as evi-
dence. He has power over the quality of
things—He tums nearly one hundred and
fifty gallons of waterinto the best vintage
wine (John 2:1-11). From afar, demon-
strating His power over distance, Jesus
heals the Roman official’s son simply
with His word (John 4:46-54). He has
power over the effects of time; He cures
aman paralyzed for thirty-eight long years
(John 5:1-9). He has power over the quan-
tity of things, as He demonstrates in the
only miracle recorded in all four Gos-
pels—He feeds the multitude of five
thousand with five loaves and two fishes
(John 6:1-14). Jesus has power over the
forces of nature; He comes to His dis-
ciples, walking on water (John 6:15-21).
He is able to overcome defects even from
birth, as He makes the man bom blind
able to see for the very first time (John
9:1-41). And He has power even over
death, clearly illustrated when He raises
Lazarus from his fourth day in the tomb
{John 11:1-57). John calls these miracles
semeia—signs. They point 1o who Jesus
is—the Son of God. And those who see
and understand them, believe in Him.

Besides all of this, there is the greatest
of all proofs—Jesus’ power over eternal
life, demonstraied in His own resurrec-
tion from the dead. In his commentary,
St Gregory Palamas writes:

“Resurrection (anastasis) is indeed
the raising of those who are resurrected
and die again, like that of Lazarus, and the
daughter of Jairus, and the son of the
widow, and those resurrected by Elias
and Elisha. But resurrection-from-out-of
(exanastasis) is of those who are resur-
rected and who do not die again—as it
were the perfect and complete resurrec-
tion. The intent of this word is to indicate
the whole and the perfect. Whence, the
Resurrection of Christ is properly called
{exanasiasis) resurrection-from-out-of,
because Christ having risen from the dead,
does not die anew; likewise also those
dead who are raised at the end of the
world.”

12

Proof Positive

As if all this were not enough, John
furtherrecords Jesus® own teachings about
Himself as proof positive of His extraor-
dinary Person. “1 AM the Bread of Life;
he who comes to Me shall not hunger, and
he who believes in Me shall never thirst™
(John 6:35) ... “I AM the Light of the
world; he who follows Me will not walk
in the darkness, but will have the light of
life"” (Johm 8:12) ... “1 AM the door; if
anyone enters by Me, he will be saved,
and will go in and out and find pasture”
(John 10:14) ... “1 AM the Vine, you are
the branches. He who abides in Me, and
[ in him, he it is who bears much fruit”
(John 15:5) ... “1 AM the Way, the Truth
and the Life; no one comes to the Father,
except by Me"” (John 14:6) ... “I AM the
Resurrection and the Life; he who be-
lieves in Me, though he die, yet shall he
live; and whoever lives and believes in
Me shall never die” (John 11:25).

In his commentary, St. John Chrysos-
tom adds to these Scriptural passages,
putting these words into Jesus” mouth to
explain His Person:

“I'am father and brother and husband;
I am the house, the garment, the root, the
foundation-stone. I am whatever you
want. If you come 1o Me, you will never
lack anything; [ am even ready tobe your
servant, for [ come to serve and not to be
served. [ am friend and member and head
and brother and sister and mother. I am
everything. [ have become beggar for you
and wanderer for you; 1 went up to the
Cross for you and down into the tomb for
you; for you inheaven I pray to the Father
and for you I come down on earth as His
ambassador. You are everything to Me,
Brother and co-inheritor and friend and
member. What more do you wish?™

But there is more. Even in His Death,
Jesus teaches us about Himself. In the
Gospel of John, He is not the pathetic
victim of the Crucifixion. No, He is rather
the King of Glory, reigning from the
Cross, three days away from the Glorious
Resurrection, in complete control of His
own destiny. And it is a destiny that He
has chosen willingly, in total obedience
to His Father,

His words are clear on this point,
“Greater love has no man than this, thata
man lay down his life for his friends. You
are My friends if you do what I command

you" (John 15:13-14). That He is no
Victim, but in absolute control of His
future, is evident from this passage: “For
this reason the Father loves Me, because
I lay down My life, that I may take it
again, No one takes it from Me, but [ lay
it down of My own accord” (John 10:17-
18). Only in the Gospel of John is it
asserted that Jesus bore the Cross alone,
without help or assistance: “So they ook
Jesus, and He went out, bearing His own
Cross” (John 19:17). From the Cross, He
provides for the holy Theotokos, His
beloved disciple, and the whole Church.
And then, "He bowed His head, and gave
up His Spirit” (John 19:30).

In his commentary, St. Tikhon of
Zadonsk writes about the Lord of Glory:

“You died—You Who are the life of
all—in order to revive me, the dead. You
were laid in the tomb that I might rise
from the tomb. Y ou were brought to life
that I might believe in my resurrection.
You ascended into heaven in order that |
o might ascend into heaven and be
glorified in Your kingdom. This, You
have done for me, Your servant, O my
Lord.”

His coming into the world...His mi-
raculous signs pointing 1o Who Heis...His
own teaching about Himself...and the
lessons of His reign of glory on the
Cross...these are the facts of the Fourth
Gospel. And by his own clear and explicit
explanation, this is John's purpose in
including them all:

“There are many other things which
Jesus did in the presence of His disciples,
which are not written in this book, but
these [few] have been writien so that you
may believe, and in believing that you
may find life in His Name" (John 20:30).

The Gift of Christmas

The gift of Christmas for Saint John,
then, is not the gold, frankincense or
myrrh of the Magi, not the lambs of the
shepherds, nor the song of the angelic
choir. The gift of the Nativity is the gift of
God to us:

“0od so loved the world that He gave
His Only-Begotten Son that whoever
believes in Him should not perish but
have eternal life” (John 3:16).

This giving of the Son means more
than meets the eye. God gives Him up out
of heaven, 1o come here (o earth, (o be



borm here, to live here in poverty, in
humility, amid pain and suffering, in re-
jection and incriminaton; and to die
here— “so that the world might be saved
through Him" (John 3:17).

What does this salvation mean? In His
High Priestly Prayer to the Father, Jesus
explains: “And this is eternal life, that
they know Thee, the Only True God, and
Jesus Christ Whom Thou has sent™ (John
17:3). InJohn's Gospel, etemal life is not
something that begins at the end of the
world, at the end of time as we know it;
nor is it something that begins for each of
us at our own individual death. No, eter-
nal life begins here and now, in the pres-
ent, in cach of us. John's eschatology (his
teaching on the “last things"—death,
judgment, heaven and hell)—is not a
‘future’ eschatology—out there in time
somewhere. It is, in the words of the late
Father Georges Florovsky, an “inaugu-
rated” eschatology—aone that has already
begun for each of us—and one that is
“realized” in the kingdom yet to come.
But, it begins with the Gift of Christin the
Incarmation.

The Incarnate Son

One might ask, how 15 this actually
possible, that the Word, the Only-Begot-
ten Son of God, has become flesh? If one
were (0 explain this to a child, this story
might suffice. Suppose vour daddy is a
teacher or a lawyer, a businessman or a
farmer; that's what he does all the time as
his work. Now suppose he iells the fire
chief in town that he is willing 10 be a
volunteer fireman, when the need arises.

When the time comes that someone's
house 15 on fire and lives are in danger,
the fire whistle blows, and your daddy
leaves home and goes to the fire station,
puts on all the clothes that a fireman
wears and goes off, fights the fire and
saves the lives of all who are in the bum-
ing house. He does not stop being your
daddy, when he ‘puts on’ the fireman's
suil. And when his work is over, he goes
back ‘home’ to where he had always
been—having done the job he chose to
do.

The salvation Jesus brings 1o us is, of
course, a story much richer in meaning
and more powerful in its effects, and one
that is universal. The Son of God does
more than ‘put on’ a uniform of

humanity...He actually becomes man and
dwells among us...doing all of the things
we do (except sin)—being born, being
loved and held and nursed and cared for
by a mother, leaming at the feet of a
carpenter and the priests of the Temple,
having friends, being poor, feeling hun-
ger and thirst, seeing sickness and suffer-
ing, weeping at the passing of a loved
one, knowing utler rejection, 1asting pain
and ultimately experiencing death, He
does all of this, while still remaining
forever the Only-Begotten Son of God
the Father,

The Reason For It

Why does the Son of God become
man? In his famous treatise “On the In-
carnation,” St. Athanasius of Alexandria
explains the reason very succincdy: “God
became Man, so that
manmightbecome god"™
(De Incarnatio, 54, 3).
He comes to restore for
us what Adam had lost.
The obedient Son re-
gains for us what the
disobedient son sguan-
dered in Paradise. God
created us in His image
and likeness. Adam
traded the likeness of

limited to “in the mind™ or even “in the
soul.” Rather, our body as well as our
mind and soul—the entire human na-
ture—shares as a whole in God. Indeed,
our whole self shares in this process of
“theosis” through our lived response to
God's gift to us, in the various acts we
know as the duties of the Christian in his
search for the kingdom of God. And in
the pursuit, we can receive in the here and
now, according to John's Gospel, the first
fruits of glory.

Our Personal Response

The Gospel of John calls on us to
respond to the divine gift with fath in
Christ the Son of God. Repeatedly, Jesus
tells us, “Believe in Me,"... “He who
hears My word and believes Him Who
sent Me, has eternal life; he does not

. comeintojudgment, but
has passed from death
to life” (John 5:21) ...
“He whobelievesin Me,
as the Scripture has said,
‘Out of his heart shall
flow rivers of living
water™ (John 7:38) ...
*“If you abide in Me, and
my words abide in you,
ask whatever you will,
and it shall be done for
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God, of his own choice.
Willingly, by His delib-
erate choice, Christ makes it possible for
us Lo regain it

And our personal regaining of the
likeness of God is what “theosis” (deifi-
cation) is about—our becoming like God.
The process begins at our Baptism—
when we personally “die and rise” with
the Saviour. We die to sin, we live anew
to Christ; we experience a personal
Pascha. In Chrismation, we are given the
Holy Spirit through anointing; we thus
experience a personal Pentecost. Finally,
in the Holy Eucharist, we are nourished
with the Bread of Life and drink from the
Fountain of Immortality; this is our life in
Christ—we taste of etemnal life.

Because of the Incarnation, “deifica-
tion” in Jesus Christ is available to us.
The Incamate Word communicates to us
the divine life and transforms our whole
being from inside. Thus, “the kingdom of

God is within us.” This “within us™ is not
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Fr. Michaal Dahulich

yvou™ (John 15:7)..."He
who believes in Me will
also do the works that [ do, and greater
waorks than these he will do because I go
to the Father” (John 14:12) ... “Have you
(Thomas) believed because you have seen
Me? Blessed are those who have not seen
and vet believe” (John 20:29),

The Gospel of John is also a call for
the Christian to work, to labor, 1o bear
fruit for eternal life. “He who reaps re-
ceives wages, and gathers fruit foreternal
life, so that sower and reaper may rejoice
together” (John 4:36) ... “A new com-
mandment [ give to you, that you love one
another, even as [ have loved you™ (John
13:34) ... “Abide in Me and [ in you, As
the branch cannot bear fruit by itself,
neither can you, unless you abide in Me”
(John 15:4) ... “He whoabides in Me, and
[ in Him, he it is that bears much fruit; for
apart from Me you can do nothing™ (John
15:5) ... “By this My Father is glorified,

Continued on the next page.
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“And the Word became . . ."
Continued from page 13.

that you bear much fruit, and so prove to
be My disciples” (John 15:8) ... “If vou
keep My commandments, you will abide
in My love, justas I have kept My Father's
commandments and abide in His love”
(John 15:10).

Finally, the Beloved Disciple calls us
to a life in the Holy Mysteries (the Sacra-
ments). “Unless one is born anew, he
cannot see the kingdom of God" (John
3:3) ... “Unless one is born of water and
the Spirit, he cannot enter the kingdom of
God" (John 3:5) ... “You have been
anointed by the Holy One, and you know
(the truth)" (I John 2:20) ... “The anoint-
ing you have received from Him abides in
you, and you have no need that anyone
should teach you, as His anointing teaches
you” (I John 2:27) ... “Unless you eat the
Flesh of the Son of Man and drink His
Blood, you have no life in you; he who
eats My Flesh and drinks My Blood has
etermal life, and [ will raise him up on the
last day” (John 6:53-54) ... “He who eats
My Flesh and drinks My Blood abides in
Me, and I in Him" (John 6:55) ... "As the
Living Father sent Me, and I live because
of the Father, so he who eats Me will live
because of Me...and He will live forever™
(John 6:57-58 ... “If you forgive the sins
of any, they are forgiven; if you retain the
sinsofany, they are retained” (John 20:23)
... “If we confess our sins, He is faithful
and just, and will forgive our sins and
cleanse us from all unrighteousness. If
we say we have not sinned, we make Him
a liar, and His word is not in us” (John
1:9-10),

How To Celebrate

With all this in mind, our Nativity
celebration must be more than family and
fine food, tree trimmings and tinsel, par-
tics and presents. As the Son of God
becomes a member of the human family,
and specifically the particular family of
the Theotokos and Saint Joseph, as the
Incarnate One makes the human race asa
whole and specifically you and me di-
ving, we must be about elevating our-
selves to the level of the divine, and our
families as well, in response. In a world
that still tumns a cold shoulder and a deaf
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ear to Christ the Saviour, we must be “a
light that shines in the darkness,” just as
Saint John the Baptist was.

Like the Forerunner, we must be
obedient to the Word of God. And in a
society gone mad with a variety of opin-
ions and a host of choices, we must wit-
ness to the Truth, The commandment still
says, “Thou shall not kill," even in the
womb; where else did the Incarnate Life
of the Son of God begin but in the womb
of His Mother? The Lord blesses mar-
riage, in the Gospel of John; he does not
bless alternate lifestyles at Cana in Gali-
lee. Jesus decries the “hardness of heart”
that results in divorce; the Christian ex-
perience is always genuine family val-
ues.

While our children cannot and do not
pray in public school, they must pray as a
family, together at home. Grace before
each meal should be the norm. Praver
before the Lord and His saints in our
family icon comer should be routine each
day. Reading from the Scriptures at least
each Sunday afternoon should follow
participation in the morning Liturgy, so
that it is truly “the Lord's day.”

When our family or anyone of us faces
a crisis to which there is no apparent
human solution, we must um like the
couple in the wedding story at Cana—to
the divine Son of the Virgin Mary. To-
gether this Nativity, and every Sunday
and feast day afterwards, we need o
come as a Family to the chalice, united
together in the Faith, obedient o the
words of the Master Who gave His Flesh
and Blood for the life of the world. This
Christmas and each and every Sunday, as
a family we need to come together in
God's House and offer prayers and praise
to the One Who gives us the power to
become children of God, to all who be-
lieve in His Name. In this way, all that we
can become, through God's grace, we
will become—as individuals and as a
family—and the redemptive work of the
Incarnate Son of God will bear fruit in us.

A Final Thought

Perhaps no piece of Scripture is more
profound, more eloguent, more rich in
meaning than the Fourth Gospel of John
the Theologian. In iconography this truth
is depicted when the Beloved Disciple is

symbolically represented as an eagle,
whose theology soars above all the oth-
ers. But the wisdom of the Johannine
witness is not elusive; we can know it, we
can embrace it and we can assimilate it in
our spiritual lives.

Each Christmas is a call to make the

coming of the Incamate Son of God into
the world meaningful in our own per-
sonal, individual lives. It is simply a call
to make His life our own. The words of
the Christmas sermon of St. Leo the Great
echo this very thing:
“Today’s feast of
Christmas renews for
us the sacred begin-
ning of the life of
Jesus, son of the Vir-
gin Mary, and we find
in celebrating our
Saviour's birth we
S also celebrate our
OWN.

“The birth of Christ is the origin of the
Christian people, and the birthday of the
head is also the birthday of the body. Itis
true that each of us is called in tum and
that the children of the Church are sepa-
rated from another by being bom at dif-
ferent times. Nevertheless, as the whole
community of the faithful which comes
into being in the baptismal font is cruci-
fied with Christ in His passion, raised up
with Him in His Resurrection, and at His
ascension placed at the right hand of the
Father, so oo it is born with Him in His
Nativity. All over the world believers
regenerated in Christ break their former
way of life that was marked by original
sin, and by a second birth are transformed
into new people. Henceforth, they are
reckoned to be of the stock, not of their
earthly father, but of Christ, Who became
the Son of Man, so that we could become
children of God...

*Therefore, the greatness of the gifl
which He has bestowed upon us demands
an appreciation proportioned to its excel-
lence...”

Most grateful for God's unspeakable
gift in the Person of His Son, let us all
bring to fruition in our lives the purpose
of the Nativity: “God became Man, so
that man might become god.”

—Very Rev. Fr. Michael G. Dahulich






Diocese Prepares

Continued from page 15.

inherent within the Diocese of Eastemn
Pennsylvania, all members of the dioce-
san family will be able w spend a year
focusing on their stewardship of the
Gospel and the life of the Church in their
parish. Spiritual renewal will focus on the
life of prayer, both personal and corpo-
rate, and the Church as the place where
one is nourished spiritually.

Parish council members attending the
conferences were reminded of the admo-
nition of 5t. Paul, that “those who have
been given a trust must prove faithful” (1
Cor, 4:2). Bishop Herman pointed out
that many within the diocese don't want
to take the time to be educated, but that
knowledge of the faith was essential, The
necessary change in the climate of parish
life must begin with those who areelected
o serve on the council who must them-
selves work with their priest and the bishop
in the upbuilding of the diocese. The
focus will develop the parish as the basis
for a Chnsuan family life that includes
everyong: youth, women, seniors. Inshort,
everyone from womb to tomb is called o
be a responsible steward of the Gospel
and to develop that stewardship in their
parish and the diocese.

The final year of the diocesan pro-
gram will be a year of evangelization and
outreach. Once again the words of St
Paul provide the basis: "Christ’s love

compels us..We are therefore Christ's
ambassadors™ (Il Cor. 5:14, 20). Mem-
bers of the diocese in the final year will
focus on sharing the life of the Church and
the Gospel o those members of the Church
who have lapsed, and reaching out in love
1o those who have never participated in
the new life in Christ. It was pointed out
thatif every member of the diocesan family
worked to bring back one person to the
Church, or to share the life in Christ with
someone who was “unchurched,” the size
of the diocese would double in the three-
year period.

Attendees of the conferences were once
again reminded of the Great Commission
at the conclusion of St. Matthew's Gos-
pel, “And Jesus came and said to them,
*All authority in heaven and on garth has
been giventome. Go, therefore, and make
disciples of all natons, baptizing them in
the name of the Father and of the Son and
of the Holy Spirit, teaching them to ob-
serve all that | have commanded you; and
lo, 1 am with you always, 1o the close of
the age'” (M. 28:18-20).

In each of the three years, attention in
the area of development will focus on
those resolutions of the All-American
Council that are germane. Throughout the
entire penod, matenal will be developed
which can be shared with other dioceses
in the Church wishing to implement the
same type of program, and it is hoped that
the expenence of the diocese can be shared

with the Churchat the 11th All-American
Council,

*And when you go o war in your land
against the adversary who oppresses you,
then you shall sound an alarm with the
trumpets, that you may be remembered
before the LORD your God, and you
shall be saved from your enemies™ (Num.
10:9). Knowing that the Evil One does
not cease in his efforts w undermine the
mission of the Church and, therefore,
recognizing the nature of the spiritual
battle in which the Church engages every
day, Bishop Herman has laid the founda-
tion for the spiritual battle plan o be
developed within the diocese for its con-
tinued growth and sanctification over the
next three years.

There is no “indistinct sound” in the
call toaction. The whole people of God in
the Diocese of Eastern Pennsylvania,
clergy and laity, are being called o action
by their Bishop in the great and awesome
work of the Gospel of Jesus Christ. “He
has made known to us the mystery of His
will according o His good pleasure”
(Ephesians 1:9), Can we shirk our re-
sponsibility as stewards of the Gospel?
After all, we “have been chosen accord-
ing to the foreknowledge of God the
Father, through the sanctifying work of
the Spirit, for obedience to JESUS
CHRIST and sprinkling by His blood,
Grace and Peace be yours in abundance”
(I Peter 1).
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May the Blessing of Christmas
Bring Peace and Joy to the clergy
and faithful of our Diocese
and to the patrons
of our publication

throughout the New Year.

The Editorial Staff

Your Diocese

Alive in Christ.
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of this mountain area. The setting was 50
very perfect that someone whispered to a
friend that the parishioners should sim-
ply move from the little building up the
road to the splendor of this blessed scene
and worship here in this tent, perma-
nently.

The pastor returned o the tent from
the church with Bishop Herman and the
many priests, the deacon, the subdea-
cons, the altar boys, and various guests
whowerearriving at the same ime. When
he spotted the grandeur of the scene
awaiting the entourage as they reached
the crestof the hill, he was humbled at the
realization that this little parish is also an
integral part of the Living Church of Our
Lord Jesus Chnst, against which even the
gates of hell could not prevail. If the
faithful few of the earth’s total popula-
tion could withstand and survive the Great
Flood with Noah, how could he have ever
doubted the ability of these, his faithful
spiritual children, to come through twoor
three days of autumn rains! Without doubt,

Grand Banquet.

this was to be a day to remember,

The Divine Liturgy was enthralling.
The antiphonal singing between the choir
and the clergy rang out clearly in the
refreshing antumnmoming air. The [aith-
ful hstened, prayved, and rejoiced as the
litanies, ropars, Epistle, and Gospel read-
ings and Bishop Herman's inspinng
homily gave strength to spirit and direc-
tion o mind. The Bishop challenged the
faithful to remain strong in Faith and in
their commitment o accomplish their
accepted task. A greal sense of peace
gently settled into the heans of all present
as 11 became clear that not only could the
Lord"s work be accomplished here in this
beautiful mountain area, but that it had
already begun.

As Bishop Herman prayed aloud the
ancient words of dedication and blessing,
the terrible, yet promising sound of the
planting of the cross echoed throughout
the mountainside: terrible, because the
sound of sledgehammeron wood instantly
brought every soul to Golgotha, and ev-
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eryone felt the weight of personal sin and
responsibility that helped crucily our
Blessed Saviour; promising, because it
has been the planting of every such cross,
down through the Christian ages, that has
provided for the continuved growth of
Christ’s Holy Church.

In his inspiring keynote address, pre-
sented later that same day at the celebra-
tion banquet, the Very Rev. Fr. John
Kowalczyk lent a great deal of appropri-
ate reinforcement to what had been learned
from the day's activities. However, quite
providentially, he premised his remarks
on a quotation from St. Paul's Blessed
Epistle to the young Church in Corinth,
“1, Paul, planted, Apollo watered, but
God gave the growth™ (1Cor. 3:6). Given
the events of the previous several weeks,
especially those of the two rain-soaked
days immediately preceding the ground-
breaking activities, could there be any
doubt that the ground upon which we had
stood that very morning had been blessed
by Almighty God, through the dedicated
work of His faithful children? Hadn't
they, in the place of St. Paul, planted
seed; hadn't the seed (and all else) been
watered, superabundantly by the rains
from above; and hadn’t Our Heavenly
Father, in His infinite mercy, already
guided the growth of this blessed hile
parish? Also, in his bricf, but powerful
words of encouragement, Fr. Donlick,
the much loved former pastor, had ex-
plained the entire process rather suc-
cinctly: “The way to build a new Church
building 1s simply to continue doing whai
you have been doing all along; continue
to do the blessed work of God, as you
have been doing all along, and Our Heav-
enly Father will surely bless your humble
deeds with the needed wherewithal...”
That, really, said it all.

To be sure, the activities of the day
had been planned and executed for the
purpose of inspiring further development
of the parish building project; and there
could be no doubt of the success of that
venture. Beyond that, it was abundantly
clear also that the faithful of this small
mountain parish were on the nght path.
Not only the path which leads to the
construction of buildings and the expan-
sion of Church grounds; for no matter
their beauty, buildings are temporal and,

Continued on page 26.
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10th Anniversary in Ghana

Continued from page 21

but also the Sixticth.,

In 1932, a former Methodist minister
named Kwamin Nisetse Bresi-Ando,
founded an independent church commu-
nity in Ghana (then, the Gold Coast Col-
ony} which he called the “Primitive
Apostolic African Church,™ Preaching
freedom for the Black man during the co-
lomial era, Andoquickly established many
parishes throughout the colony. He later
changed the name of his church o “ Afri-
can Universal (Orthodox Catholic),”
known locally as “Ebibirpim,” after his
episcopal consecration in London by a
Jacobite hierarch, Bishop Churchill Si-
bley, in 19357 Sibley himself traced his
“apostolic succession” back to the Syrian
Jacobite “Prince-Patriarch” of Antioch,
Mar Ignatius Peter 111, who lived in the
late 1800's.’

Believing that he had indeed found
the true Church with the “Primitive Faith
and form,” Ando ran his church as an
autocephalous church with “unguestioned
regular and Valid Apostolic Succession
and Holy Orders.™ His goals were 10
establish “a purely indigenous African
Church and to effect unifications wher-
ever and whenever practicable, with all
Catholic and Orthodox Communities,™
Ando envisioned a church that was at the
same time both canonically and histori-
cally connected o the true Apostolic
Church, as well as being African, not
merely a version of a Protestant or Ro-
man Catholic foreign mission.

Preaching from the very beginnings
the cries for freedom and self-govern-
ment in the Gold Coast, Ando gathered
his followers. However, after establish-
ing churches for over a period of ten
years, Ando left the colony and traveled
to Nigeria (in 1942) to supervise the

' This, and the follawing Restorical data, unless specilically
Efad olharwiss, B Bassd on & Dersohal [Flendaw By 1 Wit
with chusch co-lounder, Very Reverend Kyriakos Endony, in
Afransi, Ceniral Region, Ghana, Seplember 29 thiough Octo-
ber 3. 1882

! Kwanin Mtsatss Bresi-Ando, The Apostollc Succes-
alon of thae Afrlcan Unives sl Church [Orthodox-Cathollc)
[Fubbcaticn Depaitment Ebibirpem, Lid., nodl), p. 3.

' i, pp. 2-3.

< Ipid., pp. 1.3,

b, p. A
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churches that he had previously founded
there. He was to remain in Nigeria, apart
from one visit to Ghana in 1956, until his
returm to Ghana shortly before his death
in 1970,

Dwring Ando’s absence, the affairs of
his church were supervised by hisdeputy,
now the Very Reverend Kyriakos Edonu,
whose church headgquaners were, for all
those years, in the town of Afransi, not
very far from Odina-Ogua. A venerable
old preshyter, this inspiring man contin-
ued to guide Ando’s church in the days
after the founder's death. Father Kyr-
iakos admits that he feltin those days that
his church was “orphaned,” not having
any real connection to an outside reli-
gious body. The members of the African
Universal Church, while calling them-
selves “Orthodox,” lacked information
about Orthodoxy in the world outside of
Ghana. In view of this, Fr. Kyriakos gave
the verbal mandate to the leaders of his
Orthodox Youth Organization to search
for the truth about the Church.

By the Providential Grace of God, it
was al a World Council of Churches
meeling in Accra in 1974, that two of Fr.
Kyriakos' youth leaders discovered and
made contact with the Eastern Orthodox
delegation, two participants of which were
Frs, John Meyendorff and Thomas Hopko
of St. Viadimir's Orthodox Theological
Seminary ((.C.A.). This contact was to
prove to be akey milestone in the African
Universal Church’s journey to canonical
Orthodoxy, and their reception into the
jurisdiction of the Orthodox Patriarchate
of Alexandria in 1982, fifty vears after
Ando had first begun his missionary work
in Ghana. “The Most Rev. Kwamin
Nisetse Bresi-Ando (Mar Kwamin),
Prince Patriarch of Umuagbaghi of the
African Universal Church™ had dreamt
of an African Church that, in his own
words, was “secking full Communion
with all Apostolic Sees, prompting a re-
turn to the Apostolic Faith, Teaching and
Form.™ By the wonderful Providential
Grace of God, Ando's followers fulfilled
their leader’s desire by themselves join-
ing the True Orthodox Church.

The past ten years, however, have not
been sufflicient ime o provide adequate
instruction o all the faithful concerning
the full doctrines of the Orthodox Church,
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As it stands, the Church has a number of
limiting factors. Being both small and
young in Orthodoxy, it also lacks the
large foreign financial support whichis a
great aid o non-Orthodox churches here
in Ghana. Additionally, the Church is
located largely in rural areas where
communication is not easy, and the ma-
jority of the members are poor subsis-
tence farmers with a low average educa-
tional level. Because of these factors,
says Fr. Joseph Labi, Secretary General
of the Orthodox Church, Ghana, “The
Orthodox Church has made very little
impact on the socio-cultural life of the
people, both Orthodox and non-Ortho-
dox.” Morale at times, he admits, is low,
and some members get lost to the other,
larger religious bodies. "The need,” in
Fr. Labi’s own words, “is to project Ortho-
doxy and the Orthedox Church out of its
present situation of near obscurity inio iis
rightful place in the community of
churches; to make it better known and
betier appreciated; and toenable ittoplay
a more meaningful role in the overall
common task of Christian mission, both
within the Orthodox family and tradition,
and in pantnership with other Christian
traditions in the ecumenical fellowship."”

As the behevers sincerely desire 1o be
taught, the Secretary General (a graduate
of St. Vladimir's Seminary), perceives
this Anniversary Year as the opportunity
to instruct the faithful. This is the time to
move the Church in Ghana forward, both
in the hearts and minds of the faithful as
well as in the consciousness of the Gha-
naian public. Therefore, for Fr. Labi, the
real goals of the year-long anniversary
celebration, in addition to the times of ju-
bilation, are (0 make Orthodoxy better
known in Ghana, to educate the faithful
on the story, faith, life, and spinituality
of the Orthodox Church, and to strengthen
the foundations already laid in liturgical
practice.

Toaccomplish this task of “leiting the
Light of Orthodoxy shine in Ghana,” Fr.
Labi, together with a special commilice,
15 working ona strategic “attack™ plan for
his few faithful lantern-bearing troops—
a year packed full of events. Already this
“attack” plan has been effectively
launched. The inauguration of the Anni-
versary Year was two-fold, being both
parochial and national. Prior to the



Church-wide gathering at the 1992 Camp
Meeting, all the local parishes simuliane-
ously celebrated their Church’s birthday
on the Feast of the Universal Exaltation
of the Precious Cross. To commemoraie
the event, every parish planted a small
sapling, which, says Fr. Labi, symbolizes
both the Cross of our Lord, as well as the
small shoot of Holy Orthodoxy that has
been planted here in West Africa.

Following the 1992 Camp Meecting,
which was the first national celebration
of the Anniversary, every parish is 10
hold its own local celebration of the
Anniversary on the patronal feast day.
Some of the festivities may lastas long as
an entire week, with local news media
and area dignitaries being invited. Each
of these events will be “the main local
expression of the national celebration,”
says the Secretary.

The climax of the year's festivities is
o be a special 1993 Anniversary Camp
Meeting in Accra next fall, involving a
huge gathenng together of the entire
Church of Ghana. At that time, the na-
tional cathedral, Holy Transfiguration
Orthodox Cathedral, whose construction
15 now nearing completion, will be conse-
crated. His Beatitude, Parthenios I11, Pope
and Patriarch of Alexandria and All Af-
rica, has personally promised the General
Secretary that he will be there to perform
the consecration. It should prove to be a
joyous “home-coming™ for His Beati-
tude, as it was he, who in the late 1970s
as the Bishop of Carthage, who was in
direct communication with the leaders of
the African Universal Church as they
inquired about entry into the Patriarchate.

In addition 10 hosting the Patriarch,
the Church wishes toinvite Ghana' snewly
democratically-elected Head of State, as
well as certain foreign Orthodox digni-
taries. Ghana's academic circles, Lord
willing, will have the opportunity to at-
tend guest lectures arranged at the uni-
versities for the Onthodox leaders invited
for the consecration. It is hoped that
(ihana's national spotlight will feature
the Orthodox Church at that time, with
God’s blessing.

To prepare the faithful for the
Patriarch’s visit and consecration serv-
ice, as well as for the other special serv-
ices to be held at the 1993 Camp Meeting,
the Anniversary Planning Committee has

been designing a program for a special
“Liturgical Services Clinic.” Translations,
both old and new, once having been
compiled, are to be taught to a handful of
key choirmasters. These in turn will form
a “Task Force,” whose mission it will be
to travel around to the various parishes
and mission stations to train the local
choirmasters and singers for the upcom-
ing celebration. The hope is that this
instruction will at the same time strengthen
the local parishes’ existing liturgical
practice, helping themu conform to an
even greater degree to the full Traditdon
of Orthodoxy.

in turn will host a larger Church Educa-
tion Institute, a training program that is to
be attended by delegates from every par-
ish. Upon retumning home, these persons
will be responsible for the organization
of the church schools at the local level.
In days gone by, this church commu-
nity had an amazing educational history,
with Bishop Ando forming many of his
parishes around the multitude of day-
schools that he was also establishing.
Some of these schools became govern-
ment institutions, in the course of time,
while others were closed due to insuffi-
cient funding. One Orthodox institution

Perhaps God will bless the Church here by
sending a few, select individuals—some of
Gideon’s men—who will lend their skills for a

few weeks by running a training workshop for

the parish leadership.

The choirs of the parishes, while not
officially nationally organized are, at local
level, very strong. This Church commu-
nity has had for years a real singing tradi-
tion, as evidenced Friday night at Odina-
Ogua. The need simply is for more train-
ing in Orthodox liturgical music along
with knowledge of the structures of the
different services. Some parishes are well
ahcad of others in all of this, with the
ability to sing either Byzantine or four-
part harmonized music from memory.

Local celebrations, the patriarchal
visit, national attention, and liturgical
development are only part of the over-all
plan for the Anniversary, There is also
the desire to use this time to conduct a
number of religious education and lead-
ership workshops.

There is aneed foran organized church
school system to be established, materi-
als to be reviewed and selected, guide-
lines to be developed and written down.
Toattain this goal, a two-stage institute is
in the works. The first will utilize the
knowledge of key individuals within the
Church, as well as the expertise of an
experienced foreign Orthodox educator
who will join this effort, it is hoped, so
that guidelines and materials will be pre-
pared which will best fit the needs and
conditions of the parishes. These leaders

does remain open. St. Peter's Business
College in Larteh is attended by over fifty
Orthodox and non-Orthodox youths, with
a new class expected to enroll in the
spring. The three Orthodox teachers sac-
rifice to keep the school running without
foreign aid, and this year marks their
twenty-fifth consecutive year of opera-
Lion,

Not only is there the need to train
religious educators, there exists as well
the need to assist the Church leadership in
producing aneven more effective presen-
tation of the faith, both to their followers
as well as 1o the local and national media.
Only three of the nine priests (and not one
of the five catechists) have had training in
an Orthodox seminary. The dream is that
a workshop can be designed tomeet some
of their needs. Perhaps God will bless the
Church here by sending a few, select
individuals—some of Gideon’s men—
who will lend their skills for a few weeks
by running a training workshop for the
parish leadership.

The Anniversary program continues,
with aspirations of a documentary film
on the Church in Ghana, an anniversary
book, and public multi-media presenta-
tions. With the Grace of God, and through

the prayers of those who are interested in
Continued on the next page.
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the progress of such a task, the Church of
Ghana looks forward, as Gideon of old
did, to letting their light shine during the
next Anniversary Church Year.

Taking their lanterns in their hands,
this Church already has begun its holy
work. After the Divine Liturgy on Satur-
day, September 26th, the entire afiernoon
was dedicated to teaching. Fr. Joseph
Labi led the whole assembly in a discus-
sion on the practical ways an Orthodox
believer can be a true Christian light in
the world. A lengthy discussion on the
Biblical teaching of marriage followed.
Fr. Jacob Sey, a graduate of Athens Uni-
versity, led a teaching and discussion
hour on the subject of Holy Baptism.
Includedin the day’s program was a well-
designed and well-presented exhortation
against drug and alcohol abuse.

In the middle of the aflemoon pro-
gram, the assembly took a break to expe-
rience what proved o be the historical
moment of the weekend. The eighty-
five-year-old proto-presbyter, Archpriest
Kyriakos Endonu, arrived at the Camp
bringing with him a surprise guest. Mrs,
Kwamin Nisetse Bresi-Ando, the wife of
the late bishop. For many of these faith-
ful, she was a personality never before
seen, owing to the fact that she and her
husband for many years had been living
in Nigeria. Of the original founders of
the African Universal Church, only Fr.
Kyriakos Endonu, Fr. Gregory Labi, and
she remain. After her coming to Ghana in
the seventies, and upon the death of her
husband, her ties (o the community were
weakened, for various reasons. Fr, Kyr-
1iakos introduced Mrs. Ando to the as-
sembly. Speaking in the Nigerian form
of English, Mrs. Ando addressed the
Orthodox believers:

“I'm very happy to meet you all here
and also I'm very, very sorry that [ only
come by myself, not with the person who
brought me to Ghana (her hushand,
Bishop Ando). Well, that is the work of
God. And now, 1 don"t know what to say
than to thank Rev. Endonu and Rev. Labi
for holding the banner of Kwamin
Nisetse Bresi-Ando in Ghana. And now,
also thank you, the followers of Rev.
Endonu and Rev. Labi. And 1 wish that
the banner will continue when Rev.
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Endonu leaves the country to his own
Godly land, I prase them greatly for
what they have done and also praise
Bishop Bresi-Ando because all what he
has been telling me 15 his mission, his
church. | have nothing to say than to
thank you all.”

Responding on behalf of the entire
clergy and the Orthodox assembled, the
Secretary General, Fr. Joseph Labi, wel-
comed Mrs. Ando “back home™ to Bishop
Ando’s “family,” and spoke of his regret
that the Church community in Ghana had
not officially met her until 1992. Father
Labi stressed his desire that the Church
would grow, the church that was founded
on the “sweat and wil” of Ando, their
pioneer. Explaining to Mrs, Ando the
Anniversary celebration, Fr. Joseph con-
tinued:

“Grod had blessed us, We have moved
from the humble beginnings that Kwa-
min Nisetse left when he left us into his
glory. We have moved ahead.. Maybe
materially we don't see much, but I think
spiritually God has endowed us with
much Grace... This is the Tenth Anniver-
sary. This is ten years since we moved
into a new reality, into the dream, the
result of the dream that Kwamin Niselse
himself had. I'm sure that he is very
happy today 1o see that we are where we
are, because this is what he dreamt of.
Today we have joined the world fellow-
ship of all the Orthodox Churches, which
extends from North 1o South, from East
to West. We are pant of a greal mission.
We are part of the great and most ancient
Patnarchate of Alexandna and All Af-
rca.”

Expressing his heartlelt hope [or the
future of the Church in Ghana, the Sec-
retary General went on:

“One day, the seed that Kwamin
Nisetse planted in the soil of Ghana,
which seems to have almost disappeared,
is going to rise again and blossom and fill
the land with its fruit, so that the birds of
the air will have something o eat, so that
faith, the faith of our fathers will rule the
carth, the faith of the Church will rule the
Church, and all will be one again in
Christ. Thank you very much for coming
and you are welcome.”

Adter a late alternoon soccer match by
two Orthodox teams, and a break for
supper, the assembly reconvened for Ves-

pers and an evening play, performed by
the members of the host congregation of
the Odina-Ogua parish, Holy Virgin Mary
Orthodox Church. Exquisitely combined
were the parable of the Five Talents and
the themes of “Occupy Until I Come™ and
“Let Your Light Shine." In their rendition
of the well-known Bible story, not only
did the Master have both faithful and
irresponsible servants, but he also had
obedient as well as [aithless children.
Only one daughter who “occupied” faith-
fully until he returned received the re-
ward of her father, as did the two good
servants. Performed in traditional Afri-
can style, and lasting almost two hours,
this play carried the audience away with
its musical numbers and fine, al times
even humorous, acting.

It was Nuing that the players from
Holy Virgin Mary’s should have chosen
such a theme for their play because it
summarizes their own present siluation,
Few in number, the thinty or so faithful at
this old parish (established in 1946) are
doing their best of “occupying.” Their
morale i the past had been weakened
because their poorly built church struc-
lure collapsed some years back. Now
they worship in a bamboo structure.

It was precisely 1o boosi their morale
that this year's Annual Camp Meeting
was arranged (o be held in Odina-Ogua.
It was hoped that by bringing members
of the Church from every parish to this
tiny community, they would once again
be reminded that they are not alone, but
are part of a larger community of Ortho-
dox believers. It was also a goal of the
Camp Meeting that funds would be
generaled for Holy Virgin Mary's, al
least to begin the laying of the foundation
of a modest cement block structure. It
wis louching to see the sacrilicial giving
that took place during the weekend's
fund-raising hour, yet the 100,000 cedis
collected, when translated into dollars,
only equalled roughly two hundred dol-
lars. At one dollar a cement block—and
the catechist, Samuel Nkoom, believes
that he would need one thousand for the
foundation—this second objective was
not as successfully accomplished as was
the first. Delinitely, however, the com-
munity at Odina-Ogua hadits spinis lifted
by the presence of their brethren. And, if
only as a token, they were encouraged by
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cluded his remarks by saying that he saw
God's blessing on the Orthodox Camp
Meeting in the very fact that the tempo-
rary shelter, others of which have had a
history of wumbling down, did not col-
lapse, but stood firm.

The afternoon rally included special
songs offered by various Women Fel-
lowship choirs, as well as a time for
testimonials. Members for the faithful
took wrns addressing the assembly, pub-
licly glorifying God for specific answers
L0 prayers.

Summarizing the theme and the teach-
ings presented at the Camp Meeting was
an address prepared by the General Sec-
retary and delivered by Fr. Daniel B,
Aidoo. The Secretary sees the past victo-
ries of the Church since its reception into
canonical Orthodoxy as few, while the
aims which le ahead are many. One aim
is that the Light of Orthodox Christianity

Holy Trinity Parish
Stroudsburg

Continued from page 19,

therefore, temporary in duration, The real,
permanent and evident construction proj-
ect alive in this parish was the building of
strong, Christian character in the hearts
of all who entered herein. The future of
the parish, most assuredly, would be long
and bright, that was abundantly clear. But
the real joy of being pastor of this little
flock was the ever-refreshed knowledge
that, although the role of pastor was one
of great responsibility, he, oo, was one of
the precious children through whom the
Lord performed His many miracles (but
only one among the rest). Surely, the seed
had 1o be watered, but it was by God Al-
mighty that personal, parish, and univer-
sal growth are realized and made mani-
fest. And by those Blessed Standards,
this small parish had already gained the
status of Cathedral. What a glorious day
this has been. What Glorious Work lay
ahead.

Rev, Fr, Neal J. Carrigan
Pastor

Holy Trinity Parish
Stroudsburg, Pa.
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should really shine, becoming a beacon
for all Ghanaians. The Orthodox Chris-
tians' wimess must be something which
the non-Orthodox would want to come
and see. In order to draw in others, how-
ever, the Orthodox Christians themselves
must first concentrate on their own lives,
becoming personally brilliant with the
light of Christ. Then, the Ghanaian people
would be blessed with the illumination of
the light of True Orthodox Christianity.

Just as the Prophet Gideon gathered
his troops, his faithful three hundred se-
lected out of the whole of Israel, and led
them forth carrying their lamps to face a
massive host of enemy forces, so, too, the
launching celebration of the Tenth Anni-
versary Year of the Church of Ghana at
Odina-Ogua was the gathering of God's
faithful who had as their aim one goal: to
let the Light of Orthodox Christianity
illuminate the land of Ghana, beginning
at Odina-Ogua. And, just as Gideon was
not o rust in his own strength or in the
numbers of his warriors or in his own

Official

Parish Council Officers Confirmed

military cunning, so, too, this small—
even infant—Church, a young sapling
recently planted in the grove of historic
Orthodoxy, must meet the challenge of
spreading Christ’s Good News in the face
of seemingly insurmountable obstacles
by relying upon the Grace of God.
Gideon’s three hundred certainly were
obscure and scanty when placed beside
the forces of the Midianites, but with God
on their side, the lack of human man-
power was no deterrent—ithe victory was
theirs. Even so, also, the Orthodox Chris-
tians here in Ghana, while small in num-
ber and seemingly obscure in the face of
the larger Ghanaian community, can
certainly rejoice as they did on the streets
of Odina-Ogua. Celebrated was the vic-
tory which is and will be theirs in Chrisi
as they continue to “mobilize™ their forces
in obedience Lo the Lord and to let their
“light shine™ in West Africa to the glory
of God.

Andrew J. Anderson

pointed to the following:

Council)

Unit

Holy Annunciation Church - Berwick, PA
St. Nicholas Church - Bethlehem, PA
Christ the Saviour Church - Harrisburg, PA
S5. Peter and Paul Church - Uniondale, PA
St. Stephen’s Cathedral - Philadelphia, PA

During the fall session of the Holy Synod of Bishops of the
Orthodox Church in America, our Diocesan bishop was ap-

Chairman, Bicentennial Commission

Chairman, Preconciliar Commission (11th All-American

Episcopal Moderator, Mission and Stewardship Ministries

Deadline for the next issue of Alive in Christ is:
March 15, 1993
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The Anniversary Celebration reached
its apex in the Holy Eucharist, the partak-
ing of the Precious Body and Blood of
Christ. Two chalices were brought for-
wiard by the hierarchs with nearly all in
attendance tasting of the Fountain of Im-
mortality.

After the Liwrgy, another informal
fellowship was held in the church hall.
(uests then proceeded to the Williamsport
Sheraton for the Grand Anniversary
Banquet, which commenced at 1:00p.m.,
and featured a meatless buffet (as this
was Lhe first day of the Natvity Fast).

Crreetings at the banquet were offered
by the following: Mrs. Gwen Bemstine,
Executive Directorof the United Churches
of Lycoming County; Fr. Albent Old-
field, Pastorof St. Boniface Roman Catho-
lic Church (where the first organizational
meetings and services to establish Holy
Cross were held); and Archpriest Viadi-
mir Fetcho, Pastor of St. Nicholas Ortho-
dox Church, Olyphant, and Dean of the
Wilkes-Barre Deanery. Musical selec-
tions were performed to the great delight
of the one hundred and seventy-seven
guests by Dana and Sue Talley, operatic
tenor and concert pianist from New York
City. Addresses were given by both Met-

ropolitan Theodosius and Bishop Her-

man.

After other guests were introduced,
some of whom traveled from as far as
Cleveland to share in the event, presenta-
tions were made by James Chuta and Fr.
Kovalak. The hierarchs were presented
with laser-engraved plaques featuring
Holy Cross Church. As a result of an
offering received at an anniversary con-
cert, Metropolitan Theodosius was pre-
sented with a donation of 5400 towards
the Bicentennial celebration. And as a
tribute to the many years of prayerful
financial support offered to Holy Cross in

Fr. Daniel Kovalak and Parish Council.

its early development by the Diocese of
Eastern Pennsylvania, Bishop Herman
was presented with a donation of $1,000
in grateful thanks.

Though the Anniversary Celebration
of Holy Cross has reached its peak, yet
another month of special programs and
activities remain on the anniversary cal-
endar. In traditional Holy Cross fashion,
the ideals that have inspired and moti-
vated the life of the parish throughout its
first fifteen years, continue o guide her
life...PRAYER and WORK, “by the vir-
tue of the Cross.”

Hierarchical Divine Liturgy.
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always tumed his attention to the clergy,
ever trying to choose worthy and gifted
persons o occupy the priestly ranks and
striving by every means (o encourage the
pastoral-educational activity of the par-
ish clergy.

The flock of Chemnigov was not des-
tined to enjoy the beneficial administra-
tion of the holy Theodosius for long.
Altogether he lived in Chemnigov only
eight and one half years—five years as a
archimandrite of the Yeletsky Monastery
and three yvears, four and a half months as
archbishop, duning which time he gov-
emed the flock independently for only
two years. Sensing the approach of death,
the holy one summoned o Chernigov the
Hieromonk John (Maximovich), supe-
rior of the Svensk Monastery in Briansk,
and raised him to the rank of archiman-
drite of the Yeletsky Monastery, which
up until that time he had not ceased to ad-
minister personally. Thus, having pre-
pared a worthy successor, the holy hier-
arch peacefully went home to the Lord on
February 5, 1696, having prepared him-
self an imperishable crown in the King-
dom of God. The body of St. Theodosius
was interred in Chernigov’s Cathedral of
Sts. Boris and Gleb near the right cleros.

It is not possible to recount all the
miracles and healings performed at the
intercessions of St. Theodosius. Suffice
it to say that uncounted multitudes of
pilgrims began to flow to his tomb from
all parts of the Russian realm.,

The body of St. Theodosius was dis-
covered to be incorrupt seventy-six years
after his repose, when on February 14,
1772, with the blessing of Theophilus,
the local hierarch, the relics were uncov-
ered for the first time, At that time, the
remains of the saint were transferred to a
new wooden coffin and the old coffin
made of cypress wood was cut into small
pieces for distribution o pilgrims. At the
beginning of the last century (nineteenth),
veneration of the holy hierarch increased
o an even greater extent. Word of his
God-pleasing life and of the miracles that
flowed from his relics spread far beyond
Chemnigov. In 1824, the Chemigov mer-
chant, Gorbunov, an Old Believer, re-
ceived amiraculous healing at the saint’s
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tomb, and in gratitude for his recovery,
united himself with the Orthodox Church
soon after, and had a new tomb con-
structed for the holy hierarch’s incorrupt
remains at his own expense. As time
passed, more or less accurate accounts of
the miracles performed by St. Theodo-
sius were written down and preserved in
the Cathedral of Ss. Boris and Gleb. By
the end of the century, the holy one was

years in a damp sepulchre under the Ss.
Boris and Gleb Cathedral. Miracles were
verified by the testimony of those who
had benefited directly from the holy
hierarch's intercessions, and by their rela-
tives and friends who were eyewitnesses.
In view of all this, the Holy Synod de-
cided to “number the late Theodosius,
Archbishop of Chernigov, of blessed
memory, among the choir of the saints for

ANNOUNCING

A WINTER
WEEKEND ENCOUNTER

for

Youth - Ages 13- 19
at
St. Tikhon's Seminary

January 29, 30, & 31 - 1993

Sponsored by:
Diocesan Youth Department &
Department of Religious Education
(Check with your parish Priest for details.)

known throughout the empire as a great
saint of God. Although panihidas were
still served at his tomb, among the people
he was given the veneration due a recog-
nized saint of the Church. This venera-
tion of the people for 5t. Theodosius, and
the innumerable cures that wok place at
his incorrupt relics, came o the attention
of the Chemigov authorities, and in 1889
the Holy Synod of Russia felt that the
time was right to begin a formal inguiry
into the actuality of the incorruption of
the holy one’s body and the authenticity
of the miracles which had taken place at
his tomb. The body of the saint was found
to be incorrupt even after two hundred

his incorrupt body has been glorified by
the grace of God and is 10 be acknowl-
edged as a holy relic.”

The solemn uncovering of the relics
took place on September 9, 1896, At that
time, they were transferred from the
Cathedral of Sts. Boris and Gleb to the
Cathedral of the Transfiguration, and there
placed in a new coffin of cypress wood,
which in turn was placed in a costly
reliquary. The relics remained there until
1922, when actions were taken by the
Communist government to discredit reli-
gion. Itis unclear what happened thereaf-
ter.

e e et
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Women And The Driesthood

(Editor's note: Alive in Christ offers
the following by way of reflection and
response to the recent decision by the
Church of England to ordain women to
the priesthood.)

Recent developments within the
Anglican Church may appear to be, and
by some may be presented as, or thought
of as, mere matters of discipline. But in
point of fact, these developments raise
questions that go to the very foundations
of the Christian faith.

The most basic doctrine of the Chris-
tian faith, the doctrine that defines what
Christianity is, is the divinity of Jesus
Christ. From the fact of His divinity fol-
lows the fact that He is utterly holy and
the source of holiness, and therefore,
utterly without sin or any kind of imper-
fection or injustice,

It is easy to show that this is, indeed,
the true Christian faith by reference to the
Scriptures, the holy Fathers, and the Lit-
urgy, the common prayer of the Church.
Let us cite, for example, the words of the
universal Creed, writien at the first ecu-
menical council held at Nicea in 325
A.D.: "I believe...inone Lord Jesus Christ,
the Sonof God, the only-begotten, begol-
ten of the Father before all ages, Light of
Light, true God of true God, begotten, not
made; of one essence [or substance ] with
the Father..."

These words—asummary of what the
Church had always prayed and believed
and of what the Scriptures taught—were
fought over in the decades after they were
set down. The struggle was the greatest
doctrinal controversy of the Church's
history. These words spell out clearly and
unambiguously the Church’sbelief in the
divinity of Jesus Christ. Those who re-
jected them were called Arians, since
they were followers of Arius, who taught
that Christ was created and not the Crea-
tor. In the end, the Church reaffirmed the
doctrine that was set down at Nicea.

But Arianism is still with us today; it
has been with us all along. The sacred
Council anathematized all Arians and
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expelled them from the Catholic Church,
since they denied the basic Orthodox
belief in Christ’s divinity, concerning
which our Lord said, “On this rock [ will
build my Church, and the gates of hell
shall not prevail againstit.”™ No one who
denies that Christ is “of one essence”
with the Father, or who denies his perfect
sinlessness which follows therefrom, is
in any sense an Orthodox Christian. Such
a person is a hererodox Christian, which
is to say (in the terms used by the Fathers)
a heretic, a person who chooses his own
faith instead of embracing the true doc-
trine as revealed by God in the Church.

The promise of our Lord to his dis-
ciples was that he would send them the
Holy Spirit. He said the Holy Spirit “will
teach you all things...When the Spirit of
truth comes, he will guide you into all the
truth,™ Since the promises of the Lord
Jesus Christ, the Son of God, cannot fail
to be true, we believe and know that since
the day of Pentecost, when the Holy Spirit
was sent down upon the disciples, the
Spirit has remained in the Church, guid-
ing her into all the correct doctrinal and
practical truths, and overseeing the com-
pilation of the books comprising the
Bible—in short, preserving her purely in
all aspects of the truth, including the Holy
Pricsthood. Anyone whose beliefs are
Orthodox believes that the promises of
our Lord are true and, therefore, accepts
that the Priesthood, and all other ele-
ments that comprise the holy Orthodox
faith, are our precious heritage, passed on
tous and originally delivered to the Church
once and for all ume by our Lord, acting
through His Holy Spirit.

A priest is one who offers sacnifice,
There are, in the true Christian under-
standing, three kinds of priesthood: the
unique priesthood of Christ, from which
all priesthood derives; the sacramental
priesthood, which includes the offices of
bishop and presbyter,” and the royal priest-

VoA, st 16218,
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' Tha dsconale and he sser ranks {subdeacon, readsr,
singes, docskeapar] ase pan ol 1k sacramenial priesthood,
but are nod priestly oMices as such, SRoe they ane nol directly
canicainied with the offering of sacrifice.

hood, belonging to all believers. The
second of these is transmitted through the
laying on of hands in the service of ordi-
nation. One who receives this laying on
of hands receives a divine gilt that en-
ables him to celebrate the eucharisi. If
someone who did not possess this gill
were Lo perform the eucharistic service, it
is our belief that the mystery would not
actually take place; the gifts would not
become Christ's Body and Blood. There-
fore, the question of who can be ordained
15 especially important. The first persons
to exercise the priestly office, the office
of the sacramental priesthood, were the
Apostles. Their successors in thal same
office, exercising the same gift, are bish-
ops and presbyters (priests). Holy Tradi-
tion, through which the Holy Spirit guides
the Church, has been consistent in re-
stricting the sacramental priesthood o
males only. This follows the example of
our Lord in selecting only men as the
Apostles.

Those whoapproved the ordination of
women (o the priesthood and even o the
episcopate of the Anglican church (let’s
call them hierofeminists,” for short) ac-
knowledge that they advocate a practice
different from the model set by Christ
himself, who chose only men when he
appointed the Twelve, and again when he
appointed the Seventy Apostles. (The
names of the Seventy have come down (o
us, They are listed in the liturgical books
and in the Orthodox Church calendar).
Yet the hierofeminists also insist that
they are making nocriticism of our Lord's
action in choosing only men o be
Apostles.

The hierofeminists affinm that Chrisi
did no wrong when he chose only men as
apostles; they know that anyone who
says the Lord did wrong, that He sinned,
has abandoned the true Christian faith,
and has embraced Aranism, the doctrine
that Christ is something less than God,

* From the: English word feminis,’ whosa rools are Latn,
whd Trom The Geeak word fiaraus, "priest.’ Language purists
may iprefar & beshm bor med oul ol all Lilin oF & Gired ahamsnis.

Bautihés is not the cnly irstance of a vwodd will miked shoesing,
analher ohe ks sociology.”



for one who sinned cannot be God. Yet,
they also hold that itisright to begin todo
the opposite of what Christ did.

How do they explain this apparent
inconsistency”? How do they explain their
view that Christ’s action in appointing
only men as Apostles, was right and just
and holy in His time, but that the same
action would be unjust in our time? How
do they explain their view that the Lord’s
action was a display of divine wisdom,
while saying that it would be wise and
just and good for the Church to set aside
his example today? What appears to us as
an inconsistent position is, o the hiero-
feminists, an application of one and the
same cthic o two different situations,
with different outcomes—an all-male
apostolate in the first century, and amixed
priesthood, including both men and
women, in the twenty-first,

How, then, dothey explain this differ-
ence without saying that Jesus sinned? A
hicrofeminist might answer something
like this:

“Jesus' action was just when it is
considered in light of the conditions that
existed in the time and place, the society
in which He lived, as well as the require-
ments of mission for which the Apostles
were chosen—to spread the Gospel far
and wide and 1o establish Churches.

“Women were no less fit for the
Apostolic office than men, but women
did not enjoy the same status then as they
do today. Men were more dominant over
women than they are oday.

“When He was choosing His Apostles,
the Lord naturally had 1o take into ac-
count that women occupied a lower status
than men in the culure and society which
our Lord called His own. Perhaps women
would not have been listened toas well as
men, would not have been taken as seri-
ously as men when they preached the
Crospel, Perhaps, due to social condinion-
ing, they would have presented the mes-
sage with less effectiveness and vigor.

“The wise Lord knew these things.
Therefore, He did the right thing in choos-
ing no women Apostles.

“Thisisnotacase of the end justifying
the means. Jesus did not treal women
unjustly, He did not discriminate against

them unjustly in order to achieve a neces-
sary and laudable goal. To say that would
be 1o attribute a sin o Christ. The Lord’s
action should be judged while keeping in
mind the need to spread the Gospel.
Because of the need for the success of the
Church's mission, His choice of only
males 1o be aposiles was not sinful, but
was good."™

There are two flaws in this argument:

(1) It implies that the Truth of the
Gospel is forever conditioned by the cir-
cumstances of earthly culture and soci-
ety. According to the logic of the hiero-
feminists, men and women are equally
qualified to be priests; yet, in any society
or culture where discrimination against
women (or, by extension, against any
particular social group) is sanctioned,
such discrimination would be judged
morally acceptable. In fact, in such a
setting, the Church would have to prac-
tice such discrimination in order to en-
sure the success of her mission.

To see what this means in practical
terms, consider the following analogy.
Assume, for discussion’s sake, that the
nature of man and the nature of woman
made them both equally fitted, equally
qualified to be Apostles. Assume also
that women could nothave carried out the
functions of the office successfully due o
the conditions of the society at that aume.
In other words, we accepl the supposi-
tions made by the hierofeminists.

Assume now that a large modemn cor-
poration is about to fill a number of ex-
ecutive positions. There are some men
and some women available for the posi-
tions; they are equally qualified with
respect (o raining, experience, ability,
and temperament. Some of the women
are slightly less sure of themselves be-
cause in the past women have seldom
become business executives. Now the
company believes, perhaps correctly, that

¥ Here i= an axample ol & schalar using his angurmenl:
*.«.[Ejwan Ehough there wene among Jesus' disciples womean
wha, actarding i al svidencs, possessed the qualiiss needed
o acoomplish this misEon, Ha did rnol mandele women 1o
prmpch this Gospsl with apostolic authorty, it s nol out of
place, though, 10 sk whether the Jewish mentality o thad
period was ready o listen Lo the prasshing of & woman, .. would
il P BB wend |0 cheomd wiorssn is oifcialwinesses ol tha
Resurredion?..ihe sialus wormsn had in he Greco-Foman
world cught 1o cause Christian scholars to guesticn whalkher
the absance of women among the minisiers of the primiie
comrmunity was not & [act lied up with fime and place...” Roger
Grysan, Tha Mindstnof Womaen in the Eany Churmh (Collegay-
ike, Mimn.: Liturgical Press, 1878), 113-114.

the men would be somewhat more suc-
cessful in filling the new execulive posi-
tions, not because they are better quali-
fied (they are not) but due to prejudice
against women in business on the part of
the various people that the newly hired
executives will have to deal with. For this
reason, the company appoints only men
o the new positions, and none of the
women. Question: would this action by
the company be viewed as just and fair, or
as unjust? Answer: it would be viewed,
quite rightly, as unjust, and would consti-
ute a basis for a cnminal prosecution
based on sex discnimination in hiring,
(This is not meant to imply that the Chris-
tan vocation of women in soCiety 15 iden-
tical to that of men; that subject goes
beyond the scope of the present topic.)
The hierofeminists would have to concur
in this opinion, (Yet according to the
logic of their argument, this discrimina-
tion would be perfectly just; for what
happened in this illustration parallels what
happened in the selection of the Apostles,
which they say was just.)

It is true that there is the difference
that the Church's mission is infinitely
greater in importance than the goals of
the business corporation. But that does
not negate the fact that in both cases, an
injustice has been done in order to realize
certain goals. The great and holy goal of
establishing the Church—whose very
purpose is to be the eradication of injus-
tice—would be mocked and debased if in
order toaccomplish that goal, an injustice
was done. Furthermore, it could not then
be said that our Lord was without sin, was
“true God of true God,” and “of one
essence with the Father.”

Any good that is achieved by doing a
wrong is only a relative good, not an
absolute good. If some one could save ten
billion lives by destroying one life, it
would not change the fact that the de-
struction of the one life is an evil act. If
someone were 0 be unjust to another
person in order to bring about justice for
thousands of others, this wo would be
evil in the sight of God, and a thing need-
ing repentance. Whenever one atiempis
to do good by doing evil, the conscience

Continued on the next page.
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is soiled, and the good that is achieved is
a lower good than what would have come
from refraining from the evil action. The
saints would never do good by doing evil,
nor would they advise others to do so.
Still less could the Son of God do it; if he
did, he would not be sinless.

It might be asked, “What about when
the Lord made a ‘whip of cords’ and
drove the moneychangers out of the
temple—wasn't that an instance where
Christ accomplished good by doing evil?”
No, because as the evangelist explains,
this fulfilled the prophet’s words, “Zeal
for your house consumes me."™ Holy zeal
is not a sin, but a virtue,

The conclusion: if the presupposi-
tion—that with respect to their nature as
men and women, both sexes were equally
qualified 1o be Apostles—were Correct,
then we are led to the conclusion that
Jesus was unjust, i.e., that He sinned. We
know He did not sin; therefore, the pre-
supposition was false: men and women
were not equally qualified. So it was
nol—or at least not only—on account of
the social and cultural conditions of His
time that our Lord did not choose women
as Apostles; it was at least partly on
account of some other difference(s) in the
qualifications of men and of women to be
Apostles.

(2) Now let’'s ask: what would have
happened if Jesus had actually selected
about half of His Apostles from among
women? According to the hierofemin-
ists, these women would have been no
less fit for the office of Apostle than men.
They would have been more umid, less
self-confident, because society discrimi-
nated against them, had held them back,
and not given them the chance to develop
their potential. They would have been
listened to less in presenting their mes-
sage, because of sexism. Maybe they
would have been mocked and scormed
because they were attempting to fulfill
what was regarded as a male occupation
(preaching, teaching, leading, etc.). And
therefore, in view of the necessity for a
successful fulfillment of the Apostles’
mission, Jesus did what was right in not
actually selecting women. So the hiero-
feminists would argue.

4 dn 2154,

40

Now let us once again assume for a
moment the accuracy of the assumplion
made by the hierofeminists—that men
and women would have been equally fit
to be Apostles. Now if we reflect on the
matter, we realize that the handicaps just
named would not have mattered. The
women Apostles would have overcome
their timidity, particularly in view of the
strength they derived from their faith and
from the inspiration of the Holy Spirit,
who filled his appointed messengers with
power that no one could resist. The Lord
had promised, “I will give you a mouth
and wisdom, which none of your adver-
saries will be able to withstand or contra-
dict."” Their message would have spoken
for itself; it would have carried the day
regardless of how the women were treated
at the outset in each town they went 10,
They would have had as much diving
help as was needed, just as the male
Apostles did: “And they went forth and
preached everywhere, the Lord working
with them and confirming the message
with signs that accompanied it."™®

Was itdifficult in that day for aman to
accept the message of a female speaker?
Less difficult than to accept the message
of the Cross itself. Anyone whose heart
was open enough to receive and to be-
lieve in the Crucified, would certainly be
receptive (o the truth even if it happened
to come from the lips of a woman,

Important as the messengers were, the
message was even _more important
Whatever handicaps the women Apostles
started with, they would have quickly
overcome with God’s help, as they went
forward in the race.

If any of them did actually suffer in
any way on account of prejudice against
women, then it would be counted as suf-
fering for the sake of the Gospel, which
was ultimately the fate of many of the
Apostles. But the Lord would protect
them as long as necessary so that they
might achieve their mission; for He had
said, “You will be hated by all for my
name's sake. But not a hair of your head
will perish. By your endurance you will
possess your souls.™ The Lord possessed
the power to protect all His disciples—

T Lk 21115,
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not one of them would die without his
permitting it; after all, not one sparrow
could fall to the ground without the
Father's willing it.'"

Consider the astonishing successes of
many who, despite having to contend
with tremendous disadvantages due to
racism, poverty, blindness, and mute-
ness, etc., against all odds go on to be-
come greatly successful inachieving their
goals. And these are persons seeking after
worldly success! How much more would
the women Apostles have succeeded,
having the power of God to help them in
a mission whose success was guaran-
teed! For the Lord had promised that the
gates of hell would not prevail against
His Church.

Physical limitations—smaller size,
smaller voice, and physical weakness or
infirmity, as might afflict women more
than men, would be no hindrance and
could even be a spiritual asset, leading to
greater dependency on God. For this, we
have the estimony of St. Paul, the great-
est missionary of the Church. He wrote
that his bodily presence was weak, and
that he was afflicted by a “thom in the
flesh,” possibly a physical ailment."
Three times he prayed that it might be
taken away, but Christ told him, "My
power is made perfect in weakness.” The
Apostle wrote, “I will all the more gladly
boast of my weaknesses, that the power
of Christ may rest upon me. For the sake
of Christ, then [ am content with weak-
ness, insults, hardships...for when [ am
weak, then I am strong.”'?

Finally, to confirm all that has been
said, we can point to real examples of
women who were highly successful in
missionary and evangelistic endeavors.
Some of these women are recognized as
Saints by the Church; others are known
only to God. Some were enlighteners of
nations, others, perhaps, of smaller groups
of people. In this may be seen a parallel to
the Twelve and the Seventy, some of
whom carried out great missionary la-
bors, while others achieved results that
were smaller in scope, yet in the plan of
God noless important. The achievements
of these women, some of whom are even

'O b, 10:28,
112 Cor, 10090, 127-8.
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called “Equal to the Apostles” by the
Orthodox Church, have been amply docu-
mented both by the hagiographers of the
Church and by Christian feminists; there
i5 no need to repeat them here. But we
mightonly mention by name St. Nina, the
Enlightener of Georgia, and St. Kather-
ine of Alexandria, who by her eloguence
and bnilhance in philosophy converted
one hundred and fifty philosophers to the
Christian faith,

Furthermore, we saw in the previous
section that if women were as fit as men
for the apostolic office, and if He still dis-
cnminated against them, He would have
been guilty of injustice.

Yet the Lord did discriminate against
them; He did norappoint women Apostles.
Since He is just, there must have been
other factors that disgualified women as
candidates for the office of Apostle, Our
presupposition must have been false; men
and women were nor equally qualified
for that office. There must be other
difference(s) in the nature of men and
women that account for this.

Differences in educational attainment
between men and women can be ruled
out. We can be reasonably sure of this for
several reasons. First, many of the (male)
Apostles themselves were unschooled.
Second, literacy was less important for
the success of their apostolic mission
than spiritual power. Third, at least some
female followers of Christ would have
been literate.'

At the conclusion of section (1), we
determined that it was not—or at least not
only—on account of the social and cul-
tural conditions of His time that our Lord
did not choose women as Apostles; in-
stead, the reason for this must be also
related to some other difference in the
qualifications of men and women for the
office. We have now ruled out social and
cultural conditions as having any bearing
at all on the Lord’s selection of His
apostles. Women, if they were equally
qualified and if they had been selected,
would have succeeded in their apostolic
mission regardless of the obstacles they
faced by reason of prejudice and dis-
cnimination. We have also ruled out
physical or educational differences. The
exclusion of women [rom the ranks of the
Apostles must therefore be explained by

'Y el ale nale 5

some other difference(s), apparently
something in the very nature of maleness
and femaleness, of male and female, as
created by God—something that made
our Lord’s act an act of justice, and an act
of love for humanity.

It is noteworthy that the (male)
Apostles were not equally qualified for
the office. Some were greater Apostles
than others. This is shown by the differ-
ent responsibilities assigned them by the
Lord; also by the great difference in the
rank of liturgical celebrations accorded
them by the Church. Yet all were selected
for the Apostolic office. This fact—and
the fact that not even one woman was
selected to be an Apostle—suggests that
the difference in qualifications between
men and women must have been viewed
by the Creator-Lord as much more pro-
found than the difference in qualifica-
tions among the (male) Apostles.

None of this is in any way a dishonor
or shame to woman. Rather, our Lord, the
infinitely loving God and Creator of
women, certainly knew the nature of
woman, had in mind the vocation of
woman within His own plan for the crown
of His creation, the human race. By His
action, He was not dishonoring women
and womanhood, but was showing proper
respect and honor for them. Women have
their own gifts and their areas of strength.
Paradoxically, it is the hierofeminists who
seem (o place little value on these gifts
and strengths.

For those who cannot accept this ines-
capable conclusion, there is an altema-
tive one: that Jesus® exclusion of women
from the ranks of the Apostles was un-
just. But to say this would be a new form
of Arianism, for if Jesus did a wronz, He
could not be “Light of Light, true God of
true God,” "“of one essence with the Fa-
ther,” and could not say, “l and my Father
are one,""*

Some hierofeminists have called at-
tention to the particular strengths of the
female character to argue for the suitabil-
ity of women for the priesthood. Some
have even compiled lists of the good
qualities characteristic of females, for the
same reason. These strengths are mani-

'* Jm, 1030, Tha word “ome” [ in tha nauter, showing that
iha Lord was refemring o subsianoe, nof personhood. Ha s “of
cne assance” (material, subsiance—Lie., one with the
Father, kA & distinct pavsen frem R, This bstha patristic inee-
predalion.

fest. But to name areas of strength obvi-
ously implies that corresponding areas of
relative weakness exist (not bodily weak-
ness, as was discussed earlier, but weak-
nesses of character). Interestingly, there
is areadiness to list the strengths, buta re-
luctance o acknowledge these areas of
weakness in the feminine character as
well, and the corresponding gifts and
strengths that are a part of masculine
nature.,

OTHER ARGUMENTS
ADVANCED BY
THE HIEROFEMINISTS

(1) Hierofeminists say they are unim-
pressed by the “iconic” argument against
ordination of women. This argument, one
of the strongest against hierofeminism,
states that since the priest, when serving
the Eucharist, represents (is a symbol or
an icon of) Christ, therefore he must be a
man, since Christ was a man. Hierofem-
inists argue that Christ was amale, but He
was also a human being; therefore, a
woman priest would also be a symbol of
Christ, just as a man would.

Yes, but a weaker symbol. A woman
would be less effective as a symbol of
Christ, since women differ from men in
obvious physical ways.

Some argue, “Surely the Church would
not consider the members of one sex tobe
fit for the priesthood because their bodies
are made a certain way, while members
of the other sex are unfit for this service,
again because of the shape of their bod-
ies. To think thus would be to attribute a
crude, materialistic way of thinking to the
Church, in a matter where the Church is
enlightened and spiritual.”

But that the physical aspect is impor-
tant is shown by the refusal of the Church
to ordain those men having a disfiguring
physical defect. Certainly, such people
are human beings! Yet to ordain such an
individual would impair the visible sym-
bolism of priest as representing Christ,
who, like the lambs that were sacrificed
under the Old Covenant, was a spotless
lamb without blemish. (A priest, when
being led to his ordination, covers his
head with a veil to symbolize that he is,
like Christ, a lamb being led to the sacri-
fice).

Continued on the next page.
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In the case of women, the symbolism
of priest as representing Christ would be
impaired, not because of a physical de-
fect, but because of differences between
men and women in appearance, voice,
gesture, and manner, besides of those of
character and personality, In this connec-
tion, too, it must be mentioned that the
Scriptures and the holy Fathers teach that
female sex is the weaker one. This fact is
part of the eternal providence of God.

Symbaolism has a great importance in
the liturgy of the Church, There is a
symbolism of crosses, incense, vestments,
fans, veils, numbers, star, and so on.
Symbolism is not merely a matter of
omamentauon, nor is it meaningless nt-
pal. It is ormamentation, and it is highly
meaningful ritual, because symbolism is
one of the things that make the liturgy
efficacious. We dare not speculate about
which symbols or symbolic actions might
be dropped from the liturgy, on the
grounds that they are superfluous, with
the sacramental power of the liturgy
remaining intact. Instead, we must main-
tain the traditions that have been handed
down to us.

If the physical shape of symbols really
has no bearing on spiritual power, then
why do we take care to make the sign of
the Cross over our bodies? Why not just
make any sign—a circle, or a rectangle,
or a star? It is because the symbol of the
Cross has spiritual power, and that power
is manifested only when that specific
signistraced. Itis the same with the priest
as symbol of Christ; he must resemble
him of whom he is a symbol,

The priestisalso calledanicon (image)
of Christ. Like any icon, he must—by
definition—bear resemblance to the
prototype, whom he is attempting (o
represent, 1o be an image (icon) of; other-
wise, he cannot be said to be an icon,

Some might argue that according to
this reasoning, males of other races than
the race to which Christ belonged would
be unsuitable symbols, since they would
differ from Chnist in appearance. But
while Scriptures and the rest of Tradition
speaks of many differences between the
sexes i terms of nature and vocation,
nothing 15 said with respect to racial dif-
ferences. The proper inference is that the
differences between men and women are
lar greater than differences between races.
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(2) Some would argue as follows: The
Lord chose some married men as Apostles,
but centunes later, the Church decided
that it would be better 1o permit only
celibates (monks or widowers) o serve
as bishops. If the rule could be modified
in this case, why couldn’tit be changed in
the case of the male priesthood? Several
answers might be given:

(a) The differences between the two
sexes are much greater than the differ-
ences between men in the two different
states of life, married and unmarried. (b)
At the time this rule was changed, it was
recognized that the change was adiscipli-
nary one—that 1s, there is no dogmatic
reason why marnied men could not once
again serve as bishops. (c) The reason for
the decision to ordain only celibate men
1o the episcopate was pastoral. There was
no suggestion that the practice of the
Church up until that time had been wrong.
In contrast, the justfication given for
ordaining women as priests is partly o
correct an alleged inequity (it is accepted
implicitly that the Church is unfair), and
partly o bring about social change of a
certain kind. But are these proper goals (o
have in mind when choosing spiritual
leaders and guides of the people? Or
should the criterion be, who will be the
best person to guide the people to salva-
tion? (d) The decision to restrict episco-
pal office to celibates made the discipline
stricter, since the pool of possible candi-
dates shrank as a result. In contrast, the
decision to permit ordination of women
as priests and bishops in the Anglican
church naturally doubles the candidate
pool. And once arule has been tightened,
it can be loosened again without great
difficulty, whereas when a rule has been
loosened, it can only be tightened again
with difficulty.

For these reasons, the two cases are
not comparable.

(3) It has been argued that St, Junia
was one of the Seventy Apostles. She is
called an “Apostle” in the letters of St
Paul, and in some of the liturgical books,
while others refer 10 her only as the
companion of St. Andronicus, who was
one of the Seventy. St. John Chrysostom
calls her an Apostle but makes clear that
he is using the word in a non-sacramental
sense. (Elsewhere he says that women are
notfitfor the priestly office, and * Apostle™

simply means “one whois sent.”) Clearly,
itis in the more general sense that St. Paul
and some of the liturgical books use the
title in speaking of St. Junia.

CONCLUSION

Hierofeminists ask that the Christian
Church set aside the teaching of the Scrip-
tures, the holy Fathers, the Liturgy, the
sacred Canons of the Church, and the
example of our Lord Himself, when He
chose the Twelve Apostles and the Sev-
enty. They hold that the practice of the
Church for two millennia, beginning with
our Lord's own practice, represent an
cthic that can be improved upon.

In seeking to deflect our attention
from the example and teaching of our
Lord Himself, they imply that Jesus Christ
is a man of His time, a teacher whose
ethical teachings were (0 some extent
held captive to the times in which He
lived. His teachings and example mark a
great advance in ethics, but ultimately
they proved to be imperfect. He was a
great teacher, and great leader, a great
luminary, a saint—but He is not the God
and Creator of the universe, the Son of
God, “Light of Light, tue God of true
God,” “of one essence with the Father.”

This is the not-so-subtle message of
hierofeminists. Their message is not a
message that brings love, peace, and
healing into our broken world, Instead, i
brings unbelief, rebellion against the
divine order of creation, grief and sad-
ness instead of joy and thanksgiving,
pride and anger instead of humility and
meekness, lust for power instead of obe-
dience to God's dispensation for the
world. It should be rejected firmly by all
Christians. Some of its proponents do not
realize, have not thought through, the
implications of this position, particularly
the Arian underpinnings which support it
and to which it gives support. Others,
who know better, are both deceived and
deceivers, people who are not friends of
Christ and who labor against His cause.
They are destroyers of souls. They are the
hirelings who do not care for the sheep,
but who scatter the sheep that they may be
devoured by the wolf of souls. But the
sheep who know Christ and are known by
Him, listen only to His voice.

Continued on page 45.



Long-Term Growth Planning
Needs A Solid Foundation

Nearly two hundred years ago, the
Orthodox Faith was brought to the land of
America as a result of the commitment 1o
fulfill the command of our Lord, “Go
therefore and make disciples of all na-
tions, baptizing them in the name of the
Father and of the Son and of the Holy
Spirt” (Matt. 28:19). From the arrival of
the Russian missionanes in Alaska to the
establishment of the Orthodox Church in
America, the Church has taken this great
command very seriously, As we prepare
to celebrate the two hundredth anniver-
sary of the establishment of the Orthodox
Faith in America, it is good to reflect on
the rich history of the Church in America
amnd at the same time (o ask seriously,
“Where are we?' and “Where are we
gomng™

Let us for a moment reflect on our
recent Church life. Nine years ago, in
1983, the Orthodox Church in America
gathered for the seventh All-American
Council in Philadelphia to discuss
CHURCHGROWTH. The Council called
her members 0 answer the following
questions:

1. Does the growth of the Church
continue i Amenca today?

2. Does it happen in your parish?

3. Are you personally contributing to
18

4. Are vou helping those who try 1o
promote growth?

To help reach some answers, the All-
American Council promoted construc-
live discussions by encouraging new
wbeas, and reached important decisions
centering on these areas: SPIRITUAL
GROWTH AND ITS RELATIONSHIP
TO CHURCH GROWTH; THE THE-
OLOGY OFCHURCH GROWTH; THE
PARISH AS A CHRISTIAN COMMU-
NITY; and THEROLEOF THELAITY,
It is interesting 1o note that the seeds of
Church growth in America were planted
in 1794, and nearly one hundred and

ninety years later the Orthodox Church in
America made a serious and concerted
effort to discuss our Church and her
commitment to fulfilling our Lord's
command. What was discussed in Phila-
delphia was not anything new o the life
of the Church, as history reveals that
similar questions were faced in the time
of the Apostles and continued throughout
the centuries until today. The Church
began as a tiny minority and remains a
minority, especially here in America.

Within the last two decades, the Ortho-
dox Church in America has attempted to
build on the foundation laid by previous
Sobors and Church Councils, As Sobors
dealt with imporiant issues facing the
Church at a particular time in her history,
each All-American Council developed a
theme to focus our attention on a specific
area of Orthodox Christian Witness. Every
All-American Council continued the work
sel forth by the previous Council which
brought us to the 1992 All-American
Council in Miami, where we gathered
together “Disceming God's Will." Pre-
paratory study papers, reports, and pas-
toral letters included themes of previous
Councils and were made available to all
parishes. We were asked o give our sin-
cerest effort as individuals and parishes
to “meet the challenge and accept the re-
sponsibilities God has in mind for us”
(from the address of His Beatitude, Met-
ropolitan Theodosius).

In his report to the tenth All- American
Council, Fr. Paul Kucynda, Treasurer of
the Orthodox Church in America, re-
ported thatwe have atotal of five hundred
and thirty-seven parishes, missions and
institutions in the OCA, The financially
supporting membership decreased from
a high of 32,920 in 1987, o a low of
30,285 in 1992,

What are we (o make of these figures
and what kind of view of Church growth
do these figures reflect? One cannot rely

solely on financial criteria to evaluate
Church growth. Yet, if the trend contin-
ues, and we see an annual decling in
reported financially supporting members,
the Orthodox Church in America will be
in very serious trouble.

What about our diocese? In the same
time period, our diocese has seen its re-
ported financially smpporting members
decrease. In 1987, we reported 6,000
adult members, and in 1992, our report
was 5,437, A loss of 563 adult members,
Going back a few more years, in 1984,
our Diocesan census reported 6,400 adult
members, In the course of eight years, our
Diocesan census has decreased by nearly
a thousand souls. We need to seriously
ask these questions: WHY AREWELOS-
INGMEMBERS? Have we lost that many
through deaths and/or transfers to other
dioceses? What effort has been made 1o
replace the lost members with new
members? What have we done as Ortho-
dox Christians in the last eight years 1o
foster Church growth? Since the Council
in Philadelphia, can it be said, in all
honesty, that we have taken this task
seriously and promoted Church growth
in our dioceses and parishes?

The swdy papers on Church Growth
indicate that “our understanding of spiri-
tual growth and its relationship to Church
Growth must be rooted in an awareness
of man’s spiritual nature.” We can under-
stand growth in one of two ways: as an
external increase, by addition of size and
numbers, or as an internal expansion and
development—blossoming from within,
The Orthodox Faith teaches us that spiri-
tual growth can only be viewed as an
intemnal change of the heart, mind, and
spirit,

Although the Church has physical
buildings, property, administrative order,
organization, and structure, these assets

Continued on the next page.
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and features do not alone constitute the
Church. It is very important that we take
care of the physical needs of our build-
ings and property, but not at the expense
of our personal growth. St. John Chrysos-
tom writes, “The Church is a community
made up of the souls of us men” and must
be built by the “spiritual growth of its
members into the full reality of Jesus
Christ."” Itis in this context that we under-
stand Church growth,

This understanding can become very
trying and frustrating. It is so easy for
dedicated bishops, priests, and laity o
become disillusioned when they see very
litde spiritual growth in the members of
the Church. Even the great St John
Chrysostom was tempted to give up his
preaching and pastoral ministry when he
saw beautiful edifices, large congrega-
tions, and packed churches for services,
but found that after many years of teach-
ing and pastoring, he saw very little spiri-
tual growth.

Nothing is as important as the soul,
and our responsibility as Orthodox Chris-
tians is to nurture and develop the soul—
for this 1s what spiritual life isall about. In
a short time we will celebrate the Feast of
the Incarnation of the Son of God. The
beautiful hymns proclaiming that God
became man, taking on human flesh in
the person of Jesus, will fill our churches.
God gave His only-begotten Son whose
purpose was, and still is, to bring man into
communion with God the Father. If we
are to enter the realm of God and be in
tru¢ communion with Him, we must
undergoadeep inner transformation with
a change of mind.

The only way for Orthodox Christians
to look at Church Growth is o be con-
cermned abouot the quality of spiritual life
of her members. It is important that we
follow the command of Our Lord to “go
and make disciples” as we continually
strive to add members. While we would
all rejoice at seeing large numbers on our
membership rolls, we must bear in mind
that the Tradition and Holy Scripture of
the Church view Church Growth as a
matter of inward spiritual growth.

Providing fellowship and social inter-
action, and meeting religious needs are
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important to the life of the Church. We
must look beyond these activities, how-
ever, for the Church must be much more
than these. To be a Church in the true and
fullest sense, the members of the commu-
nity must first know God. When they do,
they will be dedicated to proclaiming the
Word of God, and o serving God on
earth. What is fundamental to the Ortho-
dox concept of Church growth are three
basic qualities—knowledge of God, love
of God, and dedication to His service.

Bearing these qualities in mind, His
Grace, Bishop Herman, unveiled a three-
year program of spintual growth for our
Diocese. At the recent Parish Council
Conference of the combined Frackville
and Wilkes-Bamre Deaneries, and later at
the Diocesan Clergy Retreat, His Grace
outlined the three year program:

Year | - Spiritual Growth of the Parish
Priest

Year 2 - Spiritual Growth of the Parish

Year 3 - Parish Evangelism—What
can we do to bring people back o the
Church?

In order for Church Growth to be
realized, there must be certain priorities.
His Grace has set the priorities beginning
with the parish priest. We are called to
“love the Lord your God with all your
heart, and with all your mind and with all
your strength” (Mark 12:30), and this
means giving ourselves totally o being
with God. The parish priest must
strengthen his spiritual life if he is to be
the spiritual father and leader of his flock.

The second priority is to develop a
spiritual quality of life within the parish
community. The Church cannot grow
into the oneness of Jesus Christ if it is
fragmented. Often, what has led to the
fragmentation of parish communities is
infighting, intrigues, and rivalries between
groups and individuals over “the way
things are run in the parish.” This attitude
is divisive; it leads to painful destruction
within the Church community. When the
Church becomes more concerned about
its survival as an institution rather than
meeting the spiritual needs of the faithful,
you have the number one reason for
decline of Church membership. Churches
will experience inner spiritual growth
when they purposelully reach out to the
faithful instead of concentrating on their
institutional needs.

Churches are the healthicst when they
reach out. Members are best nurtured
when they nurture one another. The art of
giving has healing effects. Christ taught
us this when He said, “He who finds his
life will lose it, and he who loses his life
for my sake will find ™ (Matt. 11:39),
We have a need to help others, and by
moving beyond “concemn for myself™ we
will as a result, find that we have a spin-
tually healthy parish community.

In the process of helping others, we
find that two things happen: parishes
develop in a spintually healthy way, and
they grow in membership. The mission of
the Church requires that she increase,
continually, her ability to reach out to her
members. Numbers will increase in pro-
portion o the outreach of the parish.

Parish worship and education are two
vital components linked with Church
Growth. The faithful need w0 be nour-
ished through the liwrgical and sacra-
mental life of the Church. Thus, it is
important that services be held with regu-
larity to allow the faithful the experience
of community prayer in parish worship.
When services are held, it is necessary for
the faithful o participate and w pray
together as a parish family. The opportu-
nity is presented to the faithful, and they
must avail themselves of the rich and
meaningful services of the Orthodox Li-
turgical Tradition.

In addition to parish worship and to
supplement its imponance, it is neces-
sary that adult education programs be
offered to all in the parish. This could be
in the form of Bible Study classes, adult
lectures, panish retreats, or any activity or
occasion which allows the faithful to
acquire knowledge. Establishing a parish
lending library is another way of instruc-
tion. Today, there are volumes of books
available in the English language cover-
ing topics from history, doctrine, spiritu-
ality, scripture, lives of saints, moral and
cthical issues, and the writings of the
Church Fathers. People need to be fed
before they can move to the third priority,
that of parish evangelism.

Secking to bring people back 1o the
Church is a great Christian challenge.
Remembening that Churches are the
healthiest when they reach out reminds
me of something [ used to do as a young
boy: throw stones in the water. Whatl was



fascinating about it was the effect of
seeing an ever-widening circle appear
after throwing in one small stone. The
circle would get larger and eventually fill
the pond.

The Church of Christ is like that ever-
widening circle. As it gives itself away it
becomes larger. This is the way life works,
We give and we receive. The circle repre-
sents the life of the Church, In the center
15 Christ, The more of Christin the center
and the less of “me” or “T", the healthier
a parish will be.

One of the more common excuses for
standing still in our panshes given by
both clergy and laity, is that we cannot
concentrate on Church growth and go
seeking the lost, because we need to take
care of our own members and parish
needs before reaching out for lost souls,
Does our Christian life work that way?
The best way 0 nurture our present
members is to encourage them into their
desire to reach out to nurture someone
else. To talk about Church growth in our
parishes is almost as difficult as talking
about money. Why? Probably because
we are comfortable the way we are and
we do not like o change 1o accommodate
new people and new ideas. We do not
want 1o lose control of our own parish.

As Orthodox Christians, we under-
stand that life centers around our rela-
tionship with Jesus Christ and with oth-
ers, and not around ourselves. Our par-
ishes will grow when we are concerned

about our personal spiritual growth and
about reaching out to others. Conversely,
our parishes will die when oo much
emphasis is placed on internal needs.

His Grace has put forth the three-year
plan worthy of our sincere support. Aswe
approach the Bicentennial celebration of
Orthodoxy in America, we have the time
to reflect on where we are and where we
are going as a parish and diocese in the
Orthodox Church in America. To help
with a needs assessment of our diocese,
the Diocesan Council has prepared a
Demographic Data sheet, along with a
questionnaire, to be sent to each house-
hold in our diocese. The Diocesan Coun-
cil needs your cooperation with this ven-
ture, and asks that when you receive the
letter, you take the time to complete the
form and mail it back in the envelope
enclosed with the letter. There will be
only ONE demographic data sheet for
each household. The Demographic Data
sheet requires you to identify only the
parish you attend. It does not require you
to wdentify yourself or any member of
vour family. The data sheet is a simple
form which will require a few minutes o
complete.

On the reverse side, space is reserved
for general information concerning the
involvement of household members with
parish life, its administration, organiza-
tions, activities, elc., along with general
questions helpful to our demographic
study. Your parish priest will be able to
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help you complete the form should any
assistance be required.

The questionnaire has four questions.
A sheet will be provided for every mem-
ber of the household over the age of eight-
een, based on our Diocesan Census. We
are looking for your honest input, which
will enable our diocese (o assess its needs
and to establish an overall wisdom as (o
“where weare” and “where we are going™
and what it will be like.

Why the Demographic study and
guestionnaire? Long-termgrowth plan-
ning needs a solid foundation. The na-
tional Church has embraced a strategic
plan complete with a vision statement.
The plan is slowly being implemented,
and must be given the opportunity to
work to show its value. The danger of any
long-term plan is that some people con-
sider such a plan to be “set in concrete”;
they fail to view it as a process. Any plan
is just that—a plan. A plan is a process
that allows for any changes to be made on
the basis of the needs of the people and
the ability of the faithful to respond.

In order for the diocese to make an as-
sessment of its members and their needs,
we must know our areas of concem, of
strength, and of weakness. We are hope-
ful that you will provide us with the re-
quested information so that our diocese
and parishes will not only be healthier,
but better able to meet the spiritual needs
of God's people.

Archpriest Eugene Vansuch

Women And The Priesthood
Continued from page 42.

He said, “Whoever does not enter a
sheepfold through the gate but climbs
over elsewhere is a thief and a robber.”
He came into the world in obedience to
the Father's will; His every action was
from the Father and was pure and holy,
Those whose advice would wm us away
from our focus on Him, casting doubt on
His supreme justice and on His very
divinity, attempt to enter the fold by
another way. They will not find pasture,
nor will they find protection from the
Shepherd of souls, “I am the gate. Who-
ever enters through me will be saved, and
will come in and go out and find pas-
ture...”
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for two decades. No parliamentary hear-
ings were ever held on this subject.

No sooner was this order issued,
however, than the Metropolitan of Russe,
Sofrony, charging that he was misled,
withdrew from the anti-Synod. Bishops
Nestor, Nahum, and Hilarion, likewise,
charged that their names had been used
without their consent, and refused to join.
The anti-Synod ended with three Metro-
politans (not counting Stefan, on account
of his physical and mental disabilities)
and two bishops. The next day, May 26,
the schismatic metropolitans ordained
Christophor Subev a Bishop (he had been
clevated to the rank of Archimandrite on
May 21).

Opposed to the order of the Govern-
ment were Patriarch Maxim, seven other
Metropolitans and eleven Bishops at large.
It is a misrepresentation that the seven-
hundred-member Union of Priests has
backed the schismatics. Besides the self-
proclaimed leadership of the non-gxis-
tent Union, led by Prof. Radko Popto-
dorov and a group of disgruntled priests,
the overwhelming majority of the priests
stayed with the Patriarchal Synod. Letme
add, also, that that Synod was supported
by Bishop Kyrill of the Orthodox Church
of America, whose condemnation by the
Bulgarian Church in 1963 was withdrawn
by Patriarch Maxim sometime in August
this year.

Following these events, on May 31,
1992, a band of atmed men, led by Chris-
tophor Subev, invaded the Headquarters
of the Holy Synod, barncaded themselves
inside, placed armed bodyguards to pro-
tect themselves, and barred the Patriarch
and the other metropolitans from their
offices. The Attomey General of the
country and police authorities refused to
INlervene.

The power behind all these events was
Christophor Subev. A graduate of the
Sofia University in Physics, he special-
ized in the former Soviet Union in nu-
clear physics. As a member of student
youth organizations, he had led a group
of sympathizers of Che Guevara. After
being married and divorced twice, with
ong child known to have been bomn and
still living, he expressed interest in mo-
nastic life. After spending a month in a
small monastery studying Church Sla-
vonic, he had been ordained and served

several parishes in the Tumovo diocese.
He registered as a correspondence  stu-
dent in the Sofia Theological Acad-
emy, from which he graduated in 1985,
Subsequently, he was dismissed as a
parish priest for inappropriate behavior.
He joined the clergy of the Vratsa dio-
cese, but two months later, in March
1989, was expelled from there, t00. He
then joined a group of dissidents, was
jailed for a while, and after the change in
November 1989, emerged as akey politi-
cal figure, In October 1991, he was elected
to the National Assembly and became
Chairman of the Assembly’s Committee
on Religious Affairs. He then had his
associate in party politics, Metodi Spa-
sov, appointed Director of Cults, and it is
through him that he is managing and ma-
nipulating the crisis in the Bulgarian
Orthodox Church,

In his designs to capture the Patriar-
chal position, Christophor Subev obtained
the cooperation and the collaboration of
Metropolitans Pimen, Pankrati, and Ka-
linik. Hopelessly compromised as the
most fanatic supporters of the old com-
munist regime, especially its policies
towards the Church, they joined with
Subev in the hope of attaining their reha-
bilitation. Instead, they found themselves
outside the Church and leaders of the
Raskol. On July 22, 1992, Patriarch
Maxim convened an Arch-Hierarchical
Council—a Sobor of all Bishops of the
BOC, Metropolitans and Bishops atlarge,
which, acting as the Highest Court of the
Church, decided to defrock Pimen,
Pankrati, Kalinin, Stefan, Antony, and
(alaktion, and 1o excommunicate Chris-
tophor from the BOC.

Meanwhile, Patriarch Maxim had
appealed to the President of the Republic
to exert his influence to stop the arbitrary
acts of the authorities against the Church.
Dir. Zheliu Zhelev referred this appeal to
the Constitutional Court, which ruled on
June 11th that the actions of Metodi
Spasov had been in violation of the con-
stitutional provision for separation of
Church and State, but left it for the Su-
preme Court to decide on the legitimacy
of the Patriarch and the Synod. The Su-
preme Court ruled on July 2, 1992, that it
could not consider the appeal of Patriarch
Maxim, because his petition-appeal had
been submitted to the Court one day

beyond the seven-day period stipulated
by the law. They went on to argue that
since he had not been registered with the
Directorate of Cults, according o pre-
scribed procedures by the Law of Faiths,
he was illegitimate and illegal, and was
not entitled to petition the Court.

Following this decision of the Su-
preme Court, Pimen, as Acting President
of the Holy Synod (his Synod), issued a
series of orders. He requested that the
Attomey General send him armed sup-
port to take possession of the offices of
the Sofia Diocese where the Patriarch
was making his temporary headquarters.
He requested the mayor of the city of
Sofia to do the same. Though the mayor
of Sofia registered a schismatic Diocesan
Council for Sofia, no physical force was
sent to convey the Headquarters o Pi-
men. Neither did such help materialize on
behalf of the Attorney General, though he
openly took the side of Pimen. Pimen
further issued a written order to Maxim to
vacate the premises and go to the Troyan
Monastery in exile. He issued similar
orders to the General Secretary of the
Holy Synod, Bishop Neofit—sending him
to the Glozheski Monastery, and Bishop
Nathaniel, Vicar of the Sofia diocese,
sending him to St. Marina Monastery.
None of these orders was carried oul.

The forces of Pimen tried, and were
successful, in evicting the Metropolitan
of Lovetch, the Vicar of Tumovo dio-
cese, and the Metropolitan of Vama from
their headquarters in the diocesan build-
ings. They attempted to seize some
monasteries. The most dramatic was their
attempt to seize the Patriarchal Cathedral
of Alexander Nevsky. They also failed to
take control of the Cathedral of St. Nede-
lia in Sofia, and the Offices of the Plovdiv
Diocese. In August and September, the
Offices of the Diocese were tumed into
armed camps—both by occupier-schis-
matics, and by the defenders of the Ca-
nonical Synod.

The climax of the conflict was reached
in the first half of Sepiember. Pimen's
Synod appointed Prof. Radko Poptodorov
as a new rector of the Sofia Theological
Seminary. On August 31, during the night,
the retired professor of Canon Law led a
group of hired armed bodyguards, climbed

Continued on the next page.
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Schism

Continued from page 47.
over the walls with their guns in hand,

disarmed the personnel of the seminary
and occupied the offices. The Rector of
the School, Bishop Gregory, attending a
conference in Prague, at once returned
and declared that the school year would
begin, as scheduled, on September 13, He
was not admitted into the school, He
called upon all seminarians (o report at
the seminary at 2:00 in the afternoon.
They did. This author happened to be
there, and was interviewed by reporters.
While the Bishop wasdelivering aspeech
at the chained ron gates, some thirty orso
students had climbed over the wall in the
back, charged the building, disabled the
posted guards there, and taken control of
the building. Somehow, the chained gates
were forced open, and in a few minutes,
it was all over. Hundreds of seminarians,
their parents, and foreign and domestic
reporters were streaming (o the entrance
doors. The Church bells were ringing in
tiumph. The seminarians were shouting
victory and were singing the troparion of
St John of Rila, patron of the seminary,
This writer was in the middle of it and
100k a most active part. The new Rector,
Prof. Poptodorov, shaking and dishev-
eled, was surrounded by upset seminari-
ans. | castigated him, an old friend of
mine, for his part in the Raskol, and
escorted him out of the seminary.

This event, the liberation of the semi-
nary, turmed the tide. The schismatics lost
their momentum, On September 9, a lead-
ing newspaper had published a synopsis
of my letters to the President of the Re-
public, the Prime Minister, the President
of the National Assembly, and Patriarch
Maxim, where | had deplored the virtual
persecution of the Bulgarian Orthodox
Church. On September 10, arriving in
Sofia, stepping out of the cab, [ saw a big
headling in one of the leading papers:
“The Theologian Prof. Spas T. Raikin of
the Pennsylvania University, debunks the
schismatics.” On several pages, the pub-
lication recited most of the contents of
my nineteen-page letter to President
Zheliu Zhelev, where 1 had subjected 1o
strict analysis the legal and canonical
aspects of the schism. It seems (o me
these articles came just in time. With the
events at the seminary,’ the cause of the
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schismatics was doomed. A commitlee
set up by the Prime Minister to mediate
the crisis—composed of supporters of
the schismatics—went out of business.

The last, most disgraceful attempt of
the schismatics, was their attack on the
Sofia Diocesan Headquarters. A band of
armed men, with guns and tear-gas canis-
ters, entered the building at 8:00 am.,
October 1, and at gunpoint seized the re-
ceptionist by her throat, cut the ielephone
lines, and proceeded to take control of the
building. The Patnarch and the clergy
were al that time celebrating liturgy in the
city. [t was the feast of the Protection of
Theotokos. Very soon, the raid became
known in the nearby Theological Fac-
ulty, and students, reinforced later by
seminarians, pursued the invaders, who
used their tear-gas canisters. The news
spread all over Sofia and the Church
bells, led by Alexander Nevsky, sounded
by now the familiar funeral tune. [t was
realized that the Church was under an-
other terronst attack. Members of the
National Assembly appeared at the scene
1o witness the incident. The police inter-
vened o protect the invaders from the
students. By noon, they had been evicted.
Crossing the Alexander Nevsky Square,
listening to the bells ringing, not knowing
where they had struck, I painfully real-
1zed whata tragic moment this was for the
Church.

This is where things are now, and God
knows where things are going 1o go. The
schismatics lost the momentum, but they
still have the support of the government,
being prodded by Christophor Subev. On
September 22, this monk-adventurer was
reporied to have said: “No contact what-
soever is possible with Maxim,”

On September 19, the UDF (Union of
Democratic Forces) held a national con-
ference. The last item of the program,
adopted at its conclusion, stating the
objectives of the organization, read as
follows: “Decommunization of the Bul-
garian Orthodox Church,” The absurdity
and the paradox of the whole thing was
that the prelates chosen by the UDF for
regencration of the Church—Metropoli-
tans Pimen, Pankrati, and Kalinik—were
the worst offenders as agents of the
Communist Party for over forty years.
This would explain why the overwhelm-
ing number of metropolitans, bishops,

and priests chose to side with the Patri-
archs, against the Raskol.

This writer was the severest critic of
the Holy Synod for forty years in exile for
their collaboration with the Communist
regime, but was always understanding of
the fact that this was their martyrdom for
survival. | have always pointed to Pimen,
Pankrati, and Kalinik as the ringleaders
of the pro-Communist cligue in the
church, and only occasionally to Maxim
as a puppet. My writings will attest to
that. When the big change came in 1989,
| felt that they all have been tainted, like
men who had been sucked into a violent
stream, all of whom came out wet. But |
felt that the Church had nothing better to
start with on the road to her recovery. |
never envisioned a violent purge of her
rank and file, except by voluntary retire-
ment and convenient withdrawal of those
who had compromised themselves. Even
less did I ever think of a schism in the
Church. When this schism materialized
this past summer, I felt that it was my duty
to uphold the episcopate and the priest-
hood against the handful of schismatics
availing themselves of a brutal interven-
tion of the State in their behalf, This is
how and why I myself gotinvolved in this
affair,

[ have not ventured to explain here the
legal and the canonical aspects of the
crisis. They are too complex 10 summa-
rize and this expose is already too long.
Suffice it to say that when everything is
said, and argued, one fact stands out in
stark relief: the Government of Bulgaria
and its handpicked Synod have made use
of a legal instrument designed by the
Communists to insure state control over
the Church, to subjugate the Church to
the Staie. These controls and this subju-
gation were effected by way of legally
mandated procedures of registration and
election of the church officials. In the
course of time, both State and Church had
allowed these procedures to lapse.

Having tamed the Church with terror
and brutalities, and having reduced her
leaders to the status of wially submissive
robot-like lackeys, the Communists dis-
pensed with all prescribed procedures of
the law. The election of diocesan and
patriarchal electors and the holding of
quadrennial Church-National Councils
were abandoned as a useless charade. No






Two Holy Married Women Of Russia

St. John of Kronstadt tells us thatif
we wish to make spiritual progress we
need to have “the most lively spiritual
union..,with all the sainis...for the saints
are our friends, our guides to salva-
tion, who pray and intercede for us."™
One way of cultivating this “lively
spiritual union™ 15 to get to know the
saints by becoming familiar with their
lives. This helps us to feel close o
them and encourages us to ask for their
help in prayer.

If we read many of the saints’ lives,
we see not only that all people are
called to be holy, but that people from
every possible circumstance in life
have actually become holy—whether
rich or poor, old or young, monastic,
married, widowed, or in any other
state. Hence, we do not have to (and
should not) try to copy someone else’s
life in its externals, or think that be-
cause we are not bishops, or monas-

JULTANA
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fasting, even when it was opposed
and mocked. She was talented as a
scamstress and in making embroi-
dery, and she spent many hours sew-
ing for the orphans, widows, and those
who were ill in the village. Her son
says that, “everyone was amazed at
her understanding and piety; and the
fear of God came o dwell in her,"

Her aunt lived quite far from a
church, so Julianna had little oppor-
tunity to hear the word of God, or
teachings about salvation. Her son
tells us that she learned about the faith
by diligenty following the Gospel
commandments. She became wise
through being virtuous, even though
she was illiterate.

When she was sixteen, she mar-
ried Georgy Osor'in, a wealthy no-

trict. Her son tells us they were mar-
ried in her husband’s village by the
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tics, or royalty, etc., that it is impos-
sible for us to be holy. We see rather
that God calls all of us to cooperate with
Him—He calls all of us to struggle to
achieve holiness through His grace in the
unique circumstances of our lives, what-
ever they may be.

In the lives that follow, we see two
inspiring women and how they became
holy,

St. Julianna of Lazarevskaya
{or Murom)

January 2

St. Julianna was a remarkable
woman—a housewife—of the sixteenth
century. We are fortunate to have a life of
her written by her own son.

St. Tulianna's father, Yustin, is de-
scribed by her son as “a pious and chari-
table man of the royal court"—one of the
lesser nobility. Her mother, Stephanida,
likewise is described as one who “also
loved God and the poor.™ They had very

' 5L Jobn of Kronstadt, Splritual Counsals of Father
John of Kronstadt, ed. W, Jardine Grisbrooks (Crestwoosd,
MY.: 5WE Press, 1967), p. &4,

T *The Life ol Sainl kulianéya Lazarevsicays,” trans. T.A.

Goeen, Sowrarh, Mo, 31, Feb. 1888, p. 5. This eniire Li'e is
adapted from this ardicle.,
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Saint Juliana

many children and were quite wealthy,
yel this did not distract them from the
“one thing needful”—for they lived very
virtuously.

When Julianna was six years old,
however, her mother died, and she went
to live with ber grandmother. There she
was brought up in piety and virtue for six
more years. At this ime, her grandmother
died, and she went to live with her aunt,
who had been charged by the grand-
mother to bring up Julianna well and in
piety. This aunt had eight daughters of
her own, and one son, s0 again Julianna
entered a large family.

St. Julianna had been very pious since
she was a young girl, loving prayer and
silence. Apparently her aunt, although a
good woman, was not as pious as her
mother and grandmother had been. For
instance, she used to scold Julianna for
fasting, since the girl preferred not to eat
in the mornings. Her cousins made fun of
her as well.

By temperament Julianna was very
gentle, quiet, and humble. Already at age
twelve, however, she showedagreat inner
strength, continuing her life of prayer and

priest Potapy—who because of his
virtue was later made an archiman-
drite in a monastery there. This virtuous
priest taught them about the faith—the
precepts of the apostles and holy fathers.
He taught them how Christian husbands
and wives should live—about prayer and
fasting, almsgiving and other good works,
S0 we see that pre-marital counseling is
not a new idea! St. Julianna not only
listened attentively, but tried to put all she
was taught into practice.

They lived with her in-laws, as was
the custom, since they had only one son
and twodaughters. When her in-laws saw
Julianna's many good qualities, they
“rejoiced in her and praised God and put
her in charge of the household.™ Since
they had many servants, and much prop-
erty, this was a very demanding task with
greal responsibilities. Included in the
running of the large household was the
job of assigning all the servants their
duties. Her son says several times that she
was careful o give each servant a job
“according to his strength.”

Julianna gave the greatest respect to
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her in-laws, and strove to do whatever
they asked her without protest—so much
so that they “marvelled and greatly re-
spected her for it" Again her son says
that although she was not formally edu-
cated, everyone “marvelled at her good
sense,” for she was able to answer all
their questions well.

This is how her son describes her
prayer life at this ume:

“From childhood the blessed Julianna
had been accustomed to pray o God for
a long me every evening and to make a
hundred or more prostrations and only
then give way (o sleep; similarly onrising
from sleep every morning she would pray
much to God; she showed her hushand
how to do the same, for, as the great
apostle Paul said: ‘there is no knowing
whether thou, the wife, wilt save thy
hushand’ (cf. I Cor. 7:16); he says the
same (o the husband too.™

Her son then guotes at some length
from a book, very popular at that time in
Russia, called The Emerald—with which
St. Julianna was clearly very familiar,
This was a compilation of excerpts taken
from the saints to emphasize o lay people
thatone can be holy and live in the world—
that it is nol necessary 10 go 10 a monas-
tery. For example, her son quotes from
this book: “*Human life is divided into
twistates: the monastic and the ordinary;,
the ordinary are permitted to marry and to
eatmeat, but they must carry out the other
commandments of Christ just hike the
monks.” Or again, “Not everyone who is
shom [i.e., becomes a monastic] is saved,
bt he that does what is worthy of monks.'”

Al times during their long marriage,
her husband would be gone [or two or
three years consecutively in his service o
the tsar. In these times, Julianna would
intensily her ascetic struggles. She would
pray morg, and also would spend her
nights secretly embroidering things 1o be
sold to help the poor, or to benefit
churches. In this way, she was able 1o
give alms without her in-laws, or anyone
else, knowing about it, except one ser-
vant girl who distributed the alms.

In the description of her daily life, her
SO0 SaAyS:
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“In the daytume she diligently ran the
household and cared for widows and
orphans like a real mother, She washed
them with her own hands, clothed them,
fed them, and gave them to drink...She
hated pride and arrogance, she never

ST. DOROTHY OF KASHIN

St Dorothy of Kashin

called the servants by a familiar name
and did notask anyone o bring her water
to wash her hands, or to pull the boots off
her feet; all this she did for herself. Only
when necessary, when guests came, did
the servants wait on her and serve her
formally. As soon as the guests left,
however, she would change completely,
and endlessly and humbly reproaching
her soul, would say: "Who am I, a
wrelched woman, 1o be waited on by
such people, God's creatures? And

praising God for this, she was in all things
the image of virtue.

“Some of the servants, though, were
unreasonable and disobedient and lazy at
their work; others argued with her, but
she bore all these things with humility,"™

If a servant did not do a job, or did it
in a sloppy way,

“She would put everything right
herself...saying: “Imyself am always sin-
ning before God, and God is patient with
me, 50 what should [ ask of them, for they
are human beings just as [ am; although
God has entrusted them unto us for sery-
ice, their souls thrive better than ours,”
She remembered, too, the words of our
Saviour: “Offend not these little ones, for
their angels do always behold the face of
my heavenly Father™ (cf. M. 18:10). She
would never blame any of the offending
servants and was frequently reproved for
this by her father-in-law, her mother-in-
law, and her husband. Nothing, however,
disconceried her; she stood firm, immov-
able as a pillar, placed all ber hope in God
and in the most pure Mother of God and
fervently invoked the great miracle-
worker Nicolas, from whom she received
much help."®

Then her son says that later in her life,
she told about an incident from herearlier
years. She was alone at night since her
hushand was away on business, and she
became very terrified as she was praying,
50 she got into bed, covered herself with
a blanket, and fell asleep. Then demons
appeared, terrifying her and telling her
they would kill her if she did not stop
“this business" of praying so much. She
began to pray all the more and called
upon St Nicholas for help. The Saint
appeared, hit all the demons with a book
and chased them away. Then he blessed
her and said: “My daughter! Be brave and
strong and do not be [nghiencd by the
threats of demons, for Christ has wold me
o preserve you from demons and evil
men.”""" After he finished speaking, she
woke up, and saw a venerable old man
going out of the room. But when she
checked the door, it was locked as usoal,
This is just one of several miraculous
incidents which her son relates.

Continued on the next page.
¥ ibad., p. 8.
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Two Holy Married Women
Continved from page 51

In addition to running the household,
St Julianna gave birth o ten sons and
three daughters—six of these children
died in infancy, but she raised the other
seven. While her in-laws were still alive,
a famine and a plague came upon their
district, St. Julianna pretended o want
more o eat, so she could give her food
away during the famine. During the
plague, she secretly took care of the in-
fected with her own hands—while most
people, fearing contagion, would not get
near those who were sick.

After her in-laws died in old age,
Julianna increased her almsgiving and
good deeds. She followed an excellent
custom of feeding the poor and orphans
in honor of those departed this hife, ask-
ing those whom she helped to pray for the
souls of these departed ones.

Aller two of her sons were tragically
killed (one by a servant in an argument;
another in a battle), she wanted to retire 1o
amonasiery and devote her time to prayer.
She especially wanted o pray for these
two sons, since she felt that they had died
unprepared. She begged her husband o
let her go (they had already had a long
married life together, and he was old), but
he insisted to her that he and the children
needed her at home. She even told him, if
he would not let her go, that she would
run away. Then her son tells us that “he
read to her the books of the blessed
Cosmas the priest and other holy
Fathers...and much more of the holy
writings"—all about how one can be holy
“in the world,” and how one should not
neglectone’ s own family in order to enter
the monastic state. After hearing all these
words of the saints, she gave up this idea
about entering a monastery, saying, “The
Lord’s will be done.”

She did, however, ask her husband
that they live from this point on as brother
and sister. This her husband accepted.
Now she intensified her ascetic struggles,
including every Saturday and Sunday
feeding many priests, widows, and or-
phans in her own home, waiting on them
and her servants herself,

Again her son mentions that although
illiterate, she had her children read to her
often, and had such wisdom that she was
able to interpret “all the difficult passages

22

like a wise philosopher or man of letiers,”
She frequently would say 1o her children
things like, “How in these modem times
[the sixteenth century!] can we imitate
the life of the saints of the past™!

Her husband lived ten more years.
Adter his death, she increased her spiri-
tual struggle even more, and especially
her charity., Her son mentions that she
ofien prayed for her departed hushand,
and guotes from a sermon of St. John
Chrysostom about the good influence a
wife can have for her hushand through
prayer and good deeds, even afier his
death.

Near the end of her life, a terrible
famine struck the whole of Russia, St
Julianna spent nearly everything she had
o buy food for her family and servants,
and for anyone who came asking for help.
She gave away all the food in the house,
her son says, until there was not one grain
of com left. Then she moved all her
household toanother village. When things
became very bad there also, she told the
servants that any of them who did not
want to endure the famine with her were
sct free to live as best they could. Some
left, but guite a few stayed with her.

The servants who remained with her
she taught how to make a special bread
out of certain weeds and bark. Her entire
household and many beggars lived on
this bread during the whole famine, which
lasted for two years. Many said that this
was the sweetest bread they had ever
tasted; her son says that it was made
sweel by prayer. He also says that during
this hardship she was more cheerful than
ever. Her generous sharing of this bread,
and many acts of charity done throughout
her life, made her well-known and very
beloved in her community.,

On December 26, twelve years after
her husband’s death, she became very ill.
Her son tells us that she prayed lying
downall day, and then prayed standing at
night. Her servants laughed at her for this,
and said to her face that they thought she
was not really ill. Butshe insisted that she
was, Then on January 2, she called her
spiritual father, and received Holy Com-
munion. She called herchildren, servants,
and all those nearby in the village to her

bedside, where her son says that “she

b, p. 13

taught them about love, about prayer,
about almsgiving and other viruous
works,” She kissed all the people who
were present, and offering them peace
and forgiveness, she lay down, made the
sign of the cross three times, wound her
prayer beads around her hand, and spoke
her last words—"Glory 1o God for all”
[these also were St John Chrysostom's
last words], and, “Into Thy hand I com-
mend my spirit. Amen,""?

Then she gave up her soul into the
hands of God, whom she had loved since
she was a young child; and at the moment
everyone saw a golden crown around her
head. Later that night, she appeared to
one of her servants and asked to be buried
next o her husband in the other village.
Years later, in digging a grave for one of
her sons next to hers, her sons says they
came upon her relics, bubbling with sweet
smelling myrrh, and that this is why he
wrole down her life. Also, later on, mir-
acles were done through her interces-
10N,

5t. Dorothy of Kashin
Seplember 24

St. Dorothy was born in 1549, but
we do not know the exact place of her
birth, or her maiden name, though she is
said to have been from a noble family.
She was married to Theodore Ladykin,
and God blessed them with a son whom
they called Michael. They lived in a re-
gion north of Moscow where the town of
Kashin is found. This village was sur-
rounded by forests, lakes, and abundant
wildlife. In this wild setting, many saints
were revealed to the Church.

Sometime in the ecarly part of the
1600's, Kashin was invaded and laid
waste. Dorothy's husband was killed
during a battle 1o defend the town. Pre-
sumably, her son was also killed, since he
is not mentioned again in the account of
her life. This was a time of terrible suffer-
ing for all those in the Russian land, And
in this context of personal and national
suffering, St. Dorothy, being a very pious

Continued on page 54.
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St. Tikhon's Seminary Chapel was
packed with attentive priests on Oclober
2Tth 1o hear a veteran Orthodox pastor,
author, and publisher, the Rev. Fr. An-
thony M. Conians, speak on the spiriiual
side of priesthood. The clergy had gath-
cred at the Seminary 1o mark the begin-
ning of Bishop Herman's diocesan pro-
gram for the celebration of the Bicenten-
nial of Orthodoxy in America.

Aclually, these men atiending the
Retreat were being treated with a preview
of Father Coniaris’ forthcoming book
which attempis a job description of the
parish priest's high calling to serve God
and man. Everyone present knew before
the speaker began that his message would
have the authentic ring of one who spoke
out of a long and fruitful ministry in the
Church. Indeed, his words had the force
of true teaching for all, but especially for
any who might be chafing in what seems
to them a static situation, or oneé where a
change appears past due. Fr. Conians,
now completing forty years of priest-
hood in the very same parish where he
began, St. Mary's Greek Onthodox Church
in Minneapolis, Minnesota, represented
a model that saw things happen around
him.

This large city congregation has not
only maintained its positive growth
through the years, but by the sale of good
Christian books—beginning years ago at
the basement book-counter—has stimu-
lated rich spiritual life for other thou-
sands of people. Light and Life Publish-
ing Company, asitis known today, serves
all Orthodoxy in America and even
abroad. Owr speaker did not mention these
things; they were the well-known back-
drop giving credibility to everything he
did say.

Father Coniaris began by likening the
priest to a centrally located clock, such as
the Big Ben in London. If it’s correct, no
one notices it! Butif it is incorrect, many
will go wrong! The pastor-priest must be
true as a Christian, And he urged persis-

Fr. Anthony Coniaris, retreat leader for Diocesan Clergy.

tence in preaching and in pastoral work;
that we go beyond the line of duty, blind
o repeated refusals, eammestly secking
the repentance and return of the erring.
“Now is the accepted time!™

With gquotations from 5i. John
Chrysostom, Fr. Anthony established the
basis for seeing the priest as a positive
“leaven” among his flock. His influence
must be bright and shiny or his liturgical
performance will appear dull and damag-
ing to faith-lifting spiriwality. A good
“leaven” will build dynamic church life.
The faithfol will wish 10 wimess to the
Gospel of God and their corporate songs
and prayers will be attractive to many.
Then, as in D.E. Niles’ words, “Evangel-
ism becomes easy: one satisfied beggar
telling another where to come for a good
meall”

Concerning the work of evangelizing,
the Orthodox are prepared w understand
that it is not “over-against” the worldly
one in need of grace, bul a “going along-
side” of him to point to the Gospel an-
swer—0od alone!

To be successful in doing this, one

must be careful not to “infect”™ the other,
but as with the medical doctor who disin-
fects his instruments, so he must first
recognize and confess his own sin. For
this personal cleansing before attempting
to win others to the faith, the priest, like
the lay person, will have to make use of
his Confessor, And besides the employ-
ment of the spiritual advisor, parish pas-
tors will need to be often among Christian
fellow-laborers in a non-competitive
context. However, of all, most vital is the
time he will, like his Divine Lord, goloa
quiet place apart and there commune in
prayer 1o God. Only after this is com-
pleted will it be evident to the one praying
that things have been brought back into
the right perspective. The pastoral work
can then be faced with inner strength, Fr.,
Anthony used as a convincing example
Mother Teresa of Calcutta, who each day
prays, “Grant that I may see You, Lord, in
the person of your sick and so minister (o
You!" The priest must maintain the con-
nection within for his daily rounds, and in
this tranquil spirit avoid the harsh evalu-
Continued on the next page.
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Diocesan Clergy Retreat
Continued from page 53.

ation of a critic who guipped, “Once we
had wooden chalices and golden priests,
now we have golden chalices and wooden
priests!™

Most of all, Father Anthony reminded
the retreatants, they must consider the
solemn duty and high privilege of the
Divine Liturgy. Recalling the words of
St. John Chrysostom who would have the
celebrant think on how the Holy Elijah
called down fire upon the altar, “Bul.” he
continued,""see the present wonder. You
bring down the Holy Spirit’s grace...With
this in mind you will see the dignity of the
Priesthood, foritis by priests these things
are accomplished—a work not given to
archangels.”

Or as St Basil sand, “The priests arc
the lips and eves of Christ.” The sermon
15 to 50 expound the Holy Gospel that the
hearers sense a divine-human encounter
15 involved and be led to make the night
personal choice. In regard to thas sacred
calling to preach, Fr. Coniaris now quoted
the modern Orthodox spiritual giant, Dr.
Charles Malik. Malik asks, “Who can
preach the Gospel? Only he who allows
the Gospel 10 move him, the preacher,

and only he who knows that the powersof
darkness who slew Christ are stll opera-
tive. Only he can preach the Gospel.”
Concerning the response to preach-
ing, those honestly doing it can be sure
some will hate them for it and others,

work, and compassionate service, have
given the Church its finest hours.
Father Coniaris, without any dramati-
cal Mourish, spoke to the hearts of the
clergy that day in St Tikhon's Student
Chapel. It was a first step in the Three
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“The Priests are the lips and
eyes of Christ.”

St. Basil

believing in Christ, will be grateful. They
can expect both reactions. And either
way, the servants of God, the priests, are
to faithfully “Feed the flock™ (I Peter
5:3), and 10 be worthy “examples to the
flock.” This was a teaching our own
sainted Bishop Nicolai frequently
stressed, warning against pride, cupidity,
and lust for power. Succumbing (o this
vicious triad of passion “tums priesis inio
wolves!™ he said. History shows that the
Church has suffered frequently [rom such,
while fear of God, zeal for the Gospel

Two Holy Married Women Of Russia

Continued from page 52

woman, and now a widow, decided 1o
begin the monastic life, dedicating hersell
completely to Christinmany ways, as will
be seen.

Although she was sill a wealthy
woman, and sixty years old, she chose not
o go to a well-established monastery in
Moscow 1o pursue the monastic life.
Rather, she decided to go o the Monas-
tery of the Meeting of Our Lord in Kashin
itself—though it, like the city—had been
devastated during the invasion. This
monastery was well-known because the
relics of St. Anna of Kashin—the princess
schema-nun and wonderworker—were
kept there. Not only had the monastery
been ruined physically, but also all the
nuns had fled for their lives, Thus St
Dorothy, all alone, made a cell for herself
in the midst of the ruins, Among the ashes
of the convent, she found a large icon of
the Mother of God of Korsun which she
keptin her cell, and whach later was known
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for working many miracles.

In this way, Dorothy began a life of
intense prayer. Al the same time, know-
ing the great suffering of the people of
Kashin, she also began a life of service 1o
others. She tried to help the people of the
town in every way that she could. She
offered gifts of money o those in need,
and many words of consolation, and acts
of kindness to all. She spent all that was
left to her after her husband's death help-
ing the poor and restoring the convent.
Although she had been used to the life of
the rich, always having not only more
than enough, but many delicacies as well,
now she had given away somuch that she
did not even always have her daily bread.
Yet her spiritual strength was such that
she was able o endure this hardship with
greatness of soul. She prayed especially
for her hushand, for the suffering city,
and for the convent.

Slowly the nuns who had been at the

Year Diocesan Plan. This year the priest
will seek 1o renew his total ministry by
traveling inwards. Next year, this deep-
ened life will, prayerfully, spread to the
people in each parish and then i1ssue, in
the third year, with stronger and more
fruitful attempts of every church to reach
out into their communities. Truly Fr.
Coniaris started us out right in this plan o
meet the Bicentennial with renewed
Church life.

Fr. John Anderson

convent before the invasion returned.
Also, many other women were attracted
to the convent because of the exalted
spiritual life of Dorothy and her deeds of
mercy. Although all the nuns wished
Dorothy 1o be their Abbess, she refused,
preferring to remain a simple nun. In this
she was a great example of humility to the
sisters,

In the year 1615, she received the
Great Angelic Schema and labored even
more. Finally, in 1629, after twenly years
in the monastery, at eighty years of age,
St. Dorothy fell asleep in the Lord. Dur-
ing the years since, many miracles have
been worked through her prayers.

Especially in this season of the Nativ-
ity of Our Lord and Savior, may we be
inspired with the same burning love for
Jesus Christ, and the same desire to live
that love in our relationships with others,
that we see in these two wonderful saints.

Dr. Mary Ford,



Father Thomas Hopko Appointed Dean

Fr. Thomas Hopko was appointed dean
of St. Vladimir's Orthodox Theological
Seminary at a specially convened meet-
ing of the Board of Trustees on Seplem-
ber 14, 1992, An internationally recog-
nized Orthodox theologian and scholar,
Fr. Hopko succeeds the late Fr. John
Meyendorfl as dean of the fifty-four year
old school.

Installation took place at the seminary

Viadimir's Seminary in Crestwood, NY,
since 1984,

A member of the faculty of St
Viadimir's Seminary for almost twenty-
five years, Fr. Hopko first joined the
faculty as lecturer in Doctrine and Pas-
toral Theology in 1968, and served in this
capacity for the next four years. In 1972,
he was promoted to the position of Assis-
tant Professor of Dogmatic Theology. He

campus in  Crestwood,
NY, immediately follow-
ing the special board
meeting. The new dean
was installed by the
seminary's president, His
Beatitude, Metropolitan
Theodosius, who 15 also
primate of the Orthodox
Church in Amenca. Fr.
Hopko is the first Ameri-
can-born dean of St
Viadimir's Seminary and
becomes the first alum-
nus of the school tobe ap-
pointed dean.

Born in Endicott, NY, in 1939, Fr.
Hopko was active throughout his child-
hood in his hometown parish, 5t Mary's
Church, located in Endicott. He gradu-
ated from Fordham University in 1960
wilh a Bachelor of Arts degree in Russian
Studies. Fr. Hopko began his theological
education at St. Vladimir’s Seminary in
1960, receiving the Master of Divinity
degreein 1963, Healsoearnedan M. A in
Philosophy from Duguesne University in
1968 and completed his graduate studics
with a Ph.D. in Theology from Fordham
University in 1982,

Ordained to the holy priesthood in
August 1963, his first assignment was as
pastor of St. John the Baptist Church in
Warren, OH, where he served until 1968,
IFor the next ten years he was pastor of St
Gregory the Theologian Church in Wap-
pingers Falls, NY. While at St Gregory
the Theologian Church, he was elevated
to the rank of archpriest in 1970. In 1978
he was transferred to St Nicholas Church
in Jamaica Estates, NY, serving as pastor
from 1978 until 1983, He has been at-
tached to Three Hierarchs Chapel at St

Fr. Thomas Hopko

became Associate Profes-
sor in 1983 and was pro-
moted to the rank of full
Professor in 1991, Con-
current with teaching at
the seminary, Fr. Hopko
has held the administra-
tive positions of Director
of Studies for the Colle-
giate Division (1985-
1991) and Director of
Recruitment (1988-1992),

In addition, he has held
joint appointments as
Adjunct Professorof East-
ermn Christianity at Duquesne University,
Pitsburgh, PA (1965-1968); Adjunct Pro-
fessor of Eastern Christianity at Colum-
bia University, New York, NY (1983);
Adjunct Professor of Orthodox Christi-
anity at Fordham University, New York,
NY (1984); Ely V. Lilly Visiting Proles-
sor of Religion at Berea College, Berea,
KY (1986); and Adjunct Professor of Re-
ligion at Drew University in Madison,
New Jersey (1987).

Fr. Hopkoiswell respected and sought
after as a lecturer, having spoken widely
on university campuses and at church
events both nationally and internation-
ally. He has produced many popular audio
cassette tapes on Orthodox church doc-
trine and spiritual life, covering such
topics as the practice of prayer and spiri-
tual healing.

Long involved in ecumenical work,
he was a member of the Faith and Order
Commission of the World Council of
Churches from 1975-1991, Representing
the Orthodox Church, he was also a dele-
gate to the World Council of Churches
Assemblies in Uppsala, Sweden (1968)
and Nairobi, Kenya (1974). A member of

several professional associations, Fr.
Hopko is current Vice President (and
former President) of the Orthodox Theo-
logical Sociely in America.

The author of numercus books, Fr.
Hopko's publications include: Christian
Spirituality: Eastand West (1958); The
Spirit of God (1976); All the Fulness of
God (1982); The Lenten Spring (1983);
Women and the Priesthood (1983); The
Winter Pascha (1934); Speaking of
Silence: Christians and Buddhists on
the Contemplative Way (1987); and The
Orthodox Faith: An Elementary Hand-
book on the Orthodox Church. The
handbook has been translated ihilo sev-
eral foreign languages including Rus-
sian, French, Arabic, Serbian, Spanish,
Finnish, Swedish, Dutch, and Japanese,
and is used as a major resource on the
foundations of the Orthodox faith,

His service 1o the Church includes
positions as past Chairman of the Depan-
ment of Religious Education, Orthodox
Church in America and member of The
Ecumenical Task Force of the Depart-
ment of External Aiffairs. He was also a
member of the Pre-Conciliar Commis-
sion of the Ninth and Tenth All-Ameri-
can Councils and Chairperson of the
Resolutions Committee for the Tenth Aldl-
American Council for the Orthodox
Church in America. Fr. Hopko has also
served as a member of the Curriculum
Commitiee of the Orthodox Christian
Education Commission for the Standing
Conference of Orthodox Bishop in
Amenca.

In selecting a new dean for St
Vladimir's Seminary, the imput of the
entire church was solicited and encour-
aged in the nomination process, primar-
ily through two separate nationwide mail-
ings to more than 1500 of the seminary’s
constituency. Asaresult, thirty-two names
were submitted for consideration as po-
tential candidates for the deanship. After
a thorough screening and interview proc-
ess by the search committee, two candi-
dates were brought before the full board
of trustees for final selection, Fr, Hopko's
appointment as dean concludes a thor-
ough six-month scarch,
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Changing Our Lives In Christ

We are witnessing a unique moment
in musical history. Before us lies the full
gamut of musical periods and styles; we
arg able o access, for the first ime in our
Western Civilization, all the music of
every country, indeed, of every extant
culture, Today's composer, musicologist
and performer can obtain, with relative
case, a copy of an autograph manuscript
of even the most obscure composer’'s
composition from any century;, he can
study the major treatises of any people, if
not in the original language, then in a
suitable translation; and when the visual
sense has been thoroughly satisfied, he
can complete the inquiry by listening (o a
carefully chosen compact disc recording.

In contrast to this luxurious state, in-
ter-library loans did not exist in the sev-
enteenth century; the young J.S, Bach did
not have a computer or telephone at his
fingestips when he chose to travel from
Amstadt to Lubeck to hear the famous
Buxtehude perform on the organ; here
was a necessity that no distance could
prevent, As we move forward on the
historical continuum, the composer's
reach into the past and his range of com-
positional resources steadily increases.
Mozart discovered J.5. Bach when he
heard the monumental Motet—Singet
dem Herrn in 1789, over sixty years
after it was composed; Mendelssohn
discovered 1.5. Bach's St. Matthew's
Passion nearly one hundred years after
Bach wrote it; Brahms edited the com-
plete works of -Orlando di Lasso, the
Renaissance master who was his senior
by three hundred years; and finally, in our
own century, Stravinsky composed his
Mass in a style reminiscent of medieval
forms and thus reached back into musical
history some five hundred years.

The linear movement of history i
ireversible, and each age has its own
peculiar possibilities and limitations. We
cannot change the irony of the circum-
stances that surrounded Mozar's enig-

o6

matic illness, death, and burial. We can-
not surmise J.5. Bach's opinion of and
response 1o aliernate tuning sysiems in
contemporaneous cultures outside of
Europe’s reach. Nor can we imagine the
sound of universality in Beethoven's
Finale to the Ninth Symphony had he
heard the chanting of Tibetan monks, the
gamelan orchestras of the Far East, or the
Great Znamenny Chant of Russia. We
can only begin 1o imagine what might
have happened if composers in the dis-
tant, and not so distant, past had access to
all the information which is readily avail-
able to us. The twentieth century infor-
mation explosion is upon us, and we are
faced with the challenge of redefining
ourselves in relation o old verities and
truths, and defining exactly what we care
to perpetuate after two thousand years of
progress.

The information explosion has radi-
cally increased our access to all aspects of
culture; native, foreign, past and present,
but not necessarily our depth of under-
standing or quality of experience. While
an American musician can easily obtain
any one of Haydn's one hundred and
twenty six Baryton Trios (otherwise
known as Divertimentos), his perform-
ance does not guarantee a favorable re-
ception by the native Austrian. Further-
more, mastery of technical parameters,
such as pronunciation or bowing tech-
niques, may or may not lead to a spirited
performance, a performance that cap-
tures the zeirgeist of a given era. In fact,
while the repertoire and technical prow-
ess of American ensembles and perform-
ers at the professional and college levels
are ever-increasing, one can observe, not
without some degree of controversy, that
truly moving performances are far and
wide between, thatliving composers with
a wide following present a contradiction
in terms, and that, generally speaking,
classical music is fighting an uphill battle
with regard to audience expansion and

education. We live in a society in which
a single football game will generate more
viewers than an entire performance sea-
son of one of America's top ten orches-
tras. We live in a society that performs,
almost exclusively and for the first time
inhistory, music of dead composers. And
all the information in the world will not
change this sad reality.

Like Dostoyevsky's “stick with two
ends,” the information age is an age of
possibility and an age of diminishing
returns in matters that concern the inner
life. We have the world at our fingertips,
but we seem to lack the mental and spiri-
tual resources to produce musical genius
or profound experience. Not surprisingly,
the response of Orthodox Christians in
America to the challenges of this century
has been both positive and negative; for
instance, wimess the steady annual in-
crease of conversions to Orthodoxy, and
at the same time, the steady annual de-
crease of church-going Orthodox Chris-
tians. Looking at music in the Orthodox
Church as a microcosm of this larger
context, we can begin to sketch some
realistic observations about its current
state of alfairs. To begin with, we have a
strikingly low number of professional
musicians working for the Orthodox
Church; by professional we mean sing-
ers, composers, and conductors with a
higher education, i.e., with a Bachelor or
Master or Doctoral degree in music, and
who choose to make a career of their
training, to support their families by their
work as musicians; and, of these, a stag-
geringly low percentage actually work
full-time for the Church, i.e., are able to
feed themselves from one main source of
income as Orthodox musicians. Full-time
choir directing positions and seminary
teaching positions in America can be
counted on two hands, and the market for
fully trained choir directors 15 gradually
shrinking. It stands to reason that profes-
sional Orthodox choirs in America arc
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virtually non-existent. Also non-gxistent
are professional music schools with the
specific objective of training Orthodox
musicians, be they composers, historians
or musicologists, conductors, singers, or
music librarians. This is not the case
when we look o existing models, par-
ticularly to the ong¢ in Pre-Bolshevik
Russia; there, urban churches employed
professional musicians almost exclu-
sively, and professional choir schools
existed at the diocesan level, to say noth-
ing of the high level of training offered by
the major seminanes and central ity choir
schools. Furthermore, we have just be-
gun to publish the work of our active
talents; see such commendable publica-
tions as Studies in Eastern Chant, ed-
ited by Milos Velimirovic and published
by St. Vladimir's Seminary Press, or the
two volumes of Orthodox Church Mu-
sic, also published by St. Viadimir's
Seminary Press (the first volume pub-
lished in 1983, the second in 1985, and
then nothing for seven years!). Finally,
Orthodox composers or, for that matter,
non-Orthodox composers, who compose
music exclusively for the Orthodox
Church can be counted on one hand; the
volume of music written and/or published
in two hundred years of Orthodoxy in
America is unbelievably low; and most
of what has been written, either by pro-
fessional composers or music lovers, is,
in fact, arrangement or setting into Eng-
lish of pre-existent chants or composi-
tions. Where are those legendary monks,
professional musicians to the core, who
composed chant while worshipping? We
100, like our classical music brethren, and
for the first time in history, primarily sing
music of dead composers. We have the
world at our fingertips, all the physical
means for production, all the possibilities
for progress; however, our musical life,
about to enter its third century, is aston-
ishingly unproductive. And yet, from
biblical times through one thousand years
of Christianity in Russia, we know for
certain that the role of chanter, singer or
composer was entrusted to individuals
richly endowed with spiritual gifts, to
individuals of the highest professional
calling. We have all the informaton but
we have very little to show for a product.
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To be sure, we stand the risk of over-
simplification without giving full cre-
dence to the many forces at work in the
formation of our spiritual and cultural
identities, be they historic, political, eco-
nomic, demographic, or ethnic. With them
in mind, we will awail a definitive cul-
tural-historical stwudy of our journey to
and through the-Land of Opportunity.
‘This approach is beyond the scope of our
present discussion. And, we should state
for the record that, the condition of Ortho-
dox musical culture in America is cer-
tainly not the responsibility of any one ju-
risdiction, any one institution or any one
person in a position of power. In the
context of our present discussion, Living
Owr Lives In Christ has little to do with
the material forces that shape history, and
that our music, the main form of worship
in the Church, is rooted in our spirituality,
our spiritual condition. Our music and
spiritual gifts can unfold as a treasury of
Orthodox spirituality in light of informa-
tion that comes from a divinely inspired
SOUrCe.

Let us turn, for the moment, to the city
of Corinth where the Holy Apostle Paul
spread the Word of Truth and Salvation,
Located on the Gulf of Corinth in Greece,
the city of Corinth connected east-west
trade routes and, as a capital city of a
Roman Empire province, was the seat of
Roman Consuls, It was famous for its
Isthmian Games and for the Temple of
Aphrodite—the goddess of love and
beauty. Corinthians were a fun-loving
people and, according to Bishop Theo-
phan the Recluse: “..representative of
Greek superficiality, frivolity, and sen-
sual pleasures.” Corinth was a city of
commerce and attracted a multitude of
people from many different countries,
including a fair number of Jews, particu-
larly those Jews who were exiled from
Rome by Claudius. It was democratic in
aura and fostered a number of religious
groups. 5t. Paul began teaching at the
local synagogue, but was met with strong
resistance and decided o tun to the
Gentiles. The new Church which he
founded multiplied rapidly and consisted
mainly of heathens with a fair amount of
converted Jews and a small number of
intellectuals and individuals from the
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noble and wealthy classes. Such were the
external characteristics of this city and its
dwellers. Bishop Theophan states: “The
body of the Church was healthy and dis-
tinguished itself by all the gifis with which

the Lord deigned to bless the faithful.”
Can we find any parallels between the
Greek city of Corinth and our great coun-
try of America? Perhaps. Is not our coun-
try noted for its games: professional sports
for every season of the year and in aston-
ishing volume; television game shows
almost round the clock; a selection of
games at Toys ‘R" Us that could bring
even a spoiled child into mild shock
(consider the rather overt implication of
this franchise’s name: toys are us, we are
the people of toys and games). Are not
love and beauty, in their idealized and
perverted forms, the central themes of
nearly every media product within
America’s entertainment industry? Is not
America primarily cosmopolitan in char-
acter? Is it not the world's “melting pot’
with people of all nationalities and
classes? Is it not the country which fos-
tered the religiously persecuted people of
Europe? Is it not the world's port of
commerce, the place where all countries
of the world seek 1o do business? Does
not our inclination towards instant grati-
fication and constant pleasure resonate
with Bishop Theophan’ s characterization
of Corinth as a city of “superficiality,
frivolity and pleasure?” Finally, is not
our country a hallmark of religious cults?
There is not a single city in the world
which can match the sheer variety of
religious institutions that any major
American city presents. We have our
mosques of every possible arabic thread;
we have our synagogues, orthodox, and
reformed; we have our fundamentalists
from the Crystal Cathedral in Hollywood
o the line of defrocked evangelists in
every state of the union and on every
urban and rural television cable; we have
our protestants (more than Luther and
Calvin could possibly dream of); we have
our Eastern religions and cults; we have
the Roman Catholic Church; and we have,
last in number but not least in signifi-
cance, the Orthodox Church, But, as we
well know, Orthodoxy in America is not
Continued on the next page.
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a monolithic structure; we have a rich
palate of ethnic components {rom Egypt
to Byelorussia. And yes, al imes (o our
greal embarrassment, we even have a se-
lecuon of jurisdicuons within each of the
cthnic components of Christ's Holy,
Catholic, and Apostolic Church! In a
different time, in a different place, and on
a different scale, the city of Corinth is in
full bloom! It is here and now that St
Paul's First Epistle to the Corinthians
reads with great urgency and hope: “so
also you, since you are zealous of spiri-
tual gifis, seek to abound for the edifica-
tion of the church” (14:12); “Letall things
be done for edification” (14:26); “But let
all things be done properly and in an
orderly manner” (14:40).

We know that in the years immedi-
ately after the descent of the Holy Spirit
on the Apostles, spiritual gifts abounded;
the gifts of prophecy, teaching, healing,
intercession or consolation, muling or
administering, interpreting, and the gift
of tongues were not only common, but
widespread. We know further that
Cornnthians were especially gifted with
tongues; their worship services were most
likely saturated with the use of wngues,
and the ordering and restrainment of this
curious gift was, apparently, of primary
importance o St. Paul and the well-being
of the early believers.

‘The exact nature and sound of tongues
is uncertain. We know that the person
who was ‘longuing” was inspired by the
Holy Spirit, but we do not know whether
he was using a combination of sounds
and words from existing languages, or as
Blessed Theodore conjectures, whether
these were expressions of “certain men-
tal languages, with which angels sing
praises and hymns to God,” or, a convine-
ing argument which Skaballanovich of-
fers in his Tolkoviy Tipikon, whether
the “tonguing’ person was, in fact, sing-
ing! St. Ireney conjectures that on the
Day of Pentecost the Apostles were
“singing hymns to God in all the lan-
guages.” Now, those of us who are “zeal-
ous of spiritual gifis” and have a penchant
for music may find this characterization
of the gift of tongues particularly mean-
ingful.

Like all good things, like the informa-
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tion age we live in, this gift is another
“stick with two ends.” A giftis a gift and,
if granted, we had best hang on to it, for
as Bishop Theophan stated, we are granted
gifts with which “the Lord deigns to bless
us.” But notice how St. Paul places this
particular gift last amongst all others, It
seems (o carry the great possibility of
direct communication with God and the
greatdanger of introducing chaos; it seems
to be a popular gift but one that is hard o
manage, hard to control. Can you imag-
in¢: a people prone to having a good time,
a frivolous, fun-loving people like the
Corinthians, suddenly endowed with

tongues, and in a context where no serv-

icesas weknow them today existed? Can

you imagine what this music, this sing-

ing, sounded like?! 5t. Paul proceeds 1o

put things in order: “...seek toabound for

the edification of the Church.” Those

gifted with tongues must not sing with-

oul interpreters upon whom he places a

higher significance than on the singers:

“If anyone speaks in a tongue, it should

be by two or at the most three, and each

in turn, and let one interpret; but if there

isno interpreter, lethim keep silent in the

church; and let him speak 1o himself and

o God” (14:27-28). The interpreter’s

role is akin to the teacher’ s, he makes the

Word understandable and meaningful 1o

the rest of the faithful. St. Basil the Great

writes: “The Holy Spirit knows that it is

difficult to lead the human race to virtue,

that because of our tendencies wwards

pleasures we are negligent about the

proper path. What does he create? To

instruction he adds the pleasaniness of
melody, sothat together with the delight-

ful and sweet 1o the ear, we would re-

ceive, inanunmistakable way, that which

isuseful in the Word.” Singing is a gift of
the Holy Spirit, but it requires guid-

ance—interpretation in order for it o be

useful to the Church,

Since indeed we “are zealous of spiri-
tual gifts,” we must seck those gilts with
which the Church is edified (or directed,
guided, instructed, enlightened and up-
lifted). Singing by itself, without guid-
ance and interpretation, cannol accom-
plish this goal. 51 John Chrysostom says:
“See, St. Paul's perpetoal goal, how he
constantly and in regard 1o everything
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has one thing in mind—the needs of the
many, benefit to the Church, establishing
this as a kind of rule? And he didn’t say:
seek, so that you would receive gifls, bul:
seck o abound.” Abound in what? In
giftis? No,—in “the edification of the
Church!™

What kind of music-making or sing-
ing can edify? Not simply the kind that is
“prayerful”; this is a redundancy, as Fr.
Sergei Glagolev reminds us in his won-
derful handbook entitled The Interpre-
tation of Liturgical Music: “In Church,
music is worship. In Church, music prays
and prayers sing.” Let us forever abandon
the ludicrous expressions; “sing prayer-
fully” or “prayerful singing.” Any sound
in a worship service 15 prayer! But in
order for this sound to be useful to the
Church, in order for it to “edify,” it must
interpret the Word, it must be intelligent
Unseen Warfare: “Do not pray with the
word alone, but also with the mind, but
not with the mind alone, but with the
heart also, SO THAT THE MIND
CLEARLY SEES AND UNDER-
STANDS, what is being said by the word,
and let the heart also feel what the mind is
thinking. ALL THIS IN TOTALITY IS
REAL PRAYER." A complex set of ¢ri-
teria! Yetthis responsibility is notamatter
of choice. St. Paul says outright, “If there
is no interpreter, let him (the person with
tongue) keep silent in the Church... Letall
things be for edification,” and FOR
EDIFICATION ONLY!

You may have already asked the
question: “Well, if the persons with
tongues are the singers, who are the inter-
preters?” To be sure, they are choir direc-
tors and chanters. But, let me remind you:
“Let all things be for edification!” When
asingerorachoirsing intelligently, when
they truly interpret the Word, the disting-
tion between leader and follower fades, it
becomes meaningless: singers, choir di-
rectors and chanters alike, all become
interpreters. However, when in our work
we sense that we have reached a natural
ceiling or if we feel that we are inade-
quately interpreting the Word, that we are
singing in incomprehensible tongues, we
remember St. Paul’s instruction and
STOP! We hire a professional whose gift
of interpretation has been properly trained
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and can multiply our individual gifis in
the edification of the Church (this is as
natural as going 10 a dentist to get your
tooth pulled instead of asking your friend,
a plumber, to give it a yank). In this
context, I would like 1o pick up on an-
other point which Fr. Sergei Glagolev
initiates in his article called the Sound of
Sacred Music, Like the word “profes-
sional,” the word “artistic” triggers a flash-
ing red light for many of us. Fr. Sergei
states: “The sound of sacred music is
meant 1o be beautiful.” Artistry is always
concerned with beauty and itis the trained
professional with an artistic sensibility
who has the best chance of enacting this
beauty. But what kind of beauty are we
speaking of? In the book about Fr. Paul
Florensky, Fr. Paul gives us a clue: “Ec-
clesiasticity (churchness;  rserkovs-
nost ) —this is the new life in the spiril.
The criterion for correctness in this life is
beauty. There is a special spiritual beauty
and it eludes logical formulas; there is
one true path to determining what is
Orthodox and what is not. The connois-
seurs of this beauty are the spiritual Fa-
thers (srarisi), masters of the “art of all
arts,” as the Holy Fathers referred to as-
ceticism.” Father Paul equates beauly
with Orthodoxy and connects artistry (o
asceticism. Did not the spiritual beauty of
early Christians give rise (o the splendor
and majestic beauty of the Divine Serv-
ices in Constantinople that so moved St
Vladimir's ambassadors? Is it possible
that the inner beauty of early Christians
warranted an abundance of spiritual gifis?
We must realign our aesthetic sensibili-
tics with the virtuosic standards for inner
beauty that our early Fathers possessed.
“Let all things be for edification,” profes-
sional artists of sound included!

If the responsibility placed upon the
church musician is heavy, it is also fair;
fair because we are assured that our gifts
are those with which “the Lord deigned to
bless us,” fair because St. Paul givesus a
whole set of clear instructions on what to
do with them—how to use them, and fair
because he does not discourage the use of
any gift, even the one that appears laston
his list: “...do not forbid to speak in
tongues™ (14:39); on the contrary, he ells
us Lo aspire 1o improve the gift we already
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have: “..brethren, desire eamnestly to
prophesy™ (14:39). Yes, there is a hierar-
chy but there is also the potential for
upward mobility; we are not stuck at one
level, we're encouraged o move up the
ladder of gifis, but the key to this is the
word “desire”; we must desire the change!

St. Paul closes the entire trilogy
(Chapters 12-14) with the words: “Butlet
all things be done properly and in an
orderly manner.” This 15 not an abstract
or vague imperative, The propriety of
action is rooted in order, in the hierarchy
which he provided with crystal clarity.
Without the order, we cannot edify the
Church; we are stuck listening to each
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gifted people are ousted or pushed out of
office. Next, we must desire change,
We're getting better at this but we sull
tend to resist new repertoire, even when
we know it's good and right for the
Church, What's wrong with going down-
stairs and trying a little antiphonal sing-
ing? Why not try singing the Anaphorain
UnisOn ON 0Ccasion, or better yet, congre-
gationally? Etc., etc. Next, we must con-
tinue to be as exacting as possible when it
comes toaproperunderstanding and utili-
zation of terminology: sacred music is
not divine or liturgical singing and vice
versa, and concert music on a sacred text
is not a bad thing, but it should be prop-
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Singers should be critical of themselves
and honest to themselves about their own
capabilities and limitations.

L St S

G s
other's incomprehensible sounds and
opting for an opportunity to be heard
*s0lo," but to noavail to the Church and to
the faithful in it

In an attempt to enliven our musical
life in the Church and in light of the
strong messages of St Paul, we must
attempt to accept some basic notions, We
must, to be sure, cherish each other’s
gifts, for these are not our gifis, but the
gifts of the Holy Spirit, and when we
negale a gift we sin against the Holy
Spirit; however, we must also be honest
in our assessment of our own gifts and in
our recognition of the gifts of others.
Singers should be critical of themselves
and honest to themselves about their own
capabilities and limitations. How is my
hearing? Do I have a vibrato or a flatness
problem? Would it be better for the edifi-
cation of the Church to move o another
voice section? Etc., etc. And musicians
should be hired not for their con-artistry
but for their actual abilities and qualifica-
tions, for their potential o edify the
Church; how often, in our own settings,
we tolerate blatant incompetency on the
part of the choir director, while truly
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erly identified for proper usage. This has
been repeatedly clarified by such know-
ing and trustworthy men as John Gard-
ner, Vladimir Morosan, and Fr. Sergei
Glagolev. Why do we still persist singing
concert music in church? Why are the
most poignant moments of our Divine
Services repeatedly extracted for concert
rendition? (We can help our recently lib-
eraled Russian brothers and sisters better
understand this point.) And finally, we
should continue to explore the fullest
range of activities at the diocesan level, in
additon to all that is being done at the
central-national level. This is the level at
which the actual “stuff” of our musical
culture is lived, where children can coa-
lesce to sing in massive choirs, where
parish choir directors can receive person-
alized coaching and be familiarized with
new repertoire, where church singers can
be musically and vocally educated. Con-
sider the phenomenal boost Bishop
Arseniy of Novgorod provided to church
music in his diocese and throughout
Russia with the publication of the famous
Chanter’s Companion (Sputnik Psa-

Continued on the next page.
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The [ollowing story 15 wrillen as a
prelude 1w the Januwary Right-to-Life
March and as an encouragement Lo per-
ents Lo senously study not only what 1s
happening 1o the children, but o seck
wiays of stemmang the tide of moral and
spiritual disintegratuon about us and o
work diligently for the protecuon of our
grealest resource, our youth, so that they
grow strong in Christ’s Kingdom.

Matushka Isabel Anderson

BOMBARDED!

The Adams [amily warmly cheered
Mom as she brought the dessert to the
table—her special super lime meringue
pie! Ewven little three-year-old Lisa
clapped her chubby hands, copying her
dad, brother, and sister. With the meal
fimshed, Mr. Adams was about 1o begin
the family s evening prayers when eight-
year-old Judy piped up.

“What's an abortion, Mommy?

The question was unexpecied, 1o say
the least. Mother quackly put down her
coffee cup and asked, "What do you
mean, Judy™

“Well, Diana came 1o school wday
and said her mother had an abortion. Is it
a sickness, like pneumonia™”

Dad entered the conversation. “No,
honey, it's not a sickness. It's..." Dad
sought for a simple explanation, “...more
like an operation...”

“Oh, you mean ke when | had my
tonsil operation?”

“MNotquite like that, dear,” said Mother.
“This has to do with a lady who is going
o have a baby—you remember when
litde Lisa was growing inside me?"

“Oh yeah...that was exciting when
Lisa was born. It sure was great to see her
in the hospital...But you didn't call that
an abortion.” Judy was determined to get
an answer to her question.

Dad tried to start again. “An abortion
is when a lady doesn't want to have the
baby and...”

“Soyoukillitbefore it’s born! " blurted

out Jim, the teenage Adams son who had
been siting uncomfortably guiet during
this unexpected conversation. With that
outhurst, he shoved his chair away from
the table and bounded up the stairs to his
TCHMTL.

Poor Judy couldn’t make head nor tail
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Bishop Herman congratulates Governor Robert Casey
for his pro-life work.

out of his words or actions. “What does
Jim mean? Is that what an abortion really
is—Xkilling a baby when you don’t want
it—before iU's bom™

Daddy quietly replied, “Yes, Judy,
that's what it 15.”

“Oh...but why?”

“Honey, people give many reasons..."”

Judy interrupted, “But God says we
shouldn't kill..."”

“No, Judy, God doesn’t like this atall.
I'm sure His heart is saddened by this
awful action...”

..............

.......

Judy thought for a moment, then
walked over to little Lisa's chair and gave
her a hug.

“I'm sure glad you didn’t have an
abortion, Mommie!™

- [ ] -

Dad had just settled
himself in his favorite
chair with his book when
Tim came quietly intothe
living room.

“May I talk with you,
Dad—privately?”

“Sure, son, Want to
do it here or shall we go
up to your room?"

“Let’s go up there. 1
don't want that inquisi-
tive Judy bursting in."

“Okay, let's go,”
smiled Dad, putting his
arm on Jim's shoulder.

After seating himself
somewhat self-con-
sciously on the edge of
his bed, Jim stared.
“Dad, I sorta’ don't
know how to begin..."”

“What's bothering
you, son? Trouble in
school—at soccer—or
church?" queried Dad
soberly. Jim was always
an easy-going person
and usually had no sen-
ous problems to discuss,

“Well, it's this health class in school.
This year it's boys and girls together and
this new guy is teaching us. He started out
with how to take care of our bodies—the
stuff about good food, exercise, [resh
air...you know. But now he's talking about
our bodies maturing and how we are
becoming...” Jim paused.

“Yes?" Dad replied, alert and fearing
the worsL.

“..becoming sexually active. He

Continued on the naxt page.
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March For Life
Continued from page 61.

showed us all sorts of stupid movies.
Dad—what he's saying isn't anything
like what you and Mom and Father Tim
have told us about our bodies and how o
use them..."

“Son, I'm so sorry to hear all this. Of
course I'm sure it’s not what we've tried
to teach you—or what God wants...”

“What really burms me up, Dad, is that
we can’t say anything against this gar-
bage. One girl—that new pretty one who
just started 1o come o our church—tried.
He made such a fool of her that she left the
classroom in tears. What can [ do, Dad?
They say we have to take the class to
graduate.”

The house was finally quiet and the
Adams were alone in their room when
Mrs. Adams said, “We had a letter from
Fran today, Tom.”

“We did? Why didn't you read it at
the table, as we usually do?”

“Well, after Judy's outburst, [ wasn’t
ready to add Fran's latest tales aboul
college to our evening's agenda.” (Fran
was the family's college freshman daugh-
ter).
“Great!” sighed Dad rvefully. “What
‘good news’ does she have to share?”

“Oh, it seems she can't handle life in
the coed dorm  she’s be¢n put in. Says
studying is the last thing the kids want to
do, and the lifestyle of some of those near
her is just the opposite to her Christian
upbringing. She says she’s moving out—

or coming home!"

“Oh, no!" moaned Dad. “What is in
store for our young people? Aren't there
any Christian values being taught or prac-
ticed anywhere? Tonight [ feel bom-
barded! First Judy's question, then Jim's
complaint, and now Fran's announce-
ment! What are we to do?”

Mrs. Adams quickly agreed. “1 feel so
helpless!™

Sitting quietly for a while, thinking
deeply of what the future held for them
and their children, the Adamses talked
lomg of their responsibilities and abili-
ties—of what they must do and could do,

Mr. Adams finally concluded,
“Tonight's attack has convinced me of
one thing, at least. We ARE going to
Washington next month to take partin the
Right to Life March, At least we can
show how we feel about abortion!™

“Yes, | surely agree. Then too, we
could respond to Father Tim's invitation
to explore the possibility of us parents or-
ganizing a school to teach our children in
an Orthodox manner, God must be wait-
ing for us parents to act!”

READ FROM YOUR BIBLE - 1
Corinthians ©:9-20; Romans 12:1-2;
Matthew 5:14, 29-30.

THEME VERSE - Do you not know
that your body is a temple of the Holy
Spirit within you, which you have from
God? I Coninthians 6:19.

SOMETHING TO THINK ABOUT
AND TALK OVER WITH YOUR

Fall Gathering Of Matushki

Continued from page 10.

from the others as Christian sisters.

Together with His Grace, Bishop
Herman, and the seminarians, the ladies
enjoyed a delicious wrkey dinner in the
seminary dining room. Father Andrew
Mayba and his trusty kitchen crew saw
that all were well cared for; everyone also
enjoyed the desserts brought by some of
the matushki.

Refreshed, the women gathered again
for more discussions. Now joined by
Bishop Herman, they listened carefully
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to his wise counsel and also his thoughts
on the Church's upcoming celebration of
the two hundred years of Orthodoxy in
America. Graciously answering their
questions and thoughtfully responding to
their concerns, His Grace finally had to
leave in order to serve the Vigil at the
Monastery Church.
Allwosoonthe day’s end had arrived,
but not before it was agreed that such
opportunities for sharing would be of-
fered on a regular basis. February 6, 1993,

FAMILY - What is life? What value is it
to me? How does God view our lives?

Who are we? To whom do we be-
long?

What are our responsibilities for our
bodies?

What does God teach us about our
bodies?

To what use are we to put them?

PRAYER - Oh Lord our God—help
me 1o be s0 thankful for the gift of my
body and my life that [ will always seek 1o
live every day in a manner which will
bring honor to Thee. Amen.

Matushka Isabel Anderson
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Plan To Attend
The March For Life
In Washington, D.C.

On Friday,
January 22, 1993

e

You are urged to participate in the
MARCH FOR LIFE. If you are un-
able 1o do so, then pray for its suc-
cess. YOUR SUPPORT IS
NEEDED AND APPRECIATED.

+ Bishop HERMAN
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was set as the target ume for the next
meeting. What better evaluation of any-
thing is there than to know that it is to be
repeated!

The matushki left the Monastery/
Seminary grounds—some following
vespers, others before, depending on
travel ime—with the positive feeling, “It
was good to have been here. Thank God
for this blessing! See you in February!”

Matushka Isabel Anderson
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“Orthodoxy - How To Pass It On”

Wilkes-Barre Deanery Church School
Workshop

All Saints Church, Olyphant -
September 19, 1992

September, 1992, found the Wilkes-
Barre Deanery opening its educational
activities with a well-attended workshop
for clergy and church school personnel.
Hosted by the church school staff of All
Saints parish in Olyphant, and enjoying
the use of the parish youth building, the
participants in the day's program appre-
ciated how well their needs were met, Fr,
and Matushka Vinyard were the gracious
hosts. After the welcoming coffee and
donuts, Fr. Claude led the group in a
beautiful thanksgiving prayer service. The
group gathered included ten priests, and
twenty-seven church school personnel
and seminarians; eleven parishes were
represented. St Tikhon's booksiore had
senl materials to sell.

Matushka Isabel Anderson, DRE
chairperson for the Diocese, introduced
the day by speaking of the chosen theme
“Orthodoxy - How To Pass [t On.” Quot-
ing from several of the Church fathers,
she stressed the need for parents to assume
the God-given responsibilities to raise
up their children in the Orthodox
Christian faith, so that they will have
something to pass on to their children.
The Fathers do not look at this as an
insignificant task. 5. Tikhon of Zadonsk,
the great teacher and preacher—called
the Russian Chrysostom—said in his book
“Journey to Heaven™ (p. 120), “...we sigh
with pain to see that many children are
corrupled in their youth; this happens to
them because of the carelessness of their
parents.

“Many parents teach their children
the arts that serve the temporal life and
spend no small sum on it, but they neglect
the Christian teaching and are remiss in
teaching their children to live as Chris-
tians. Such parents beget their children
unto the temporal life, but close the door
o the eternal.

“St. John Chrysostom, in considering
the misfortune of both parents that ne-
glect the good upbringing of their chil-
dren and of the children not well brought
up, says this: ‘Parents that neglect to
bring up their children as Christians are
most heinous murderers of children,™

FFather Stephen Karaffa of Nanticoke,
continuing with the day’s focus, spoke
fromapriest’s perspective. Hechallenged
the clergy and laity alike to build within
their church community loving relation-
ships, especially with the youth, so that
they will want to grow in their faith and
keep it strong in order to pass it on!

Martha Malinchok of Frackville, a
nursing educator, demonstrated some of
the dynamics that take place in leaming.
Interspersed with peppy activities which
involved everyone, her well-prepared
materials encouraged those present to
sharpen their tools and increase their skills
s0 that their church school activities will
motivate students of all ages—and bear
fruit.

The moming concluded with Ma-
tushka Anderson sharing items from the
“DRE Trunk"—a collection of educa-
tonal materials available from several
Orthodox sources. The two key items she
emphasized were the new publications:
(1) “A Way of Life” by Ann Marie Gidus
Mercera, aprogram for incorporating into
the family life the Life of the Church.
Though primarily for pre-schoolers, the
wealth of material it contains makes it an
invaluable resource for families with
children of all ages, as well as a tremen-
dous program for a church school cur-
riculum; and (2) “Mini Lessons” by
Matushka Theodora Ressetar, a thought-
ful *add-on’ to a pre-school, kindergarten
program which follows the Church cal-
endar. Both these publications are avail-
able through Orthodox Publications
Center, Wayne, NJ. Participants valued
the *hands on’ opportunity of looking at
materials, to discemn the usefulness for
their particular sitwations, Each parish
represented was given a sample crafi—a

teaching tree which could be utilized at
Pascha, Christmas, or whatever season
the teacher chose—carefully prepared by
Matushka Borich and Mrs. Bench of St.
Mary’s parish, Coaldale.

The tasty and generous luncheon,
prepared and served by All Saints parish-
ioners, was thoroughly enjoyed by every-
one.

As all the DRE workshops seem to
do—this one ran out of time before ac-
tivities and ideas were exhausted. The
afternoon was crammed with four mini-
workshops, touching varied facets of
religious edocation. David Brzuchalski,
All Saints choirmaster, gave a delightful
overview of music for children, advocat-
ing the early involvement of the children
inthe rich musical tradition of our Church.
He demonstrated by getting the group to
learn a new “Holy God"—showing how
easy itis to include music in the life of the
church school and the home. “Orthodox
Hymns for Children,” prepared by Vladi-
mir Morosan, was shown o be a vital tool
in this area.

Vicki Kapral of the Cathedral in
Wilkes-Barre, shared ideas for the young-
est church school members (a picture
tree!), and Elizabeth Bonczarof Olyphant
spoke of her recently becoming involved
with the young set too, and of the reward-
ing experiences in store for any who
would work with these little ones.

Sergei Kapral, also from Wilkes-Barre
Cathedral, shared several skits which he
has written and used with teens as teach-
ing tools. Having enjoyed unusual suc-
cess with this technique, he strongly
advocated that everyone give skils a try!

Thoughtfully, Fr. Vinyard had ar-
ranged his Vespers service for 3:00, to
conclude the day. How fitting it was to
end such aspirited eventin grateful prayer
to God for opportunities and challenges
before vs, to do all we can to be about
Grod's business and pass on our Orthodox
faith!

Matushka Isabel Anderson
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Mt 3:1-11
Mark 1:1.8
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Luke 3.1.18
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John 12934
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Mal 41-11
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Mark 542101
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Mark 101116
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Mark 10:23.32
Luke 15:10-15
Luke 18:35-43
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Mark 11-11.23
Mark 1123.26
Mark 112732
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Luke 19.1.10

Mark 121317
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Luke 15:11.32

Mark 11:1.11
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Luke 23 2.34,44.56
Zechanah 81923
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Mam E:14.21

MARCH

Ganesig 1:1-13
Genssia 114.23
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4 Helb 9.11-14

5  Genesh 27141
6 Geness 11198
1. Genesis 43°96.31, 45116
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Peowerba 1,1.20
Prowearbs 1:20-23
Frowvarka 2:1.22
Peowerka 3118
Provoerts 3 15-34
Mark 22335

John 1:43.51
Proverts 334422
Proverbs 5:1-15
Proverts 51583
Prowerts 6:3-20
Proverts 8:20-T1
Mark 13544

Mark 2.1-12
Proverta 8 1-21
Froverts 8:32.5.11
Proverds 3 12.18
Proverka 10:1-22
Proverda 10.21-11:12
Mark 21417

Mark B.34-501
Proverda 11:19-128
Proverts 12.8.22
Proverbs 12:23-139
Lika 1:24.38 (Annunciation)
Proverbs 141526
Mark 7.31.37

ek 59731
Proverdhs 14.27-15.4
Proverhs 15:7-19
Proverbs 1520169

Proverks 18171717
Proverta 17 17185
Mark B.27-21

Mark 103245
Proverds 131€.25
Frowerba 21:3-21
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Proverts 2315245
Freworba 31 811
Prowerba Johs 11:1-45
Jeha 12 118

Job. 11112

Job 1.1%.22

Jnb 21410

Job 38.1.23 4215
Job 42:12-16

Malt 78:1.20

John 1117

Johr 1:18-78

Luke 24:12-35

John 1:35.51

John 3.1-15

John 2 12-22
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John 20018-31

John 2111

John 31821

John 51724

Joha 524.-30

Joha SA0E2
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HOLY RESURRECTION CHURCH
Alden Station
Fr. David & Mal, Sharon Showcryk
Timothy & Nicholas Shewczyk
Jasaph J, Hiznar
Mare Hudock
Mr. & Mrs. Chaster Lubacki
Basil & Molly Pisch
ir. & Mra, James . Schrasedar, 5r.
Mr. & Mrs. James Schraeder, Jr. & Daughlers
Mr. & Mrs. Michaal Kardash
Paul & Manon Stanko
Michae Shenko

HOLY ANNUNCIATION ORTHODOX CHURCH
Barwick
Vary Rev. & Mrs. Andrew Shuga
Larissa & Anla Shuga
David Shuga
Willlam Script
Faul & Marie Laylar
Mr. & Mrs. John Padker & Family
Andraw Liram
Stephen & Glora Kundrat
John Koast
Hairry L. Kuchka
Gaorga & Mary Laytar
Thomas, Diane, & Alsss Macn
Helen & Frank Pelak
Michael C. Petak
Goorgs & Olga Bodis
Mrs. Mary Dendler
Michasl Minjack
Mrs. Mary Parker
Mrs. Helan Veshka
Br. & Mrs. Paul Husak
Mrs, Anme Dalbero
Joan [, Kost
Andrew & Lisa Mihaly & Family
Ann & Irene Sauko
Josaph & Juka Ciganek
Mrs. Helan Skrip
Mr. & Mrs. Roy Ervin & Family
Mrs. Halen Karas
Mary & Alax Berbick
Glenn & Tamara Beckley
Irana & Chardas Andrews
Mrs. Alice Sacco
Mrs. Helen Umphred
Kir, & Mrs, Andrew Mihaly, Sr.
Lizsa Husak
Mrs. Anna Shanno

ST. HICHOLAS AUSSIAN ORTHODOX CHURCH
Bathlaham
51. Micholas Altar Society
Dorothy Stafinlak, Pres.
Lahigh Vallay “0" club
Chapter #166
Sandi Keysock, Pres.
5t. Hicholas Church Cholr
Mick Lezinsky, Director
Father Eugena & Malushika Fran Vansuch
A Friand
Mr. & Mrs, Gary Angstadt & Son
Rose Ann Bachick
Charles Beachan
Mr. & Mrz, Stephen Belzner
Mr. & Mrs. David Banch & Family
Mr. & Mrs. Peler Billle
Miss Anna Billie
Mr. & Mrs. Girand Bobal & Family
Steve Boriniak
Vera Bortnlak

Bill & Anne Boyko
Mir. & Mrs. Barnard Brandslelier
Hedvic Chalkowsky
Mr. & Mrs. V.B. Choman
Mir. & Mrs. Peler J. Chromiak
Dennks & Lynn Chrush & Alyssa
Rodnoy Cook & Family
Andraw, Kamen, & Ben Cutilc
Mr. & Mrs. Slelan Danczenko
Mrs. Beatrice Deak
Damian Drashssr
Mr. & Mrs. Andrew Faruch & Family
Ted & Befty Fedora
Paity Falix
Mrs. Rosalia Felix
Mr. & Mrs. John Frimenko, Jr,
Mr. Willlam Grason
Mr, & Mrs, Walter Grigoruk
Bty Hahalis
Andrew Hasenacr
Charles Hasenecz
Elizabiih Hasansor
Doctors Julias & Anna Harz
Mr. & Mrs. John Holobyak
Leo & Mary Howel & Family
Mick & Sharke Hromisk
Mary Hudak
Peter Jutdnski
Sarah Jubinski
Danlel Jubinski
George & Rose Mary Jubinsky
Mrs. Alaxander Karel
Mrs. Mary Kasandear
Mr. & Mrs. Eric Kasarndar
Jaftray J. Kasandar, DM.D.
Mr. & Mrs. Samuel Kasick
Alty. & Mra, Samisel Kasick
Jim, Nadia Kelly & Famiky
M. & Mrs. Peler Kerelz
Bill & Sandi Keysock
‘Wera Kiak
Esthar Kiacheal
Gary Klechel
Don & Fred Kmita
Paler & Nancy Kohudic
Sollar & Jo Ann Konsavilch
Mr. & Mrs. Donald Komelski
John Koratsid
Mary HKoralski
Stephanke Koretsk
Mr. & Mrs. Timolhy Kovalenko & Famity
Rober Kriebel & Family
Michaid R. Kuchka
Mrs. Mary Hushnar
Faula Lehulsky
Mick & Judy
Kyra, Matihaw, & Pater Lazinsky
Diga Logechnik
M. & Mrs. Jelirey Lovell
Peter & Mary Madensky

Mary McHay
Mr. & Mrs. Randall Marsh & Familty
Eugenia Meilingar
Mr. & Mrs, Peter Metz & Family
Mrs. Maria Mihailol
brs. Halen Maohr
Jack & Barbara Monanek
BAr. & Mrs. Andraw Mudri
Mrs. Theresa Nalepa
Mick Hayko
Mick's Brothor
Bill, Susan, & Elizabath Meilson
Robed & Ellen Movatnack & Daughters
Diavid & Susan O'Shura & Sons

CHRIST & BORN |

Mrs. Halen Perow
Mary Palrovich
Mrs. Anna Prohidnay
Mr. & Mrs, Waller Pummier & Family
Pauline Radchuck
Dir. Gragory & Rosalis Radio & Family
Matushika Margarel Resselar
Laura Rilay
Gordon, Valerie Roberts & Sons
Mr. & Mrs. Micholas Roman
Alexandar & Gregory Floman
Valerie Ristvoy
Mr. Michaal Rosko
Gary & Madla Saba
Mancy A, Sabol
Jiohin Sakharuk
Mr. & Mrs. Michasl Sawanynski
Mr. & Mrs. Robert Sawarynsk
Mr. & Mrs. Jamas Sallar & Family
Mr. & Mrs. Josaph Sanick, Jr.
Mary Siigs
John & Helen Skibo
Kir, & Mrs, Michasl Slivka & Sons
John Smakuls
Fierence Smakula
Laura Smakula
Mr. & Mrs. Gary Solan & Family
Mr. & Mrs. Michaal Slalinlak & Family
Miss Michelle Stafindak
Mr. & Mrs. Edward Stellafo & Family
Bords & Vera Stolanchel
Belinda & Maria Stolanchell
ulia Strahil
Anastasia Symonovich
Mr. & Mrs. Staphan Symonovich
Russall & Ola Tatsko
‘Wash & Halan Telepchak
Darmian, Basil, & Jason Vansuch
Martha Wagner
Louise Walker
Catharine Witk
Mary Zakocs
Mary Zenkol
Rosemary Zlegeniuss

HOLY TRINITY ORTHODOX CHURCH
Catasauqua
Fr. Gregory & Matushka Cindy Horlon
Talina, Maximus, Sebastlan Horlon
Michael & Vincenline Brusko
Joseph & Mary Horoschak
Charles & Helen Gaslon
Tonya & Michael Gasion
Dr. 5.4, & Fay Salivonchik
Robad & Hebacca Romanchik
Samuel & Canol Baron
Steve Baron, JJr,
Mary Grason
Sue Greltzer
Frad & Sophie Long
Yeman Teaman
Mary Zhur
Ciga Salvenchik
Mary Zemchak
Mary Muha
John & Mary Yuhas
John & Sandy Millar
Chria & Mary Ann Rowe
Kalhearing Rowe
Peler & Laural Kandianis
Sleve Kandianis
Louis & Belty Hil
Eva Fox
Roberl & Charyl Sleck
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Vivoet & Niolya Fugazzotio
Lucy Wasco
Mr. & Mrs. Frank Momrock
Thomas Godd
Max & Mary Yurconic
Susan Trope
Dorathy Smickiey
Helan Suda
Mildrad Bowski
indraw & Patricia Brusko
Edward & Pauline Bachert
Michael Herz
John & Pal Wasko
mm. J‘ {Awﬂw]
z"d_! Hﬂmm Bﬂﬂ
Richard & Jean Garrison
hard & Mary Baker
Susan Crassman

Kathy Baker

ST. MARY'S ORTHODOX s
Coaldale I
Father Paul & Malushka Borick
Mr. & Mrs. John Bench & Family
Anastasia Bench
Helen Berezniak
Harry Bialis
Max & Anna Bubamiak
Halen & Donakd Bults
Mary Bybel
Stephanie S. Chmel
Dr. & Mrs. Richard Chwastial
Richard & Nicole
Mary & Edward
Millia & Mick Danchak
| m
Miss Irene Drozdak
Mr. & Mrs. Michaal Drozdak
liam & Holbon Evetushick
Fosa Harkins
Diga Hebda
Catherine Hedes
Anna P. Horaschak
Mary Jepko
Joa & Olga Kash
"hﬂﬂﬁmm
John King
Mr. & Mrs. John Lamprr
Helen & Andrew Lanzilotia
|' Michael Lorchak

lak

Mary & Frank Lutash
Ben & Olga Macalush
Marie ha
Pauline Maholick
Ann Malindak
Paul & Kay Maliniak
Fallh Crsulak
Helen Philapovich
Palrina Poko
Andraw Radash
Harry Redash
Nancy Ruggerio
Paul & Helen Shoars
Sidoriak
Daniel & Aca Skripnek
Anna Slania
Mariha & S| Stafinlak
AnnaTatushiko
Mr. & Mrs. Michael Talushko

CLORIFY HIM!

Harry Wyshasiy, Jr.
Mary Zemanick

Michael Zemonick

ST. MICHOLAS ORTHODOX

Costesvilla
vﬂr’ﬁ“. mﬁ.l.%
Sam Babich
Goaorge Babich
Hﬂmw
Ao Griskavich
Joelle Ermolovich Grieco
MNanala Hara
Vera Hatcher
Steve Mundry
Jaan Papal
Mina Palmo
mm
Pater & Goorgefie Sarosi
Alex Shireit|
Bill & Lydia Swoyer
WGMTM
Maria Toth
Daria & Paula Voytilla
Ann Wison
Hﬂw

ST. ANDREW ORTHODOX CHURCH
Dallas
Mm.wm
Megan Mosier
Mamgare! Yankoski
Florenca M. Brin
Mrs, Roben T. Ahodes

Mg, William Ostrum

Edwardsville HUFICH
Rery. Ff. Emm

Malushka Laryssa Hutnyan
Malakia Elizabeth Huiryan

William Talpash, Jr.
Julla Capp
Sandra Wilkams
LM“H'H“
Mr. & Mrs. John Morgan
Mr. & Mrs. Joseph Wozniak
Eva Balash
Ann Lutakchik
Luciile Dragan
Mr. & Mrs. Pater Souchick
Irene & Bob Husted
Mr, & Mrs, Wiliam Tal
HF.EHMMWT
Marie Talpash

Mrs. Eva Cuttic
Viera Timko
Mr. & Mrs, Peter M
Mikkiann F;le antoss
Martha D. Teno Wanda Wanko Myron & Helen Polanchyck
Oiga Waiss Sylvester Dugan Myron & Helen Po

Holdra
Halen Kopko Chaurid
Anna Bowonko
Julia Roschak
Sam & Mary Stanchak
Anna Dudak
Fussell & Rita Dugan
Joan Puma
Tod Pok
Julia Shar
Tillia Panco
Do Damski
Martha Zuk
Anna Dulko
Eva Kopko
Liz Dutho
Mike Lukalchik
Michaolas Panco
Mall Furman
Tl Warlalla
Margar! Warella
Ann Slavinski
Sophle Mischak
Barbara Toporcer
Diga Stopay
Michaal Kelinchock
Mir. & Mrs. Michasal Rilko
Mr. & Mrs. Ray Ervin
Sleve AHHW Harmandos
Wlﬁmm
Carol & John Shar
Marha Gingo
Helen Zalinski

SE IS OHTHDODOX CHURCH
Dundaif
Josaph W. Shipsky
Calherine Conick
Donald Zablobsky
Mary Allan
Anna Janusz
{In Memony of Mary Mikolaichik)
Mr. & Mrs. Henry Gost
Andrew Chichura
Elaine M. Chichura
Anna M. Chichura
Gregory Congdon
Eugania Congdon
Patricia Zimowsk

HOLY ASCENSION ORTHODOX CHURCH
Frackville
'H".Hﬂl','p‘lml“ w
mm
Mr. & Mrs. Michael Cuttic & Family
Marine Pvi, sl Class Michael Cutlic
Miss Eva Cuttic
Mrs. Oiga Willlams
Mrs. Margaret Kuchta
Mr. & Mrs. Andraw Smarkanic
Paul & Martha Malinchok
John & Nancy Malinchek
Mary Krutz
Anna Jordan
Pater & Mary Harahus
The Hobkywaty Family
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O, Paiil Thomsas

M. & Mira. Johin Samanchick
Dr. Pawl Thomas

Mir. & Mra. Paul J. Thomas

Danvid, Danial, & Gregory Keysock
Michaal Palronko
Mary Burock
Palar Chwastiak
Mamparet & Paul Pelak
Oiga Fainhaur
Mra. Mary Hancher & Daugier
bir, & Mirs, J, Mormash & Family

Mr. & Mrs. John Peliock & Family
Zachary, Nicholas, Gregory, & Christopher Wikson
Serglus Chrush
Mr. & Mrs. Nicholas Tatusko
Michasl Palrick
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Angala Georpias
Mr. & Mrs. Paul Ladginska & Family
Mr. & Mrs, Ronald Hancher, Sr.
Mr. & Mirs, Jamaes Johnson
Mr. & Mrs. George Kamowsky
Mir. & Mrs. George Kiipa
Mir. & Mra, Gary Knolas & Family
Teasia Kuchia
Josaph & Linda Kurtz
Mr. & Mrs. Slephen Macul
Mary Macaval
Mr. & Mrs. Adam Mallick
Mr. & Mra. Michasl Mallick
Sue Mandel
Mr. & Mrs. Roger Miller & Son
Ell & Sonia Mioff

Dr. & Mrs. Joseph Norato & Family
Evelyn Onufer

hdr. & Wirs, John Csuch & Sora
Mr. & Mrs, Stephen Pawiack
ir. & Mirs. Paul Palagrinl
Malushia Prislopsky
Alexandar Ressedar
Cimiltrl Reasadar
Greg & Candl Resselar
Micholas Ressalar
Joa Ruaslan
Auss & Shidey Sass
Johin, Nadzia, John, Natalie, Micholas Schilling
Marie Spasall
Basil & Irone Surmpha
hir. & Mirs, Harry Sysak & Family
Juna Talel!

Matalle & Glenn Treece
Heden Talusko
Jana Volscko
Mr. & Mrs. Ron Wb & Family
iikdred Wolla
Bua Wolla
Halan Y anhons

ST. MICHAEL'S ORTHODOX CHURCH

Very Rev Jﬂmllﬂiﬂm Kalhy Kowalcryk,
Saphia & Nicholas
Andrea & Je Baldan, Andrew & Rachel
Barry & Dabra Bamosky, Paul & Rachal
Daryl & Jary Beako
Amy & Sergia Bachnovich
Wandy & Sergs Bochnovich
Mr. & Mra. Robin Bonda
Mary Bowan
Willard & Sue Brown & Family
Edward & Elsan Brruchakskl
Dennis & Sonla Bubarmiak
Valerie Bubamiak
Mir. & Mrs. Jafirey Cavanaugh & Sons

M. & Mrs, Randy Cleary & Family
Deniss Cobb & Kyl

CHRIST 18 BORN !....._..

Bessie Guzay
John & Lucille Guzey
Mr. & Mrs. Andrew Hanchak
Mrs, Julla Hanchak & Tom
Patrcia Harchak
Mir. & Mra. William Hanchak
Clarsa Ann Hassar
Mr. & Mrs. Alax Hockin
Mr. & Mrs. John Hockdn & John, Jr.
Jon, Debby, & Jonathan Jaye
Josoph & Olga Jaye

Millie Samak
Paul Samak
Ron & Lomraine Semak
Dalorea Samiak
Slevan & Dolly Semiak & Allison
Jdankce Skolc
Mr. & Mrs. Raiph Sloat
Jarry & Marilyn Soroka & Childran
Mrs, Emily Stawisky
Halan & Gena Sirosky
lrena Swirdovich
Damian & Slephen Telendo
Chap. L1, Col. Peter & Malushka Martha Talanclo
Bob & Millla Telap & Rebeccn
Sam, & Mra. John Lram & Childran
Mra, Eva Lirda
Yvorna & John Wango & Family
Michaal & Mary Wyzlak
Julla Zaccons
Paler D, Zaccone
Mary Ziolinsk]
Batty Zrowka
Mr. & Mrs. Joseph Zrowka




ST. VLADIMIA"S§ ORTHODOX CHURCH

Lopez
Hisromonk Michaal Thier
Mr. & Mrs, Nicholas Kachmarsky
Rosemary Kachmarsky
Mr. & Mrs, Dimilrius Hublak
Vera Guiich
Mrs. Mary Stavisky
Mr. & Mrs. Johin Cacda
Oiga Rodka
Robai Rodka
Mary Christini
Oiga Seracsko
Mary Serecsko
Anna Hoch
Mary Kravelz
Mir, & Mrs. Danlel Kravitz & Family

Mr. & Mrs. Richard Vanderpoo! & Family

Hadan Fullarton
Mir. & Mrs, Pelar Kachmarsky
Matro McCobin
Mary Saxe
Mir. & Birs. Michasl McCobin
Elaina M.K. Litralman
Mary H. Komick
Slalie Meuler

Andrewlay age
Robert & Nanatlo Cafler
Mary McCobin Neddoff

HOLY ASCENSION ORTHODOX CHURCH

Lykans
Fr. Michaad & Malushia Habrak
Matthaw & Nalalle Hafrak
Mrs. Margared Car
Mancy & John Chlas
Johnnie & Chris Coles
Michaal & Oiga Hrinda
Anna Kopko
Kathryn Lapicky
Michaal & Edith Leshko
Ann Mahonay
John & Mary Mahalko
Dr. & Mrs. Alaxandar Planovich
Mr. & Mrs. John Sass
Madia Sass
Suzanne Smollz
Elisabath Sullzbaugh
Gayle & John Sultzbaugh
John L. Sultzbaugh

HOLY TRINITY CHURCH
Mc Adoo
Fr. Josaph Martin
Matushia Gloria
ICathy Marin
Juliana Martin
Marrina Mardin
Deaborah Maretin
Mir. & Mrs. Michael Zablichuck
Mr. & Mrs. George Zabiichuck
Michael Kirtz Sr.
Halen Osuch
Mary Stronko
Irane Y aworsky
Paarl Elko
Sue Pisura
Danial Onaschisck

§5. PETER & PAUL ORTHODOX CHURCH

Mineraville
Fr. Michael & Malushka Halrak
atibew & Matalie Hatrak
James & Anna Anlonko
Jokhn Bonchalk
Madaline Bonchalk

GLORIFY HIM!

Mirs. JoAnn Brinich
Ralph & Kathy Brinich & Family
Peler & Betty Bulsko
Andrew Fraw
Susie Fraw
Richard, Lynda, Lauren, & Ricky Hution
Malusky Family
Mr. & Mrs. Harry Oakil & Family
Lusker Ounbcill
Anna Olaxa
Lisa, Michael, & Christian Pascuzro
Helen Polinsky
Stablum F

Sandra Bohaczyk
Oiga Paduhovich
Paul Paduhovich

ST. JOHN THE BAPTIST ORTHODOX CHURCH

Nanticoks
Fr. & Matushka Stephen Karaifa
Mr. & Mrs. Leo Misewich
Mary Hunchar
Mr. & Mrs. Jay Sokol
Mr. & Mrs.James Oram
Dorothy Fagula
Mr. & Mrs. John Kios
Joa, Joey, & M Paprota
Mr. & Mrs. Andrew Gluhanicz
Joa & Mary Paprola
Mary Misewich
Mir. & Mrs, Paul Subpwskd
Mir_ & Mra. Michaal Zupko
Mra. Margarel Thomas

ALL SAINTS ORTHODOX CHURCH
Olyphant
All Salnts. Senlor R Club
All Saints Jr. R Club
V. Rav. Claude & Matushia Vimyard
Cheryl Boga
Mr. & Mrs. Lawrence Bonczar & Family
John & Fliorence Boyko
Oiga Boyko
Halan
Mr. & Mra. David Brzuchalskd & Family
Mr. & Mrs. David Crea & Daughlers
Mr. & Mrs. John Chuckalochak
Halan Drwoncryk

Josaph Dzwonczyk
Mary Jane & Tamya GEber
Mrs. Olga Grancy
Mr. & Mrs, Harmy Harvilchuck
Mr. & Mrs, Nicholas Holowaich
Justine Horhutz
Vera & Natals Hoyniak
Mir. & Mrs. Harry Huryak
Anna Klemko
M. & Mrs. Thomas Kovaichik & Son
Mr. & Mrs. Michasl Koziar
Mr. & Mrs, Theotan Koziar
Mir. & Mrs. Viclor Koziar
lrena Kushmanich
Mr. & Mrs. Michasl Kuzmiak
Mr. & Mrs. Joseph Mazur
Dr. Gregory Meholic
Mr. & Mrs. Nicholas Meholic
Claudia Mikulak
Dariane Moschowsky
Mir. & Mrs. Waller Moschowsky
Mr. & Mrs, John Naughion
Ann M. Peregrim, D.C.
. & Mrs. John Puthorosky
Marguerite Puthorosky
Mir. & Mra. Andréw Puza
Mr. & Mrs. Peier Rezanka, Sr.
Mr. & Mrs. Pater Rezanka, Jr. & Family
Mr. & Mrs. Richard Robarts
Mr. & Mrs. Goorge Schiasta
Mr, & Mrs, John Schiasta & Family
Mr. & Mrs. Josaph Schiasta & Family
bir, & Mrs, Gaorga Scochin & Family
Mr. & Mrs. Josaph Semon & Daughlers
Mrs. Mary Samon
Mrs. Eleanor Sinlawa & Karen
Mr. & Mrs. Eugene Skorupka
Barbara Spryn
Mrs. Mary Stacknick
Kenneth & Dankal Stafursky
Mirs. Mary Stafursky
Mr. & Mrs. Slephan Stalursky
Mr. & Mrs. Slephen Veraspy & Son
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CHRIST & BORN |

Mrs. Julla Vaoloshin
Kirs. John Wansacz & Son
Mrs, Varonica Wansacr

ST. NICHOLAS ORTHODOX CHURCH

Olyphant
Fr. & Malushka Viadimir Felcho
Alexandra Buichko
Richard, Julla, Jameas, & Jonathan Casar
John & Josephine Chichilla
Michella Chichilla
Kir. & Mrs. Jorry Draaler & Micoks
Mr. & Mrs, Paul Dreater & Family
Mike Evanina
Josaph Felchina

Darathy Falchina
Oiga Falchina

Kyra Fatching
George Grabania
Jannle Grabania
Michael Grabania
Made Grabania

George Kopastonsky
Oiga Kuzmick
Anna Murawsky
Kr. & Mrs. Slephon Aebar
Dr. & Mrs. Larry Sherman
Mr. & Mrs. James Thomashelsiy

Miss Ann Thomashalsky
Halan Witlak
Mary Youshock

&T, STEPHEN'S ORTHODOX CATHOLIC
CATHEDRAL
Philladalphia

V. Rev, & Matushka Dandal Geaza
Kim & Dion Barman
Bisaga Family
Faul & Andrea Cholakis
Charltes & Halina Coltar
John & Kate Cox & Family
Micholas Cronin
Kir. & Mrs. Willis Déatrich
Dr. & Mrs. Georga Englesson
Paul, Diane, Laura, & John Fedoronko
Hina & Bl Gawula & Famiky
Jelana Grabanda
Michasl & Jennle Harb
Anna M. Hargrave
Mick & Mina Horsky
Dr., & Mrs, Timothy Horsky & Son
Armold, Kalharn & Anna Jensky
Georpe Kaminsky & Family
Alice Karpiak
Willlam Kralticlan
Lydia & Gregory Kuzmenchuk
Lorraine Lamprelch & Farnily
Lydia & Malthaw Maga
Jankca Nass & Cheistina
Diga Dprousock
Catharing Paulasack
Pamone Family
Mr. & Mrs, Heinz Poassl & Paul
Stephan & Margarel Pron
Larry, Connie, Jon, & Cheis Skyir
Walter & Carolyn Stephanowich
Bolby Tallick
D, Michael & Amelia Tapiykoll & Son
Mr. & Mrs. Willam Wasser
John & Anna Zwick & Family

5T. BASIL'S DCA
Simpson
Pearl Bock
James & Mary Anna Braun

Diga Gallick
Peter & Paula Gelzie & Sons
Haolen Hrichuk
Esther Kowalsky
Thomas & Elaine Kravelsky
Lo, Lynn, Kimbaerty Kravelsky
Haden Kuich
Julla Mazza
Anasiasla Mikulak
Michael & Julka Mikulak
John & Mary Okom
Walter & Marie Proch
Maria, John, & Daria Proch
Wallar & mary Anne Proch
Christina Mara Proch
Anasiasia & JoAnn Somphs

5T. HERMAN OF ALASKA ORTHODOX
CHURCH
Shillington
Ravarand & Mrs. Jahn Onodniy
Mir. & Mrs. Josaph Andarson & Family
Mr, Ohag Bolayadl
Ms. Louise Colaman
Dr. & Mra, Gregory & Rachal Colannessa
Mr. & Mrs, Michaal Drenchio
Mr. Jolhn Drosdak
Mrs, Gloria Duty & Sons
Mrs. Aosale Hardman
Mr. & Mrs. Edward Hyland
Mr. & Mrs, Richard Kawood & Family
Mrs. Eva Kopara
Mir, & Mrs. Michael Losk
Mr. & Mrs. Michaal Mallick
Mr. & Mrs. John Maelniczek
Mr. & Mrs, Stephen Malsick & Family
Mr. & Mrs. Kar Oslerburg
Mr. & Mrs. Michael Savage
Mr. & Mrs. John Seman & Family
Mr. & Mrs. Nicholas Sichak & Family
Ms. Glorda Spitko
Mrs. Catharine Tamenchin
Ms. Chinyl Tanenchin
Mr. & Mrs. Eugena Wanenchak & Family
Mr. Johin Yonchuck
Mr. & Mirs. Edward Yurick & Family
Hank & Anne ferba

S5T. MICHAEL'S RUSSIAN ORTHODOX GREEK
CATHOLIC CHURCH
Old Forge
Flaw. Micholas & Malushika Kedrann Dolson &
Farmily
Fr. Theodore Orzolak
Fr. Elias Krenitsky
Eva & Michael Pregmon
Sandra & Danéel Pragmen
Meal & Anm Freeman
Micholas & Mary Jadick
Mildrad Wozniak

Cushnar Family
Wallar & Anna Maria Emmalovich
Martha, Paul, & Paul Andrew Tumavitch
Lovie
Mara & Fred Cstrowskd
Halen Chasnlak
Mr. & Mrs, Wislam Pregmon
Holen & Millle Kranitsky
Mr, & Mrs. Al Kronilsky
Sophie Pronovich
Mr. Anthany Ballanzani, Sr.
Mr. & Mra, Anthony Bellenzonl, Jr. & Skera
Mick Lezinsky
Michael & Marge Jadick
Mary Conon
Mary Trovo
Mr. & Mrs, Wiliam Condon
Mr. & Mrs. John Jadik
Paul § Rosa Mizorak
T. Krenitsky
Luks Ludwig
Tina Ludwig
Halon B_ Krenisky
Haben Parcy

ST. TIKHON'S ORTHODOX MOMASTERY
CHURCH
South Canaan
His Grace, Bishop Herman
Vary Rev. & Matushka Dandel K. Donlick
Few. Fr. John & Malushia lsabal Anderson
Aav, Daa. Nicholas & Matushka Elizabeth
Wiysiulsky
Matushka Mary Borichevsky
Matushka Dorolhy Sulich
Feadar Andnew Andarson
Roader Gregony Hatrak
Reader Gregory Sulich
Sem. John E. Sinclak & Family
Gabina Abalins
Mary Andreychik
Mama Bama
Oiga Bama
Paul & Anna Dalman
Sophie Dalosky
Drs. Mary & David Ford
Daisy Goazra
Mir. & Mrs. Willam Hundak
Julia Jacowicr
John & Halen Kuchmanich
Johin Kuchmanich, Jr.
Katrwering Larorack
Mr. & Mrs. John Minarick
John & Mikdred Mahobnik
John & JoAnna Paluch
Mir. Madin Paluch
Poter & Stephanie Skiarsky
dulianna, Maria, & Michasl Tihanich
Krs. Halen A. Osimoll
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HOLY TRINITY EASTERN ORTHODOX CHURCH

Siroudsburg
Fov. & Malushia Meal Carigan
Paler & Halan Stavi
Halan & Tom Kesslar
Eva & Paul Bonisass
Auss & Nancy Fulchko
Ciga Bogatnikowa
Marion & Waler Zablolsky
Casoy Pinlo
Kathryn Finlo
Oiga & Michasl W, Nameck

55. PETER & PAUL ORTHODOX CHURCH
Uniomndala
Fr. John & Malushka Maxweall & Famiby
Mr. & Mrs. Wallar Terry & Family
Aosa M. Kanndy
Mr. & Mrs. Viadimir Demianovich
Mr. & Mrs. Poler Jubinsky
Mr. & Mrs. Raymond Dubois & Family
Peler Hurchick
Maria Hulnyan
Mr. & Mrs. Thomas LaToumous
Mr. & Mrs. Donald Bock
Marha Dorosh

ET. HEAMAN OF ALASKA ORTHODOX
CHURCH
Wallingtord
Rev. Johin & Malushka Eugania Parich
Gragory G. Godun
Johin & Maolly Smarsh
Dorothy Sissons
Johin & Audress Krowzow
Anasiasia & George Plisko
Bill & Barbara Bone
Jim Chobany
Mary & Bill Kesslar
Tom & Dabbia Bradiay
Frank & Maryann Sullivan
Eugenia & Laroy Hughes
Claire & Maryallen Brown
Madia Stulpin
Millle Sokol
Anna . Wooddng

Elsanor Bryan
Cyrihia & Anatole Brediken

Mancy & Alan Pscolyar
Luknn & Don Molel
Anin Kaley
Anasiasia Jabkowski
Michael Zaruba
Stephan M, Siesons

HOLY TRINITY ORTHODOX CHURCH
Wilkea-Barre
Fathar John & Matushka Mason
Fathar George & Malushka Pawlush
Mary Bankos
Sus Bawn
Mr. & Mrs. Edwand Gudailis
Jobn, Jr., & Elizabeth Goobic
Peler & Haken Walgo

Joseph Klemash
John & Gabrial Homick

Mary Salmay
Mr. & Mrs, Michaal Lisko, Sr.
Andraw Dennils
Mr. & Mrz, Barnard Golubdewskd
Paar Tulka
Mr. & Mra. Joseph C. Zula
Mirs. Justine Paddock
IMir. & Mrs. Ted Sovyrda
Jobn Pawlak

Liz & John Gurka
Mr. & Mra. William Yankovich
Mrs. Mary Palro
Mrs. Halen Zavada
Mary & Androw King Family
Mr. & Mrs. Borts Mayhar
Mr. & Mrs. Michasl Stehur
Raiph Kompinsk
Wiliam & Mary Gurka
Mr. & Mra. Paul Gozick
hir. & Mrs. Basil Homick
Hely Trinky Allar Boys
Mr. & Mrs, Markon Sowyrda
Slella Hanas
Mika & Anna Gloobilc
Mick & Vara Gooblc
Mary & Staphan Kdll, Jr.
Mardanna Kl
Mr. & Mrs, Joseph Sanders
Jatn Pawiak
Dorotiy Salus
Andy Kondratick
Mr, & Mrs. Peler Pawlak
Anna & Slankey Bishop
Mr. & Mrs. Walar Mason
Mr. & Mrs. Jarry Chilcoft & Family

HOLY RESURRECTION ORTHODOX
CATHEDRAL
Wilkes-Barre

Father Viadimir & Matushica Petorak
Wir. & Mrs. D.H. Andarson
Mr. & Mrs. Angalo Barobomai
Mr. & Mrs, Slephan Berlozan
Justine & Jim Borino
Saminarian Andraw Bulaza
Laverma Chapman
Marguariie & Tom Czekalski
Bamard & Esthar Dancheck
Helen & Ed Day
Mrs. Mary Drahus
Lovey Drahus
Cynihia Dulsky
Mr. & Mrs, John Dulsky
Chariamns Faust
Mrs. Mary Fedak
Mir=. Michasl M. Falkch
Mrs. Ann Gaydosh & Son
Dodoras M. Grabko
Mr. & Mrs. Harry Holak
Mr. & Mrs. Pater Humkea
Anna & Ann Marle Hulz

Matakie Manusky
Mir. & Mrs, Joseph Mascioll
Mr. & Mrs. Waller Narkot!

Mary Omauder
Mr. & Mrs. Sam Oslopick
Michaal & Mancy Pieck

Botty Polk

Gireg & Laura Polly

Mrs, Helan Pryor & Family

Elizabath Reass
Wir. & Mrz, Frank Fomanchak
Mr. & Mrs. Charles Fomanusk
Simon 5. & Anna Russin
Daacon Kalth 5. Russin
Margaral Sapp
Mr, & Mrs, Joseph Schmid
Hadan Schuafi
Frank Sniskowsk
Andy & Florence Skordinski
Evalyn Suhosk]
Ellzabath Takach
Mr. & Mrs, Waler Tempakskl
Stella Terpack

ST. MICHAEL THE ARCHANGEL ORTHODOX

CHURCH
Wilmingion, Del.
Fr. John, Mary, & Kyra Terral
Mr. & Mrs. James S. Rlkay
Jim Campantar
Mario Karawulan
Mir. & Mrs. Harry Kutch & Son
Sophia Pul
Polor & Dolores Karawulan
Harry & Emily Wulclk
Ed & Charyl Zabowski & Family
Mr. & Mrs. Wiliam Dryden
Mary Tumsll
Mr. & Mrs. Edward Hojnick, Jr. & Family
Mr. & Mrs. David Roberts & Family
Robert & Jean Zapora
Tarry & Kathy Telop & Sons
Mick & Connie Gerassimakds & Family
Marle & Bl Herrman & Family
Sofia Gokblw
Mr. & Mrs. Echward Hojnlchd, Sr.
Kir. & Mirs, Michaal Sinovich
Agres Meginniss
Dorothy Chupko
Irena Sulick
Med & Paarl Minnich & Family
Mr. & Mrs. John Malonay & Family
Michasl Mizgala
Mr. & Mrs. James F. Riley & Family
Mary Guretsky & Family
Tamy & Darda Lampar & Daughber
& Diana Lemper

Mr. & Mrs, Lioyd Gresnway & Family
Mr, & Mre. William A. Scad, Sr.

5T. MARK'S ORTHODOX CHURCH
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All In The Diocesan Famil

CATASAUQUA

Holy Trinity Church

Baptisms and Chrismations: Mary
Ann Rowe, adult convert to the Faith, on
April 18, 1992; Katherine Christie Rowe,
daughier of Mr. & Mrs. Chnistopher Rowe,
July 19, 1992; Thomas James Gold, adult
convert o the Faith, baptized on Seplem-
ber 13, 1992,

Wedding: Vincent Paul Fugazzolio
and Nikolya Rebecca Romanchik were
united in the Sacrament of Holy Matn-
mony on August 22, 1992,

Congratulations: 5Special birthday
greetings are extended o Mary Muha,
who turned one hundred years young on
May 10, 1992; and o0 Mary Ringo, the

Mary Muha - 100 years old!
oldest member of our community, who
tums one hundred and two on November
29. Many Years! Also Olga Salivonchik
tumed eighty onMay 13, 1992; and Helen
Katchur turned eighty on September 26,
1992, Special anniversary greelings Lo
Richard and Mary Baker, who celebrated
their fortieth anniversary on September
13; Michael and Vincenting Brusko, who
celebrated their fortieth anniversary on
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October 18; and Frank and Joyce
Csencsits, who celebrated their twenty-
fifth anniversary on November 25.

Parish activities: The parish played
an imporiant part insponsonng the Elerna
Musica Choral Ensemble from St. Pe-
tersburg for two local concerts. These
concerts were jointly sponsored with
various other Christian groups, and the
proceeds were sent 1o Russia, as part of
the humanitarian aid relief effort.

A local Greek Ornthodox layman, Coslta
Zalalas, offered a series of lectures on the
Book of Revelation over the summer at
our parish. He is currently translating a
selof one hundred and [ifty casselie lapes
on this and other subjects by an elder of
Mount Athos with whom he has studied.
The tapes are being offered by the St
Nicodemos the Hagiorite Publication
aociety, Lancaster, Pa.

Fr. Joseph lester, chairman of the
Department of Church Growth, Steward-
ship, and Evangelization, conducted a
successful workshop on the weekend of

October 30. His enthusiastic presentation
on COMMITMENT has caused many in
the parish to begin challenging them-
selves and offer more of their wealth,
time, and LIFE in general to the Lord and
His Church!

The Lehigh Valley Clergy Brother-
hood sponsored Mr, Frank Schaeffer, Ir,,
Lo speak at St. Nicholas Greek Orthodox
Church in Bethlehem on December 6.
Mr. Schaeffer is a dynamic speaker who
converied to Ornthodoxy from an Evan-
gelical preacher’s family, and has much
o say about the wonderful Onthodox faith!

The Lehigh Valley Brotherhood is
alsoplanning on having Fr. Peter Gillguist
lead a weekend of evangelism on May 1-
3, by holding a public lecture, a book
signing at a local bookstore, and other
related events. We are convinced that one
way to live out our Faith is to continue to
offeritactively to the world around us.. .Fr.
Gillquist gives us some advice on just
how we can do that in Eastern Pennsylva-
nia.

COALDALE

St. Mary's Church

Wedding: Lanssal.orchak and Chris-
topher Verta were joined in the Sacra-
ment of Holy Matrimony on Saturday,
October 31.

Baptism: Emma Lillian, daughter of
Theodore and Susan Sidoriak, was bap-
tized on Sunday, August 3.

Congratulations: to Michael and Julia
Patochek on the celebration of their fifu-
eth wedding anniversary in October; and
to George and Helen Yurchak on the
celebration of their forty-fifth wedding
anniversary in August.

Parish activities: Our seventh annual
Patron Saint Dinner Dance was held in
September. His Grace, the Right Rev.
Herman, was the main celebrant at the
Divine Liturgy. Following the liturgy,
everyone gathered at Stefanisko’s Hall
for the dinner-dance. The Sunday School
children sang a few selections as part of
the dinner program, and then made their
first appearance in doing the Russian
dances they began learning during the
SUIMUMET,

Continued on the next pages.

Amanda Birosak

Larissa Bench



Honored on this special day were
Amanda Birosik and Larissa Bench.
Amanda was winner for Grade K-2 in the
Bicentennial Art Contest sponsored by
the DRE, and Larnssa was runner-up for
Crrades 6-8. Certificates of Achievement,
signed by Metropolitan Theodosius, were
presenied to both girls by His Grace,
Bishop Herman. Certificates of Achieve-
ment were also presenied to Barbara
Bench, Analisha Christman, Richard
Chwastiak, and Lindsey Remington on
Sunday, October 4, for their entries in the
contest, Congratulations to all!

Also honored on this Sunday, was our
choir director, Mr. Michael Polansky,
who was presented with a Gramaola,

HARRISBURG

Christ the Saviour Church

Baptisms and Chrismations: Jes-
sica Marie, daughter of Patrice and Peter
Taleft, Jr., on July 5; Jennifer Eugenia,
daughter of Susan and Dennis Leitzell,
on August 15; Michael Patrick, son of
Barbara and Nicholas Somple, on Oclo-
ber 10.

Wedding: Timothy Louis Bompart
and Nina Sumbatova were united in the
Sacrament of Holy Matrimony on No-
vember 14,

Parish activities: |welve-year-old
Michael Ogbazgi was runner-up in the
Bicentennial Calendar Art Contest spon-
sored by the DRE, His drawing of His
Beatitude, Metropolitan Theodosius, was
on display in Miami during the All-
American Council.

Four boxes of gift items from our
parish were sent o Ss. Cosmos and
Damian Adult Home in Staten Island,
MN.Y., and eighteen boxes of clothes,
medicing, boots, and food were gathered
for the churches in Russia, Belarus, and
Ukraine,

Owver seventy-five people attended the
Pan-Urthodox Choir Banguet at the par-
ish hall of Annunciation Greek Orthodox
Church on October 25, While celebrating
the twenty-fifth anniversary of its reor-

Continued on the next page.

St Mary's Church, Coaldale, Baptism - Emma Lillian Sidoriak.

i

Bishop Herman addressing the audience at the Annual Patron Saint Dinnai at St.

Mary's Church - Sept. 20th.
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Sunday School children performing during the annual dinner at St. Mary's Church,
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ganization, and honoring Steve Cordas,
the director of the original Pan-Orthodox
choir director, the present choir director,
Father Dan Ressetar, was “roasted” by
Fr. Michael Kovach and Fr. Alexander
Veronis, and a few others. Fr. Srboljub
Jockovich, the president of the Orthodox
Council of Churches of South Central
Pennsylvania, presented citations to Fr.
Dan and Theodora Ressetar, “in recogni-
tion of their dedication, love, patience,
and service” the past twenty-five years,

The Russian Akafist Male Chamber
Choir from Moscow will appear in The
Forum in downtown Harrisburg on Sun-
day, May 16, 1993, Sponsored by our
parish, the program will start at 4:00 p.m.
On Sunday, December 27, from 3:00
p.m. until 5:00 p.m., this Akafist Choir
will be heard on WITF-FM 89.5. The
concert was recorded last March in our
church.

LYKENS

Holy Ascension Church

Baptisms: Andrew Sultzbaugh, son
of John and Gayle Sulizbaugh; and
Stephen Pianovich, son of Dr. Paul and
Jane Pianovich.

JERMYN

5St. Michael’s Church

Weddings: Deborah Ann Seley and
Joseph L. Piwowarski were united in the
Sacrament of Holy Matrimony on Octo-
ber 24; Samuel Mattise and Joanne Cos-
talnick on August 22; and Paul Petrilak
and Whitney Faith Muoehleisen on No-
vember 7.

Baptisms: Juliana Maria Soroka,
dapghter of Jerry and Marilyn Soroka
was baptized and chrismated on July 15;
Matthew Michael Zielinski, son of Mi-
chael and Christina Zielinski on October
18; and Rachael Baldan, daughter of
Jeffrey and Andrea Baldan on November
22,

OLD FORGE

St. Michael’s Church

Parish activities: On Saturday, Sep-
tember 19, Holy Annunciation Ladies’
Club of 5t. Michael’s, Old Forge, had a

Continued on the next page.
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Church School children and teachers at St. Michael's, Jermyn.
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Jermyn Parish visitation of Bishop Herman on the Patronal Feast of St. Michael the
Archangel.



very successful Spaghetti Dinner. The
proceeds went toward the installation of
a new roof on the church.

On November 18, 51. Michael’s was
blessed to have the Bicentennial Male
Chorus of the Diocese of Eastern Penn-
sylvania give a concert in the church. A
free will offering was taken, and over
5500.00 was collected. This was a tre-
mendous response to these wonderful
men who give of their time and their
talent to sing in the diocese to raise funds
for Bicentennial projects in the Diocese
of Eastern Pennsylvania.

WALLINGFORD

st. Herman of Alaska Church

Parish activities: 51. Herman's Sun-
day School started its program in Sep-
tember by filling bags for the victims of
Hurricane Andrew in Florida. Bags will
be mailed to children and are filled with
crayons, note pads, religious stickers, and
candy.

The Sunday School also sponsored a
Tupperware fundraiser, Proceeds will go
10 the Sunday School and the New Valaam
(New Church Building) fund.

The annval Media Food Festival
proved to be fun and successful for S
Herman's, Also, the Myrrhbearers spon-
sored a booth at the Lansdowne YMCA,
featuring ethnic foods and crafis.

kit

Deadline
for the
Easter issue
of
Alive in Christ

IS
March 15, 1993

Please send
all submissions to:

Alive in Christ
Diocesan Center
South Canaan, PA 18459
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Fr. Evans points to the changing of the water into wine in the icon of the Wedding
at Cana, newly installed at St. Michael's Church, Mt. Carmel.

r
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Dawd Brzuchalski is tonsured a reader by His Grace, Bishop Herman, October
18, 1992
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The angels offer Thee
a hymn
the heavens, a star;
the Magi, gifts;

the shephends

their wonder;
the earth its cave; |
the wildemess, the manger;
| and we offer Thee |
a Virgin Mother.

—Vespers of the Eve of the
Feast of the Nativity

--------------------
.................
........

Mr. John Boyko, president of St. Tikhon's Century Association, presents checkto
Bishop Herman, Rector of St. Tikhon's Seminary.

An articla in the Summer, 1992 issueé of Alive in Christ, tited “The Diocese of
Philadelphia and Eastern Pennsylvania” inadvertently omitted mantion of the founding of
St. Nicholas Parish in Bathlehem in 1916, though it did name the parish as the site of the
first Diocesan Assembly held in 1964, St Nicholas Parish is and has always been an
integral part of the Diocese. It last year obsarved its seventy-fifth annivarsary as a pansh
dedicated to the growth of Orthodoxy in the Lehigh Valley and in the Americas. The |
celebration was covaered in detall by Alive in Christ, whose staff salutes St Micholas
Parish, ‘
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ST. TIKHON’S BOOKSTORE

P.O. BOX B
SOUTH CANAAN, PA 18459

PHONE (717) 937-4390 FAX (717) 9374939

New Compact Discs from St. Tikhon’s Bookstore

CD 300 Russian Religious Choruses

A collection of Russian Religious Music Sung by the Yurlov Academic Chaoir,
under the Direction of Stanislav Gessev. Includes works by Bortniansky, Titov,
Degtiarev, and Vedel.

$17.95

CD 301 Rachmaninov Vespers

A rendition of one of the most famous musical works for the Orthodox Vespers Service, composed by
Rachmaninov. This collection is sung by the Corydon Singers,
under the direction of Matthew Best.

$16.95

CD 302 The Divine Liturgy of St. John Chrysostom

A collection of excerpts from the Divine Liturgy of St. John Chrysostom.
This collection is sung by the Chorale Sophia under the direction of Dimitre Rouskov.

$17.95

CD 303 The Great Slavonic Orthodox Liturgy

Selections from the Divine Liturgy Service of the Orthodox Church. This Collection was recorded in the
Alexander Nevsky Church, France, by the Bulganan Svetoslav Obretnov
Choir under the direction of George Robev.

$16.95






